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29. “I was able to convince the monks of the group of five.” Then I
sometimes instructed two monks while the other three went for alms,
and the six of us lived on what those three monks brought back from
their almsround. Sometimes I instructed three monks while the other
two went for alms, and the six of us lived on what those two monks
brought back from their almsround.

30. “Then the monks of the group of five, thus taught and
instructed by me, being themselves subject to birth, having under-
stood the danger in what is subject to birth, seeking the unborn
supreme security from bondage, Nibbana, attained the unborn
supreme security from bondage, Nibbana; being themselves subject to
aging, sickness, death, sorrow, and defilement, having understood
the danger in what is subject to aging, sickness, death, sorrow, and
defilement, seeking the unaging, unailing, deathless, sorrowless, and
undefiled supreme security from bondage, Nibbana, they attained
the unaging, unailing, deathless, sorrowless, and undefiled supreme
security from bondage, Nibbana. The knowledge and vision arose in
them: ‘Our liberation is unshakable; this is our last birth; now there is
no more renewed existence.””

(from MN 26: Ariyapariyesana Sutta; 1 167-73)

Start here

5. THE FirsT DISCOURSE

Thus have I heard. On one occasion the Blessed One was dwelling at
Biranasi in the Deer Park at Isipatana. There the Blessed One
addressed the monks of the group of five thus: K

“Nonks, these two extremes should not be followed by one who has™
gone forth into homelessness! What two? The pursuit of sensual hap-
piness in sensual pleasures/, which is low, vulgar,_ the way of
worldlings, ignoble, unbeneficial; and the pursuit of self-mortification,
which is painful, ignoble, unbeneficial. Without veering toward either
of these extremes, the Tathagata has awakened to the middle way,
which gives rise to vision, which gives rise to knowledge, and leads to
Peace, to direct knowledge, to enlightenment, to Nibbana.

“And what, monks, is that middle way awakened to by the Tathé:
gata? Tt is this Noble Eightfold Path; that is, right view, right inten-
tion, right speech, right action, right livelihood, right effort, right
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awakene ¢q by
rise to knowledge, and leads t,
€nment, to Nibban,,

“Now this, monks
aging jg suffering,

Pea Ce,

S, is the noble try
illness ig sufferin

; pleasing is
t. .
S is suffenng five aggre

.f Suffering has been fully understood’: thus,

; , there arose in me vision,
Y Wisdom, Peénetration, ang light»
This is the noble truth of the

Ngs unheard before,
Neétration, ang light.

origin of suffering’: thus, monks, in

, there arose in me vision, knowledge,
Wisdom, pe

ey » Penetration, and light. .
‘This noble truth of the origin of suffering has been abandoned”:
".“fs' monks, in regarq to things unheard before, there arose in me
Vlilon..knowledge, wisdom, Penetration, and light.

“This is the noble truth of the cessation of suffering’: thus, monks,
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in regard to things unheard befo.re, there arose in me vision, knowl-
edge, wisdom, penetration, and .hght. 2 LS

«This noble truth of the cessation of suffering is to be realized": thus,
monks, in regard to things unheard before, there arose in me vision,
knowledge, wisdom, penetration, and light.

“This noble truth of the cessation of suffering has been realized’:
thus, monks, in regard to things unheard before, there arose in me
vision, knowledge, wisdom, penetration, and light.

“This is the noble truth of the way leading to the cessation of suffer-
ing": thus, monks, in regard to things unheard before, there arose in
me vision, knowledge, wisdom, penetration, and light.

“This noble truth of the way leading to the cessation of suffering is
to be developed”: thus, monks, in regard to things unheard before,
there arose in me vision, knowledge, wisdom, penetration, and light.

“This noble truth of the way leading to the cessation of suffering
has been developed’: thus, monks, in regard to things unheard before,
there arose in me vision, knowledge, wisdom, penetration, and light.

