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BOOK I, LECTURE 8.

297
—
suffers pain, he should have recourse to control,
and subdue the foe at the head of the battle, as it
were. (29)
Though beaten he should be like a plank!: he
should wait for the advent of death: having anni-
hilated his Karman he should not again mix with

the world, but be rather like a car whose axle is
broken. (30)

Thus I say.

EIGHTH LECTURE,

CALLED

ON EXERTION 2,

It is said that two definitions of exertion are
given; but in what does the exertion of the virtuous
consist, and how is it defined ? (1)

Some say that it consists in works, and the pious
(say that it consists) in abstention from works.
Men appear divided into two classes from this point
of view. (2)

Carelessness is called (the cause of) Karman,
carefulness that of the contrary (viz. absence of
Karman); when the one or the other is predicated

! Phalagivata/fhi = phalagavad avatashsak  Sildnka
gives the following explanation: As a plank planed on both
sides becomes thin, so a sddhu, by reducing his body by exterior
and interior tapas, grows thin, of weak body.

? Virya; it is the power or virtue of a thing.
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(of a man, he is called) either a fo
man. (3)

Some learn sciences ! which teach t
of living beings, others study spells
sorts of creatures. (4)

Deceivers practise deceit in o
themselves pleasures and amuseme
and dismember (beings) for the s
comfort. (s)

The careless (commit sins) by thoughts, words,
and acts, with regard to this and the next world,
both (by doing the act themselves and by making
others do it). (6)

A cruel” man does cruel acts and
involved in other cruelties ; bu
will in the end bring about mis

Sinners, subject to love and
acquire Karman arising from
many sins. (8)

Thus the
sinners has be
wise men’s ‘e

ol or 2 wise

he destructjqy,
for kil]ing all

rder to Procure
nt; they kill, cut,
ake of thejr own

is thereby
t sinful undertakings
ery. (7)
hate and doing wrong,

assions® and commit

‘exertion leading to works’ of the
en described ; now learn from me the

xertion not leading to works,” (9)
A pious monk, who is free from bonds

severed all fetters, annihilates his bad Kar
removes definitely the thorn (of sin). (10)

Following the right doctrine he e
as one becomes more and more

and has
man, and

xerts himself;
the receptacle

' Sattha = sistra or sastra,
must translate ¢ (practice of} arms.
P Veéri= vairin,givépamardakirin.
~* Karma is of two kinds, airyapathika,
se actions which are indispen

On the latter alternative we

arising from ¢ walking,’
sable to a virtuous life
yika, arising from the

h
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LECTURE 8- 9

BOOK I, ' 1 ss)
.. pbad thoughts (or sinfulne
his

, SO

S

v 1 AY &ec.
# have good places (m heaven, )
ho

) We live
me time). €
Those ¥ Jeave them (some )

. limited
) friends but a
ns and

uer his
. shOUld conq
gme. (12) is, a wise man

. e
Considering ¢ e the noble (path), which co
(A
flnd'rf:;s and is not blamed ™. (I 3)

: i Law by intuition
e ther he know the pith of t?e (monk) should
Whethel instruction, a house ess( 4}
1 . ins. (I
or throus If and abstain from sin comes to
exert himse in whatever way,

k]l ' p ; P 1 l'fe dra“ S
. ] ] ] I ] . ] .

H 2
ethod (of dying a religz}rlcus'deathz1 .b(() 11 2
Jearn o draws its limbs into I1ts oW 54
o i toic;lrsleshould cover, as it were, his sins W
so a wise man sl
e mefldlt;:::\r;.in( I:Z. it were, his hands and ffe};:its,
'He'Shou d five or’gans of sense, the effect o
i i and every bad use of language. (Id7)t0
- Kam?jt?x,ous exert themselves with regelxé X
thc;r cliliesta‘:t end (viz. Liberation?). One shou