“So long, monks, as my knowledge and vision of these Four Noble
Truths as they really are in their three phases and twelve aspects was
not thoroughly purified in this way,” I did not claim to have awak-
ened to the unsurpassed perfect enlightenment in this world with its
devas, Mira, and Brahma, in this population with its ascetics and brah-

these Four Noble Truths as they reall

y are in their three phases and
twelve aspects was thoroy

ghly purified in this way, then I claimed to
ha."e awakened to the unsurpassed perfect enlightenment in this world
With its devas, Mara, and Brahmaj, in this population with its ascetics
andbrahming, j¢s devas and humans, The knowledge and vision arose

kable is the liberation of my mind. This is my last birth,
NO more renewed existence.’”

w
Blessed hen the Wheel of the Dhamma had been set in motion by the

the Deg, Pa:k e €.9arth—dwelling devas raised a cry: “At Baranasl, in
atIsipatang, hig unsurpassed wheel of the Dhamma has



In the Buddha’s Words A

the Blessed One, which cannot be stopped by o

.. or brahmin or deva Of Mara or Brahma or by anyone in the
asceltclic”olr'la:?ng heard the cry of the earth-dwelling devas, the devas of
worid.

the realm of the Four Great Kings raised a cry: ”A.t Baran.am -+ this
Dhamma has been set in motion by the
unsurpassed wheel of the e :
Blessed One, which cannot be stopped ... by anyone In the wo'rld,
Having heard the cry of the devas of the realm of the Ff)ur Great Kings,
the Tavatimsa devas ... the Yama devas ... the Tusita devas ... the
devas who 'delight in creating ... the devas who wield power over oth-
ers’ creations ... the devas of Brahma’s company” raised a cry: “At
Baranasi, in the Deer Park at Isipatana, this unsurpassed wheel of the
Dhamma has been set in motion by the Blessed One, which cannot be
stopped by any ascetic or brahmin or deva or Mara or Brahma or by
anyone in the world.”
Thus at that moment, at that instant, at that second, the cry spread
:; iarkas the brahma world, and this ten-thousand-fold world system
ok, quaked, and trembled, and an immeasurable great radiance

surpassing the divine majesty of the devas appeared in the world
Then the Blessed One uttered this inspired utt . A
has indeed understood! Kondanfia has e agan

in b ;
way the Venerable Kondafifia a iy thedEEd u?dffshtood! In this
Kondafifia Who Has Understood ” ¢ "Ahha Kondarifia—

78

been set in motion by

(SN 56:11: Dhg
mmacakkappuvattana Sutta; V 420-24)

This title translates to: “Setting the
Wheel of Dharma in Motion-sutta/
sutra”
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v. Tug WAY TO A FORTUNATE REBIRTH

1. THE LAW OF KaMMA

(1) Four Kinds of Kamma

#There are, O monks, these four kinds of kamma declared by me after
[ had realized them for myself by direct knowledge. What four?,

#There is dark kamma with dark results; there is bright kamma with
bright results; there is kamma that is dark and bright with dark and
bright results; there is kamma that is neither dark nor bright, with nei-
ther dark nor bright results, which leads to the destruction of kamma;

»And what, monks, is dark kamma with dark results? Here, monks,
someone generates an afflictive volitional formation of body, speech, or
mind. Having done so, he is reborn in an afflictive world. When he is
reborn in an afflictive world, afflictive contacts touch him. Being
touched by afflictive contacts, he experiences an afflictive feeling,
extremely painful, as for example the beings in hell experience. This is
called dark kamma with dark results.

“And what, monks, is bright kamma with bright results? Here,
monks, someone generates a non-afflictive volitional formation of
body, speech, or mind. Having done so, heis rebornin a non-afflictive
world. When he is reborn in a non-afflictive world, non-afflictive con-
tacts touch him. Being touched by non-afflictive contacts, he experi-
ences a non-afflictive feeling, extremely pleasant, as for example the
de."as of refulgent glory experience.’ This is called bright kamma with
bright results,

e “3:‘53 I‘iVIhat, monks, is dark and bright kamma with dark and .b.right
fOrmati ere, monks, someone generates both an afﬂictive. Yohhonal
Mation Z‘; (};f body, speech, or mind and a non-afflictive volitional .for-
World that _Ody, speech, or mind. Having done so, he is .reborn m.a
Such 3 Wi) ;S both afflictive and non-afflictive. When he is reborr} in
i tOuc;d' both afflictive and non-afflictive contacts t?th him.
ing ang : ed by such contacts, he experiences both an afflictive feel-
Non-afflictive feeling, a mixture and conglomeration of