bvi . According to the commentator
: Savv'zdh:fn::ilsa?hiz%:evilg :a r\”vhich is not blamed or shown to
meani
::)heewrong bfr all (heretical) Faws.
2 See UttarAdhyayana, Fifth Lecture. P
* Silinka quotes and comments upon lc:' el
first line of this verse, the last of which is r o e
?f.th o tus receptus of the Dipikd. (1) Atistam g oo
B il Ffix nd from deceit, one, &c. (2) -Gr‘eath o
i Y ah heard from some men: This is th .ek v
Sma“-_ s g that, &c. After this verse Silinka ;qt -
an tlrl;m\::x?chmir: says, is not found in MSS. of the text,
anothe i s
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indifferent to one’s own
hann:
any attachment. (18) i
Do not kill livin 1
_ g beings,
not freely given, do notg talio fl ey
speech! This is the Law of k; o
control. (19) .
Do not desire b
: by words or th
Z.Htr:t:sgressmn (of the Law); guardc;:ights IRE B
ays, and subduing (the s ey rself in
control. (20) el e
sl | se
e Zr;)hxc:rrhso aﬁuasx:ds his self and subdues };
i e Ins, past, present, and futurl:
Benighted men
of wrong faith
, (th
::}?i::n;('iua; heroes, exert themsel\gesoililg:)bd:iey e
il have, in i -y
fo them. (21 all respects, evil consequen?g;'
Wise men of ri i
ght faith, who are re
: n
(e::ill-)t themselves in a good way whichovv:'rllle i,
& consequences whatever for them (:Iz e no
e . . .
. l?:‘r:;et is of no good if performed by r?())bl
g penan:meci- monks (for the sake of fame)e ntl)en
: _ e of which nobod o
thing (is meritorious). Do c:ly; oty -
et (o) ot spread your own
A pi
ey ;phoeuzhr:alr; should eat little, drink little 1k
ety i uld always exert himself, bein ’ 1a
» @ subduer (of his senses = from
precd. (o5 ), and free from
Meditati
ttating and performing religious practi
ces,

calm
» and WiUlOut

take what ;g
treacherq,,
O Is rich in

is found in the 7'k
4. Itis h
see above, p. 271, whi , however, the identical
y Pe ich oc 3 verse 1 r
! Compare Matthew vi, r(_:‘;rs again I, 11, 1r. + 3 4 20

V

n
abaﬂdo
Param nt duty, 2 mon
he ©

BOCK £ LECTURE Q- 301

ody:, regarding forbearance as the
k should wander about till

(26)

ing his b

btains liberation.

Thus I 53

NINTH LECTURE,
CALLED

THE LAW.

Law that has been preached by the
1 (i.e. MahAvira)? Learn from me
{ the Ginas as it is. (1)

shattriyas, Vaisyas, Khndalas, Vuk-
3, Stidras, and others who

What is the
wise Brahmaza
the noble Law o

Brahma#as, K
kasas, hunters 2 merchants
are accustomed to do acts; (2)

The iniquity* of all these men who cling to
property goes on increasing ; for those who procure
themselves pleasures by sinful acts will not get rid

of misery- (3)

After a man has done acts which cause the death
of living beings, his pleasure-seeking relations take
possession of his wealth, whilst the doer of the acts

must suffer for them. (4)
 Mother, father, daughter-in
sons will not be able to help me, wh

my own deeds ®.” (5)

law, brother, wife, and
en 1 suffer for

! The word brihmarna (mihana) is here, as in many other pas-
sages, a mere honorific title which could be rendered by ‘ascetic.’
 Bsiya. s Vésiya 4+ Véra = vaira.
5 This verse recurs in Uttarddhyayana VI, 3; above, p. 25
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Takin
g to heart th;
most important IS truth frq
without egojsm trl.}xlths, a monk, Wig]‘ which i
Ginas. (6) » Should fo]]gy, the OtUt Pt'ope]_ty the
eachiy, . 20d
g of

Lea i 1

Eart]
1, wate
corn; ovi ) fire, and wind -
lp&rouS animals ' g’rags tre

relatio
nSy and
Prope
t

:ﬁo;t)lfrty, taking things that
€S€ causes of in: ;
o injur

an should abstain fro-r]n. y(Itoa)

eceit? or
] e 3
these causesg O?d > anger, and prides
sin ; : : CO
fl’om them. (II) » 2 wise man ShOl_l]d abn::bflt
stain

Washi

ng, dyein : .

bowels, VOmiti)[; 8 making urine, evacyati

ever is cont g, anointing of the oy OZ of the

: rary to th ", 808 wh

this a wi e rules of ¢ e

Wise man shoyld abstain (IO;duCt .
. (12

1 Po A
.Yagaraﬁ — A
&c.) and b = POtagariyuy, j, :
2 Pa]iuglzlatogether with the chOri((; t():srﬂ alive (as elephants
2 Bha)’aﬁana;Pﬂrikuﬁkana ie m{icoﬂws’ &e.) ’
= 4 . A’ t Ya.
' Thandilla, i.e. kradh 00>

tU
Ssaya;za-_-u“,ﬁ .
named hEre fr raya, i, e, mof‘lna T
om the way ; & mana. These "
the soul. Similar he way in which they e 1l f01.11'_pElSSlons are
hames occurred above . 24IS)POSE.'d to act upon
28 » Notes 3-6,
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ing, cleansing of the teeth,

wreaths, bath _
to women : from all this

jons referring
wop ertzl,;cihould abstain. (13)
Ciger ¢ that have been prepa
or brought for the sake of a monk,
stoler tain particles of the above mentioned, or
tha C({ns as are unacceptable (for one cause of
st a;:om all these 4 wise man should abstain. (14)
Ot};i]r\);igorating food, anointing of the eyes, greed,
damaging others, washing (one’s limbs), @rubbifxg
them with) Lodhra-powder, &ec. - from all this a wise
man should abstain. (15) B '
Deliberating with laymen, praising their work,
eating the houscholder’s

g their questions,
meals : from all this a wise man should abstain. (16)
earn to play chess?, he should

He should not 1
not speak anything forbidden by the Law; a wise
man should abstain from fights and quarrels. (17)
Shoes, an umbrella, dice, chowries, working for
another, helping each other: from all this a wise
man should abstain. (18)
A monk should not voi
among plants; he should never r
(even) with distilled water after having removed

(everything endowed with life). (19)
He should never eat or drink out of a house-

holder’s vessel; nor wear his clothes, especially if he

red, or bought, or
k, or alms

answerin

d his excrements or urine
inse his mouth

This does not necessarily, in this place, mean

chess-board, but any game played on a similar chequered board

may be intended. The earliest unmistakable mention of chess,
that T have met with, occurs in Ratnikara's Haravigaya XII, 9,
a mahikivya written in the first half of the ninth century A.D. in
Kashmir.—Another explanation of atthivayam is arthapadam
— arthasAstram ‘means of acquiring property.

1 Ashrsdpada.
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TURE 9.

304 sGTRAKRzTANcA. BOOK I, LEC —
es! nor ‘ifrienq,

i ot call one names®, .
s & naked monk : from all ¢ 3 Wise map o monk) should R hou, thou’ is vulgar; never
abstain. (z0) Shoulg (1’*b his GOtwas ‘! s
. i ¥ ‘thou!’ (2
A stool or bed or a seat In a house, askin nor y “tho
news and recollection ( go

of past SPOrts) : from Y
a wise man should abstajp, (21) all this

Fame, glory, and renown
treatment ; all pleasures ip the whole
all this a wise man should abstajn, (22)

A monk (should be content) with sych food apg
drink as will sustajp his life ; hould give , Portion
of it to others - a wise map shoulq
abstain 1] (2 3)

; honours and respectfy)

world : from

Thus spoke the Nirgrantha, the great sage
Mah4vira; he who possesses infinite knowledge
and faith hag taught the I,

texts?, (24)

In speaking (2 monk) should use as few words 5

Possible ; he shoyld not delight in another’s foibeg :

he should avoid deceiving speech?, and shoylg answer
after ripe reflection, (25)

One will repent of h
Speech *; a secret shoy
is the Nirgrantha’s co

aving used the third kind of

ld not be made known, This
Mmmandment, (26)

! The last Part of th

is verse s here re
ones; but it is quite oy

Peated from the Preceding

peech, (2) untrue
jspeec_h, (3) ¢ and parly untrue, (4) speech which
1S neither trye nor untrue, see part i, P. 150.-—Inaccurate State-
ments are intendeq here,

address one b

u monk Shou1d never keep company
1 ous
A vlrtu

: hereby he incurs dangt?rs
with the wicki‘)i) ,d'lsfgxi:ed asypleasures. A wise
for his s ware of them. (28)

an should be & ld not stay in the house of a
m(A monk) shout by constraint; nor should he
house}lﬁ?;geffxizg long (by lookil;g) at the sports

use : 2 (2
ir;lthe chiid_l'en o i'h?i:;uat%?ngs,( ﬁe should wander

Wl e ; reless in his conduct,

rting himself ; not_ ca ot

s eX; bear whatever pains he has t(-) suffer. (3
v he should not be angry ; if ab}lsed,_he
. beatetn,ﬁ into a passion; with a placid mind

;hotildos(()i bg;r everything and not make a great

B
o (il)uld not enjoy pleasures though they offer

- s1 OS' for thus he is said (to reach) d_lscern-
S ‘fle,should always practise what is right to
glcf I1lrt1 the presence of the enlightened ones. ( 32).

He should obey and serve a wise an? fpl'S;;
teacher, (such teachers) as are }.1eroes] (o rea;:] rm,
who search for the beneﬁ-t of tf;elr(;z)u S &

' enses.