155
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How is this
view of
karma
overlapping
or different
from the
Jaina view?
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fter death, are reborn in a state of misery, ina bad

pleasure and pain, as for
i ex
some beings in the lower ;:;ije human beings angd Some ¢ pbody, a
i : experi i e dey, { the body
bffgi: kamma with dark and brightfesuj?ce- This is ca]je d daris ang brea}“‘I: ign in the lower world, in hell. It is by reason of righteous con-
; d what, monks, is kamma that js S ang stind ndI;Ct in accordance with the Dhamma, that some beings here,
Ej uhervd;:k nor bright results whichnleltger dark nor brigh, C(;reakup of the body, after death, are reborn in a good destina-
mma? The volition to : eads to th  With on 1d.”
abandon thi e destryct; =y heavenly world.
and to abandon the bright kamma S dar.k kamma with darkc:lon i 3 [lOﬂ/"Wa onot understand the detailed meaning of Master Gotama'’s
the dark and bright kamma s W]ith bright results, ang . abesults, 6. s which he has spoken in brief without expounding the
the ul;eu:nma that is neither dark no a[: i a;:d bright results—thig is ing(’“ Zta:ell od meADIng: It would be good if Master Gotama would teach us
results, whi r bright, with nej alled i eta : ; g !
ch leads to the destruction of ka :nm nellother dark nor bright \ne Dhamma that we might understand the detailed meaning of his
£ statemenf-"
d attend closely to what I shall say.”

halders, listen ar

“These, monks
% , are the fi .
had reali our kinds of
AN Al realized them for m : kamma declared by me after] »Then, houseé
= Angyttara.Nikaya; the Nika e " . ied. id this:
Sutta basket (What Boddna ':::;,s are texts within the PaliCanon i the | : "Yes venerat;(;e reptii:e kal:d?zsj:rxog?\iesjtxs ttfclalzily con
“ e are 1
AN 4:232; 7. “Househo ers, ther .
(2) Why Beings Fa e ) ,. duct, conduct not in 3ccordance with the Dhamma. There are four
e They 3 After Death kinds of unrighteous ve al conduct, conduct not in accordance with
SKIP TO p. 161 bottom the Dhamma. There are ee kinds of unrighteous mental conduct,
ith the Dhamma.

conduct not in accordance

8. “And how, householdery, are there three kinds of unrighteous

bodily conduct, conduct not in\accordance with the Dhamma? Here
someone kills living beings; he 1 murderous, bloody-handed, given
toblows and violence, merciless to\iving beings. He takes what is not
given: he takes by way of theft the weglth and property of others in the
village or forest. He commits sexual Misconduct; he has intercourse
with women who are protected by the mother, father, mother and
father, brother, sister, or relatives, who haXe a husband, who are pro-

€ occasion the Bl

Koasdin ; essed One was wanderin

eventually he arNved tn country with a large Sarigha of monks ang

2 The beghuing \ at a Kosalan brahmin village named Sala ’
Gotan useholders of Sila SR aeten S
T B - a;na, the Sakyan San who went ;‘ ithheard. 1t is said that the ascetic
e the andering i ent forth from

Rty ey S tgo lgé ;}-'le Kosalaq country with a largeal SS:II-: 34 ;;1 Cian, :fsbeen

Brahmin-born  flating thys: ’Th:. Now a gded report of Master Got 8 h° mo ‘and
. t Blessed OneNs an s C') a?a I?Is l;een circu-

... [asin Text II,2] ... thatis

householders
: erfect]
coming to the y complete et
and purifiedXNow it is good to see such arahants.”
s of Sala
i went to the Blessed One tected by law, and even with those already gaged. That is how there