" ?gégzl,n?:nd ?sodlclii tlrzzltrssee the light (as it were)

in domestic lif’e, are the beloved of the. pe(lz:.}Fle ;( th;ase

heroes, free from bondage, do not desire life. (34

me
' H614, which is said to be a Dési word of abqse. ,’:?Ciiere
word occu’rs also in the Akéréﬁga SQtra, see part i, p. 151,
d it by loon. . o
: t:azilztt)idi;lg )t,o Sildnka: (he should not join) the sports of
children of a village, nor amuse himself too long.

[45] X
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They do not long for sensy
not engage in works,
talk about, is opposed

Excessive pride an
all this a wise man k

brings about his final
Thus I say.

al pleasures, the
All that (the heretjcg

to the right fajg}, (3 5)) aways
d deceit, a]] worldly Vanitjeg .
nows and T€nounces, 34 thu;,
Liberation, (36)

TENTH LECTURE,
CALLED

CAREFULNESS !,

———

The wise (Arhat) having pondered on the Law
proclaimed it; learn from me correctly what is care.

fulness, o forms no resolutions and is
Possessed of carefulness, should wander about

» giving
no offence to any creature; (1)

To no living beings, whether the
whether above or below or on e
a strain upon them by his hand
should he take from householder
not freely given, (2)

aving mastered th
lessness, he should liv

Yy move or not,

arth, by putting
s or feet? Nor

s anything that is

e Law and got rid of care-
€ on allowed food3, and treat

! Samihi = samadhi. This word has not only the meaning
‘ meditation,’ but also a much wider one. Here it is explained as
‘ the means of obtaining Méksha! I have chosen ‘ carefulness,’
because it is less technical than ‘control,” which I have used in
other places.

* The first part of verse 2 to be construed with the last part
of the preceding verse.

* Ladae.

sOTRAKmTANGA.
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BO

elf would be treated ; he should

ings as he hirl?sto guilt by his desire for life;
himse

2. d not keep
s shoul
ot expost erforms austeritie

X monk wh

sage
women, a
an StOfe: l(g)g his senses from
n
Restra

11 worldly ties.
free from a ;
ld_wander ADO% L every being suffers pain
sshou every creatur;: aft
ey . ; . 4 . : nt man
and 15 afﬂI:Ct:i t(o these beings, an lgnon:?tte d by
Doing ba in sins. Sin is com .
involved in sins. employing
be.cor'r:legs (‘lor:i\ifngS), and one sins also by P
inJurl ) ts). 5) . ) -
others (in Su(}::jzac)ls (a miserable life, (:omml}:sC :;e_
W .- u are-
He ; ch): (the Ginas) have enjoined t‘hhortzi e%ight -
L One should know the truth, del e
fﬂpgssl; ndnsound judgment, cease from 1nj
- .
COl:ltro and be of a settled mmd‘, (©) ial mind, one
bemgs,]rc ing at all people with an imparti e i
i - !
thlZ n:‘i do anything to please t;)r Z(;n R arable
; t? r a virtuous beginning ste ec i, 1)
° Elel se heart, (since) theydesire honouf‘ cuch. tie
* bes ing unallowed! food and aCCGP“;g wo;nen
i D:f 1Za.rge::less; in his conduct, is attached to
inner,
. d tries to acquire property. (8) lates (Karman);
anG' en to violent deeds he accumu a” Jftressing
}1:5 decease he (meets thh) rea'g rs well the
on : nside ’
5 wise man CO
?1sery- igzriz;z;s about free from all worldly
aw; a
* . h's
- (9)h 1d not expose himsell to guilt \:)ifhoxljt
I—l‘{e s 0;1_{& but he should wander abouFd .
g tforhrlne’nt Speaking after due consiae
any attac .

2. 1.
ta; cf. p. 131, note 7,
1 i ada:)'athﬁk”ta' &
Ahag -
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and combating his worldly desire h
3,

nothing that i
Hegshoztlclinvo}ves slaughter of livi ; Sl_]ould sa
not desire unallowecl“% bemgS. (m))’
0

should . ,
not mix with pEOple whe st od, and
Ire SuCh g

should morti 1
10 ortl‘fy his flesh, thinkin
giving up his sorrows with ot Uin gy, >
ey ithout regard (to ¥), ang
crets | world]
thereg 0 real.lse that you are g y
. y you will obtain Liberat; e
se assertion! Thi on
! is Lib lon i
unreal, b i A
i Zt thf': best thing. An ascei' e B D
Ab,stt} delights in the truth, (12) € 18 free from
Wi ain from sexual intercourse
quire property ;
« y; a man
“:'l]], beyond doubt, be a s o {
circumstances. (13) e

A m0nk h .
and delight ianvmg conquered aversion tq
troubles caused sensual objects?, should bCOntr01
insects : he bf by (pricking) grass, cold | ear al]
s , should endure pleasant , heat, and
mells. (14) pleasant and unpleasant
Guarding hj
g his speech and
acquiri ) posse
shgﬁig I;gOt(Ptl}l]re) }I;es)’ﬁtz, he shoulds:éigircale}'ulness,
atch a house for hj about; he
n or h
or behave towards other Pe‘;‘;zlfliokrefor ;thers’
4 house-

hOlder. ([ 5)

Questioned b

y somebod .

ch wh .

thangeable character of the);O 12’ maintains the un-
e true (doctrine) ; u

he

EllOn
- e .
mind, this i no,

With women do
ed of carefulnesg
(to others) in all

, he should
: expo
hose who engage in worki :gg

e eese ok and

! This i
— I 18, according to SYlinka
. raim see, |
V4, see, nowever, above, P
y P- 111, note 1

? See Uttaridh
3 ] yayana, Lectu
Akll’:yaﬁyﬁ = ak[‘i}vﬁlm;f:] XXXIV.

the meaning of the words

do not know the Law

: r

held 1n wo . tiDﬂ. 1
\:}iich jeads 1O leeriious . sons: (they adhere) to
ave varions OF o "o nd Akriyavadins.

strained sinner, who after

i iniquity g injures the body (of be.ings {co pro-
having : hess), goes on increasing. (17
cure his own happ! Lis )1ife will have an end, a rash
of selfishness; he toils day
should

a is full
alth, as if he never

eedy of we
11 relations and dear

(about these things),
t other people

th and cattle, a2

rends! (A man) always talks
e ( fatuated with them; bu

and he is 1n
will take away his wealth. (19)
keep at 2

As smaller beasts
of him, so a wise man kee

dering the Law. (20)
ho has become awakened should

when he considers the evils
the great dangers entailed

distance from a lion,
being afraid ps aloof from
sin, well consi
A wise man W
turn away from sin,
arising from slaughter and
by his cruel disposition. (21)
A sage setting out for the real good! (viz. Libera-
tion), should not speak untruth this (rule, they say) .
comprises Nirvaza and the whole of carefulness.
He should not do works, nor cause others to do
them, nor assent to others doing them. (22)
When he gets pure (food), he should not be
affected (by love or hate), and he should not be too

e S

Apta is either Mbksha as
t denotes the ¢ highest authority ;’
who proceeds on the

—

1 Attaghmi = aptagimin.
assumed in my translation, of i
in the latter case Wwe can translate :

right path.
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fond (of such food
free from bonds,

neither honours nor fa

A monk who has left the house anq is free fi
desires should abandon hjs body, annihilatjp hl'n
sins; he should not desire ljf; Ce

: € nor death, and g
about, having got beyond the Circle (of Births) 1\\8;1;

) nor long for it. A pioys Monk

d wander about desirin
me. (23 :

Thus I say,

_—

ELEVENTH LECTURE,

CALLED

THE PATH,

What is the Path that has been preached by the
wise Brahmapa? (i.e. Mahavira), having correctly
entered upon which Path a man crogses the flood
(of Samsara) which is difficult to p

ass ? (1)
O monk and great sage, tell us this
which leads

best path
to liberation from all mise
know it! (2)

Iy, as you
Tell us how we shoul

d describe that path, if
somebody,

2 god or a man, should ask us about
it! (3)

If somebod
tell them th

me! (4)

The very difficult (path) explained by the
Kasyapa, following which some men from this earth

Y:a god or a man, ask

you about it,
e truth about the path

. Listen to

! Or, the fetter of sin. ? See note on I1X, 1.

v

pOOK 1, LECTURE ITI. K2

Jy passed over (the Samsara) like trade'rs
have former 3;51 pass over it (even now), and will
over the 0?: o ’future; (this path which) I have
1

pass over shall explain in due order: men, listen to

jearned, 1

! (5 6) individual beings, so are water-
me: £ individual beings,
Jlives are
Earth-li