Buddha to hear 3. Then the brahmin househol
n to ide; i
one side; some exchanged are three kinds of unrighteous bodily condudt conduct not in accor-

his ideas about | '°™€ Paid homa
. ge to him an,
what causes a Treetings with him g
him and, aft i
 after their greengs and cordial talk, sat down dance with the Dhamma

of unrighteous ver-

being’s one sid
3 €; som :
:?tndltlon/state me remained ;Saluted him reverential and sat down to one side; G
€ 7] o p
er death 4. When iy went and sat down to one Side e dd how, householders, are there four kin
re seat 4 v onduc : . ?
thztzma, what is the causee:,;(;hey Zald to th&\Blessed One: “Master Someone gpzaizl}dluc;m’; in accordance with th Dhamma Herte
reakup of th condition wh i on : alsehood; when summoned to a co rt, or to a meet-
bod y Sgme beings here, in ; ; :
a bad destinati € Dody, after death : ; : 8, Or to his relatives’ Py 1
and co Zs'h‘nan()n' in the lower w 1' e reborn in Astate of misery. 11 Presencd aud atxve's presence, or to his guild, or to thy royal family's
et ndition why some beings h orld, in hell? And What is the caus® b kno‘:w questioned as a witness thus: 50, good mgn, tell what
8 ”:}:re reborn in a odd eg : ertIE, on the breakup of Ye body after hotkn { not knowing, he says, ‘[ kn ow,” or knowing, Rhsays, ‘1do
ey ouseholders, it is b stination, in a heavenly world?” in f uow ;not seeing, he says, ‘I see,” or seeing, he says, 1 d\not see’;
1t accordance wi ¥ reason of unrighteous conduc conduct ull awareness h ' ds\or for
with the Dhamma, th the anothey g e speaks falsehood for his own ends;
, that some beings here, Q" N /gy ot hmds, or for some trifling worldly end. He Speaks ali-
¥’ » he repeats elsewhere what he has heard here in ordeg to
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'lew; distorted
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g sacrificed; no frui g given, nothing offered,
world, no other world tit or\esult of good and bad actions; no this
4 d; no moth i
spontaneously: no father; no beings w.
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this world and th emselves realized\py direct knowled d declare
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Dhamma. So r::l\t‘al conduct, conduct ot in accordance with the
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beings here on th; bnot in accordance with Yhe Dhamma, that some
state of misery, in g bmdkllp of the body, after\{eath, are reborn ine
11. “Housei\'oldersad destination, in the lower\yorld, in hell
C!"‘:h conduct in ac&o(;itg,hew are three kinds of rigfeous bedily co”
righteous ve nce with the Dh i
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ily conduct, con éugt’éeholdem, are there three kinds of right
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, hous
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SRR s vets the wealth and property of others th .
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beings. Abandoning the taking of what is
tains from taking what is not given; he does not take
wealth and property of others in the village or in the
ual misconduct, he abstains from sexual mis-
intercourse with women who are protected
by thei? & mother and father, brother, sister, or relatives,
y husband, who are protected by law, or with those already
at is how there are three kinds of righteous bodily con-
accordance with the Dhamma.
householders, aré there four kinds of righteous ver-
ct in accordance with the Dhamma? Here someone,
abstains from false speech; when summoned
or to his relatives’ presence, ot to his guild,
ned as a witness thus: So,
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free {om e@ity, affliction, and anxiety! May they liy,
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ng;: e‘(:\lilli COE‘;C‘:;:: said, the brahmin householders of Sala said to
. When ;

the Blessed One: “Magnificent, Master ;, W
Gotama! Master Gotama has made the thmm
as though he were turning upright what ha

ing what was hidden, showing the way to on

‘ i ith good eyesight can see
ing up a lamp in the darkness s0O those with g il a7

forms. We now go for refuge to Master Gty lay follpwers
to the Sangha of monks. Let Master Gotama faccept us’ ’aS ay
who have gone for refuge from today until life’s end.

(MN 41: Saleyyaka Sutta;

been ov
e who was\lost, or hold-

1286-9

(3) Kamma and Its Eruits

IRead here; identify some actions and their effects I

jiving at
L Thus have I heard. On one occasion the Blessed One was living

Savatthi in Jeta’s Grove, Anathapindika’s Park.
y pindika’s s t to the
2. Then the brahmin student Subha, Todeyya's sonhwizuf teous
BIeSSEd One and exchanged greeﬁngs with him. Wl‘fen t l; Sked i
and amiable ta]k was finished, he sat down at one st

Blessed One,
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3. “Master Gotama, why is it that human beings are See
rior and superior? For people are seen to be short-lived andn] . be-inf
sickly and healthy, ugly and beautiful, without influence 5 :lﬁg*hm'
tial, poor and wealthy, low born and high born, stupid ancin .mﬂuen.
is it, Master Gotama, that human beings are seen tgo be i ‘;Vls.e. e
superior?” e
4. “Student, beings are owners of their actions,
they originate from their actions, are bound to th
actions as their refuge, It is action that d
and superior,”

“I do not understand in detail the m
statement, which he spoke in brief wi
in detail. It would be good if Maste
Dhamma so that | might understan
statement,”

“Then, student, listen and attend closely to what I shall say.”

”st, sir,” Subha replied. The Blessed One said this:
5. “Here, student, some man o
murderous, bloody

heirs of thejr actions;
. eiractions, have thei;
Istinguishes beings as inferio&,

eaning of Master Gotama’s
thout expounding the meaning
r Gotama would teach me the
d in detail the meaning of his

r woman kills living beings and is
L - -handed, give1'1 to blows and violence, merciless to
g beings. Because of performing and undertaking such action, on
.the breakup of the body, after death, he is reborn in a state of misery,
In a bad destination, in the lower world, in hell. But if on the breakup
of ﬂ?e body, after death, he is not reborn in a state of misery, in a bad
destination, in the Jower world, in hell, but instead comes back to the
human state, then wherever he is reborn he is short-lived.™ This is the
Way, student, that leads to short life, namely, one kills living beings
af‘d 18 murderous, bloody-handed, given to blows and violence, mer-
ciless to living beings,
6. “But here, student, some man or woman, abandoning the destruc-
on of life, abstains from the destruction of life; with rod and weapon
.lald aside, conscientious, merciful, he dwells compassionate to all liv-
!1)“3 beings. Because of performing and undertaking such action, on ﬂ:'e
reakup of the body, after death, he is reborn in a good destination,
a heavenly world, Byt if on the breakup of the body, after death, het?
::;rel;om in a good destination, in a heavenly world, but .jnstea-
livede?s Ti‘i}:k t.o the human state, then wherever he is reborn he is l;:f.
o s 1s the way, student, that leads to long life, namely, 3 fer
Oning the destruction of life, one abstains from the destruction of life’

ti
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d weapon laid aside, conscientious, merciful, one dwells
te to all living beings- o — _

dent, some man or woman is given to injuring beings
th a clod, with a stick, or with a knife. Because of per-
d undertaking such action, on the breakup of the body, after
forming 31'" (n in a state of misery.... But if instead he comes back
death, he 5 rebo te, then wherever he is reborn he is sickly. This is the
o the human f:l:‘:’ieads to sickliness, namely, one is given to injuring

way, student, h a clod, with a stick, or with a knife.

' 1 ehand, WIt . % _a
beings WI;:I : student, some man or woman is not given to injuring
8- ”But ere,