: ind-lives; grass, trees, corn; (7)
L2, ﬁre—hvez;;f:l(iln‘;l (viz.) the rﬁzvable beings; thus
- 1:;c_ed the six classes of living beings;
a;e gn:rl::eall the living beings, there are no more
thes
beSideS'-se(grzlan should study them with all means of
hflx :2 hical research. All beings hate pains;
? 1of . one should not kill them. (g) .
e f)ﬂ? the quintessence of wisdom : not to kill
Thl's . Know this to be the legitimate conclusion
?;y;lh:;lxg.principle of the reciprocity with regard to
1 g
norlt-lkﬂlll?fu]:d(zzlse to injure living beings whether
the emove or not, on high, }.JEIOW, anc.l on eaz-th.
Foz this has been called the Nirvaza, which consists
" Egz::e? %cl)fl )his senses) and av_oiding wrong,hhe
should do no harm to anybody, neither by thoughts,
nolw\:;is;nzir\:}is}e(sltzins his senses an:d possesses
eat knowledge, should accept suc'h things as ;2:}{:.
%:eely given him, being always c1rcums.pe':lc1:t ;:rom
regard to the accepting of alms, and abstaining
what he is forbidden to accept. (13)

i ve p. 271.
! The same simile occurs also in I, 3, 4, rf,o a: 241;.
2 The same verse occurred above, I, 1,14, i ey
3 We have had the same verse above, 1, 3, 4, 29
e
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A true monk should not acce

s t
dr.mk as has been especially Prepafeds?::ll{md ang
with slaughter of living beings, (14) im along

He should not partake of a mes] w
but a particle of forbidden food!. this i
of him who is rich in control, VVhatls e Lay
a monk) suspects (to be impure), h e (food
eat. (rg) '+ 7% TaY not

A mar;1 who guards his soul and
senses, should never assent to

. anybody kili;
bel-ngs.—ln towns and villages case); ?wﬁl klllmg
which Rlace) the faithful (in a dilemma) 2 e

He:an-ng'the talk of people, one sh.ogc?)
say, 'fhls 1S a good action,” nor ‘this ig e
action. For there is an objection (¢, iy
answer). (17) 0 cither

He should not sa It I

y that it is meritoriou

he ought to save those beings, whether ts};f::bm:ause
or not, which are killed there for the sake of 4 s
a gift. (18) e

hich Containg

subdues i

Nor should he sa it 1
y that it is not meritor;
Ehe;:a;lsedhe \gould then prevent those for whoszr;(;llise'
ood and drink in ion i
e due, o question 1s prepared, to get
k_l'll.‘hose who _praise the gift, are accessory ® to the
1 }ing of beings; those who forbid it, deprive
(others) of the means of subsistence. (20)

y h
) g L 5 ) 1Z,

1 i g X

\ '%V'hl:;s‘;}:lalmeam}xg of the phrase patikarma na sévéata
-meanin - .

feed persons, &c. g people sink a well, offer a sacrifice, or

* Literally, wish.

V
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hat it is meritor.ious, or .is not so, do not expose
‘pemselves to guilt, al_\d w111. reach Beatitude. (21)

Knowing that Beatitude is the best thing as the
moon is among th.e stars, a sage always restrained
and subduing his senses brings about Beati-
tude. (22)

A pious man? shows an island to the beings
which are carried away (by the flood of the Samsira)
and suffer for their deeds. This place of safety has
been proclaimed (by the Tirthakaras). (23)

He who guards his soul, subdues his senses, puts
a stop to the current (of the Samséra), and is free
from Asravas?, is (entitled to) expound the pure,
complete, unparalleled Law. (24)

Those who do not know this (Law), are not
awakened, though they fancy themselves awakened;
believing themselves awakened, they are beyond
the boundary of right faith ¢ (25)

Eating seeds and drinking cold water ® and what

1 Silinka quotes the following Sanskrit verse to show the
application of the maxim to the digging of a well: satyam
vapréshu sitam sasikaradhavalam vAri pitvd prakdmam vyutbhinnisé-
shatrsshnis pramuditamanasak prinisirthd bhavanti | sésham nié
galaught dinakarakiramair yinty anant4 vinisam téndsdisinabhavam
vragati munigaza’ kpavapradikiryé n  ‘ Forsooth, when living
beings drink to their hearts’ content the cool water of ditches,
which is white like the moon, their thirst is completely allayed
and their heart is gladdened ; but when all the water is dried up by
the rays of the sun, numberless creatures must die; therefore the
sages decline every interest in the construction of wells and
ditches.

% The commentators connect sihu as adjective with divam,
and supply Tirthakara, &c. as subject.

3 See above, p. 55, note I. ¢« Samédhi.

' Viodaga = bigddaka.
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has been especially prepared for them, they e
upon meditation !, but are ignorant of the truty a:dr
do not possess carefulness. (26) '

As dkankas, herons, OSpreys, cormorants
pheasants meditate upon ca :
a sinful and very low medita
unworthy Sramanas conte
pleasures; (they are) sin
herons. (27, 28)

Here some weak-minded persons, abusing the
pure path, enter upon a wrong path, They thereby
will go to misery and destruction. (29)

As a blind-born man gettin

g into a leaky boat
wants to reach the shore, but is drowned during the

passage”; so some unworthy, heretical Sramazas,
having got into the full current (of the Samsira),
will incur great danger. (30, 31)

But knowing this Law which has been proclaimed
by the Kisyapa, (a monk) crosses the dreadfy]
current (of the Samsara), and wanders about intent
on the benefit of his soul. (32)

Indifferent to worldly objects, a man should
wander about treating all creatures in the world so
as he himself would be treated. (33)

A wise man knowing (and renouncing) excessive
pride and deceit, (in short) giving up all (causes of
worldly existence), brings about his Liberation s, (34)

He acquires good qualities, and leaves off bad
qualities; a monk, who vigorously practises aus-
terities, avoids anger and pride, (35)

The Buddhas* that were, and the Buddhas that

: and
pturing fish, (which is)

tion, so some heretica)
mplate the Pursuit of
ful and very low [ike

! Comp. I, 3, 3, 12. * Verses 30, 31a=1, 1, 2, 31, 32 a.
* The first line of this verse occurred in 1, g, 36.
* Here Buddha is a synonym for Tirthakara.
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it were) have Peace as their foun-
will_ bc,;l:z;r S;s :1:1 thin)gs have the earth for their
n,
?Oa:;(:iation- (36) ) .
4 if any accidents .whatever !:aefall him who
G d that (foundation), he will not be over-
has galgi them as a mountain by the storm'. (37)
gk tr);ined, very learned, and wise (monk)
) p; 1dreiccept such alms as are frfeely give? him,
ot free from passions and waiting for his end.
Prel:;rilsg is the doctrine of the Kévalin. (38)
Thus I say.

TWELFTH LECTURE,

CALLED

THE CREED 2

There are four (heretical) creeds® which the
disputants severally uphold: 1.the Kriydvada, 2. t~hAe
AkriyAvada, 3. the Vinayavida, and 4. the Agiii-
navada. (1)

The agnostics*, though they (pretend to) be

1 Silinka says that by exercise the power of resistance will be
increased, and in confirmation of this he relates th? we‘ll-kn'ow_n
story of the herdsman who daily carried a calf from its birth till it
was two years old. -

¢ Samyénsara.na= samavasaraza. This word and the verb
samdsarai are commonly used when Mahivira preaches to

i &l4 : d him.
a meeting {méldpaka) gathered roun i

* Compare Uttaridhyayana XVIII, z3, above p. 83, note 2.

* Anniniys = agfiinikis, the followers of the fourth sect.
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clever, reason incoherently, and do not
the confusion of their jdeas. lgncrantget beYond
speak to ignorant (pupils), and withoyt (teachel.s)
they speak untruth. (2) reflection
Believing truth to be untruth, and callin
man good, the various upholders of Vina ,g 2 bag
about it, explain their tenet . (3) ¥ askeq
Without perceiving the truth the
this object (viz. Méksha) is realised
by Vinaya). The Akriyivadins who
do not admit that the action (of th
mitted to) the future moments 3. (4)
They become involved in contradiction in the;
own assertions; they falter in their speech ang -
un;ble to repeat what is said to them *. This (t}:l ri
opEnion) has a valiant counter-opinion, thig (OElr
opinion) has no valiant counter-opinion; and Karmur
has six sources %, (5) o
The Akriyavadins who do not understand th
truth, bring forward various opinions; many -

Y speak thyg.
by us thyg (v'lzl
deny Karmay, :
e soul is tl‘ans.,

men

' Viz. that Méksha is arrived at through Vinaya, discipline

’_ Lavivasanki, Lava is explained by karman and.ava-
sanki by apasartum silam y&shim té. '

.’ The meaning is that as everything has but a momentar
existence, there is no connection between the thing as it is nov»):
and as it will be in the next moment. This is a doctrine of 1hé
Bau_ddhas. But the Sinkhyas are also reckoned among the
Akriydvddins, because, according to them, the 4tman does not act