: ith the hand, with a clod, with a stick, or with a knife. Because
beings WIt nd undertaking such action, on the breakup of the
of performlﬂgt}a1 heis rebornina good destination.... But if instead h.e
body, after dea tlhe human state, then wherever he is reborn .he is
comes bac]_( 'tothe way, student, that leads to health, namely, oné is not
}gl:l;h}:oﬁiing beinés with the hand, with a clod, with a stick, or

with rod an
ssiona

7 #“Here, stu
with theé hand, e

i ife. ; irri
with a kni o maroFwoman s of an angry and irritable
9. “Here, student, som . b es angry,
iticized a little, he is offended, becom /
character; even when cri . Fobase
- 1 and displays anger, hate, and bitterness.
hostile, and resentful, an p ; st of
: dertaking such action ... heisreborninas
of performing and undertaking te, then wher-
misery.... But if instead he comes back to the human state, e
ever he is reborn he is ugly. This is the way, student, that lead Sdi(s) lgys
ness, namely, one is of an angry and irritable character ... an P
anger, hate, and bitterness. d
. an
10. “But here, student, some man or woman 18 .not of Eflfn ageg(;ydoes
irritable character; even when criticized a little, he isnot oF e"l ;;n *
ot become angry, hostile, and resentful, and does not dmpk?y sicl;
hate, and bitterness. Because of performing and.ulndertz hngcomes
action ... he is reborn in a good destination.... But if instea 3 eauriful
back to the human state, then wherever he is reborn he 1s ee oy
Thisis the way, student, that leads to being beautiful, namely, 0'; i
1 n Y ¥
ofan angry and irritable character ... and does not display ang
and bitterness,
1. “Here, student, some man or woman is envious,
:ese“tsl and begrudges the gains, honor, respect, revere '
t:: Veneration received by others. Because of performmgu
Ing such action ... he is reborn in a state of misery..--

one who envies,
nce, salutations;
and under-
t if instead
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e
he comes bac
witlh . back to the human state, then whe
.” hout influence. This is the way, student, th L1 Enadg
influence, namely, one ds envious PRy at leads to beipg
reverence, salutati - toward the gain ¥y
" , salutations, and veneration received 8, honor, Tesp
“ i e ec
- But here, student, some man or woman by others, 3
es not envy, resent, and begrud : 1s not envipyg
ence, salutations, and ve g ge the gains, honor, i,
forming and ’ V.Lneratlon received by oth R ey
festi and undertaking such action ... h ers. Because of pe
destination,. ., ifi 3 -+« he is i ;
o Bult) if instead he comes back to the ;Fborn In a good
s reborn he is inf] ; uman stat
leads to belre { influential. This i e, then
e being influential, namely, one is n tS the way, student, that
ains, honor, respect, re ’ ot envio
by others » respecl, reverence, salutations, and v = toward the
13, “Here, stud i
o 're, student, some
clothing, carri i man or woman do i
1 riages es not i
lamps to 1‘6‘c -g»t ges, garlands, scents, unguents, b dglve foofj’ ALl
i ‘t‘z. etics or brahmins, Because of per, s el ygignd
col ‘[ lon ... he is reborn in a state ofp et
nes back to the misery.... But if i
This is the wa 1stth:man state, then wherever l?:e is rebm: ’}:‘: :ead 3
clve food ¥, student, that leads to poverty, namel e
Ay '-l-. and lamps to ascetics or brahmi ; ks
o, u 10]‘(‘3, Sl’u ns.
to ascetics or brahr: ‘Ent, some man or woman gives food ... and lamps
action .., he is rebo A Because of performing and undertaking stch
back to the human Srtn in a good destination.... But if instead he comes
is the way, student tl?::(:’l th;“ séhefens baioel e Tt WA 187
) ¢ ’ eads .
laTqP $ 10 ascetics or brahrr‘u'nstO R AR foad e
5. “Here, st )
, student, so
h.e does not pay homa en:e man or woman is obstinate and arrogant
rise up for one in Whoi 0 one who should receive homage, does 1t
seat to one who desery e presence he should rise up, does not offera
he should ma ke w; es a seat, does not make way for oné for whom
ate one who Shoul‘dybans does not honor, respect, revere, and vener:
Because of performin e honored, respected, revered, and venerated:
a state of misery, Bg ﬂnd undertaking such action ... he s reborn if
then wherever h'e;.i‘s r:;;,lf instead he comes back to the human stater
tihﬁ“ leads to low birtk orn he is low born. This is the way’ student
. , N ; ; :
€10¢s not honor, respect amely, one is obstinate and arrogant - and
ored, respected , Tevere, and venerate one who should b¢ horr
» revered, and venerated

T ——

—

reborn he b
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student, some man or woman is not obstinate and

e to one who should receive homage, rises up
he should rise up, offers a seat to one who
eat, makes way for one for whom he should make way,
reveres, and venerates one who should be hon-
and venerated. Because of performing and
chaction ... heis reborn in a good destination..... Butif
pack to the human state, then wherever he is reborn
porn. This is the way, student, that leads to high birth,

ot obstinate and arrogant ... and honors, respects,
ho should be honored, respected, revered,

. whose presence

respects,

Bﬂd honOl’St
d, revered,

ored, respecte
undertaking su
instead he comes
he i8 high
namely, on€ is n
reveres, and venerates ONé w.
and venerated.

17. "Here, stude

man does not visit an ascetic or
what is wholesome? What is
plameless? What should
d? What kind of action

time? What kind of
a long time?’ Because

nt, some man or wo
a brahmin and ask: Venerable sir,

unwholesome? What is blamable? What is
pe cultivated? What should not be cultivate
will lead to my harm and suffering for a long
action will lead to my welfare and happiness for
of performing and undertaking such action ... he is reborn in a state
of misery.... But if instead he comes back to the human state, then

wherever he is reborn he is stupid. This i the way, student, that leads
to stupidity, namely, one does not visit an ascetic or brahmin and ask
such questions.
18. “But here, student, some man or woman visits an ascetic or a
brahmin and asks: ‘Venerable sir, what is wholesome?... What kind of
action will lead to my welfare and happiness fora long time?’ Because
of performing and undertaking such action ... heis reborn in a good
destination.... But if instead he comes back to the human state, then
wherever he is reborn he is wise. This is the way: student, that leads
to wisdom, namely, one visits an ascetic or brahmin and asks such

qQuestions.

19. “Thus, student, the way that leads to short life makes people
:Eorthhved' the way that leads to long life makes people long-lived;
toehway that leads to sickliness makes people sickly, the way that 1eid5
PeoeTlth makes people healthy; the way that Jeads to ugliness mla tsz
wayp t;augly, the way that leads to peauty makes P€°P1t“ be‘“m::l’ e
iy tleads to being uninfluential makes people t“““ﬂ.“e_“ ity

¥ that leads to being influential makes people influert tal; the Wa¥
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that leads to poverty makes people poor, the way that leads to we iy
makes people wealthy; the way that leads to Jow birth maje, Peopie
low born, the way that leads to high birth makes people high bOIn; the
way that leads to stupidity makes people stupid, the way that Jeyg, o
wisdom makes people wise.

20. “Beings are owners of their actions, heirs of their actions; they
originate from their actions, are bound to thejr actions, haye their
actions as their refuge. It is action that distinguishes beings a5 inferioy
and superior.”

21. When this was said, the brahmin student Subha, Todeyya's
son, said to the Blessed One: “Magnificent, Master Gotama! Magnif.
icent, Master Gotamal. . [as in preceding text] ... Let Master Gotam,

accept me as a lay follower who has gone for refuge from today until
life’s end.”

STOP (MN 135: Cillakammavibhariga Sutts; T 202-6)

2. MERIT: THE KEY TO Goop Forrung
(1) Meritorious Deeds

often performing meritorious d

eeds.
“Having cultivated for seve

Il expandeq | ar
mansion. And there I wag Brahmj, the 8r

quished victor, the all-seeing, the a]
Sakka, ruler of the devas, And many hyn e Irty-six times I was
wheel-turning monarch, righteous, 5 1
queror of the four regions of the earth, Maintajn,
land, in possession of the seven treasureg. What need ;
of mere local kingship? ©ds there to speak
“It occurred to me, monks, to wonder: ‘O¢ .
mine is this the fruit? Of what deed’s ripening a‘:;lhla;;(:‘:f :fl dheed Of
ch grea

Y

0se in an empty divine

eat Brahmé, the unvan-
Powerfy]. T
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STOP