¢ Silinka in commenting upon this passage has to say a goo;j
deal .about the Bauddhas. It is perhaps of interest that he
mentions their 500 Gitakas, and not thirty-four which i§ the
recognised number of Gitakas according to the Northern Buddhist.
How Silinka came to a knowledge of the numbers of Gatakas

accepted by the E}\outhem Buddhists, I cannot tell.
* Viz. the six Asravas.
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Lo g o them will whirl round in the endless
jevin
‘gilrl:le of Births. (6)

re rises NO sun, nor does it set; there waxes
« The qor does it wane; there are no rivers
i n?OO“’nor any winds blowing; the whole world
runnmiained to be unreal .. (7)
is ast:P:L blind man, though he have alight, does not see
1A er &c., because he is deprived of his eye(sight),
co Ot e ! Akriyiwﬁdin’ having a perverted intellect,
Z(:)es not recognise the action (of the soul) though it
does eXiSt. (8) .

Many men in this WOI’lC} who have studied
astrology, the art of interpretzng dreams, divination
from diagrams, augury, divination from bodily marks,
and from portents, and the eight branches (of
Jivination from omens), know the future 2, (9)

(The opponents say that) some forecasts are true,
and the prophecies of others prove wrong ; therefore
they do not study those sciences, but they profess to
know the world, fools though they be?. (x0)

The (Kriyzivﬁdins) Sramaznas and Brahmanas un-
derstanding the world (according to theirlights),speak
thus: misery is produced by one’s own works, not by
those of somebody else (viz. fate, creator, &c.)* But
right knowledge and conduct lead to liberation. (11)

1 This is the opinion of the SGnyavidins, who are considered
to belong to the Akriyividins, because they deny all actions, even
such as are perceived by everybody (Silinka).

2 This would be impossible if the whole world was unreal.

3 A various reading, commented upon by the scholiasts, runs
thus: Ahamsu viggipalimakkham &va, ‘they say that one must
give up science.’

+ The Kriyividins contend, according to Silinka, that works
alone, by themselves, without knowledge, lead to Moksha.
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The (Tirthakaras), being (as it were) the ey,
the world and its leaders, teach the path W}fici of
salutary to men; they have declared that the v s
is eternal inasmuch as creatures are (for ever) I \?rld
in it, O ye men! (12) ing

The Rékshasas and the dwellers in 'y
the troops' of Asuras and Gandhar
spirits that walk the air, and indivi
they will all be born again and again. (13)

(The Samsira) which is compared to the boypg.
less flood of water, know it to be impassable and
of very long duration on account of repeated birthg s
Men therein, seduced by their senses and by Women:

are born again and again both (as movable and
immovable beings). (14)

ama's world,
dual beings &y

The sinners cannot annihilate their works by new
works ; the pious annihilate their works by abstentiop
from works; the wise and happy men who got rid
of the effects of greed, do not commit sins, (15)

They know the past, present, and future ways of
the world; they are leaders of other men, but

follow no leader; they are awakened, and put an
end to mundane existence. (16)

Averse to injury of living beings, they do not act,
nor cause others to act. Always restraining them-

! Kiya. The commentators explain this word as denoting
the earth-bodies, &c., but from the context it will be seen that

it refers to Asuras and Gandharvas, and must be translated
by ‘troops.’
* Pudhd siyd =prithak sritdk; according to Sildiika,

prithivydsritdh. This expression is generally used to denote
the lower order of beings.

* To render bhavagahana.
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‘hose pious men px:actise control, and some
selves 670 through their knowledge. (17)
pecome ords small beings and large beings, the
He reogrld as equal to himself; he comprehends
who!e r‘:eﬂse world, and being awakened he controls
tt}e mif among the careless. (18)
hlmS}(: se who have learned (the truth) by themselves
’1; orn others, are able (to save) themselves and
or fro One should always honour a man, who
?tlﬁi 2 light and makes manifest the Law after
llfa-';ling well considered it. (19)
He who knows himself and the world ; who FHOWS
where (the creatures) go, ar‘ld whence they will not
turn; who knows what is eternal, and what is
l»:ansient . birth and death, and the future existences
: (20
it ?{va;h(o 1)<nows the tortures of beings below (i. e.
in hell); who knows the influx otj sin an.d.its' stop-
pagel; who knows misery and its annihilation,—
he is entitled to expound the Kriydvada®, (21)
Being not attached to sounds and colours, indif-
ferent to tastes and smells, not desiring life nor

death, guarded by control, and exempt from the
Circle (of Births). (22)
Thus I say.

1 Asrava and samvara.

% Tt is evident that the Gainas considered themselves Kriyivadins.
1 had overlooked this passage when penning the note on p. 83.



