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CHAPTER ONE

The Categories
of Truth
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Start here.

The numbered verses in bold (1.1, etc.)
constitute the text. The unbolded text following
each verse is considered commentary that the
translator drew from commentaries provided
by Jain philosophers Umasvati, Pajyapada,
Siddhasenagani.

You are only required to read the bold verseg. é %

However, you are welcome to read the

commentary sections for additional insight to a
particular verse.

n this first chapter, Umasvati lays the foundation of his
entire work, by introducing the three essential

components of the spiritual path and the seven categories of
cruth which are the essential nature of reality.

_daréana-jfiana-caritrani moksamar This text starts with the
samyag darsana-] g samargah “Three Jewels”

1.1 The enlightened world-view, enlightened knowledge and
enlightened conduct are the path to liberation.

The world-view which sees the many and the whole is enlightened. It i
true understanding, informing an individual’s thoughts and actions in
solving the ethical and spiritual problems of worldly bondage and of
release from that bondage. It avoids dogmas which inhibit free and open
thought.

Enlightened world-view begets enlightened knowledge which, in turn,
begets enlightened conduct. So enlightened world-view is the cause,
enlightened knowledge and conduct the effect. The spiritual path is deter-
mined by this integrated trinity.

In this first sutra and commentary, the author states his own view of the
path toliberation which emphasizes his disagreement with the do;trines of
other religious movements of the time. The SS commentary spf:cnﬁes some
of these doctrines with reference to concepts of soul, liberation am‘i the
path to liberation. The Sankhya-Yoga doctrine of soul as pure conscious-
ness without particularized knowledge, the Nyﬁya-Valécslk'a concept oi
the liberated soul as absolutely free of thoughtand the Buddhllst co(r;ceOp:l 0
the liberated soul as the burnt-out flame of the l'amp are all rejected. taiz
concepts of the path of liberation that ﬂour1shcd in ;Tcn;:lél,:esfaith
similarly rejected, for instance the doctrines of knowledge :

alone or conduct alone as the right path to liberation.
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cIdly life of a soul has nO beginning. The soul transmigrates frop,
The::th 10 the next according 1 its karma (see 1.4), which determines it
one bi | possesses the inherent knowledge

' h unique sou
destin _Nevertheless, €ac . ther
and inttﬂtion which can empower 1t £0 destroy the beginnin gless deludeq
world-view tormenting it. The enlightened world-view can arise at the

appropriate moment in any form of [if; - i'nfern?l, subhlfn'uan, human or
celestial — when the painful nature of life is realized, a vision of the Jina
(omniscient founders of the Jaina religion) is seen, the teachings of the Jina

4. Sometimes this enlightened view breaks

heard or a past life remembere
through spontancously without outside assistance. Sometimes it arises

through tuition or study.

,-Tva‘-;Tvﬁ-srava-bandha-sargwara-nirjard-mokg&s tattvam

1.4 The categories of truth are:

(1) souls [sentient entities]

(2) non-sentient entities

(3) the inflow of karmic particles to the soul
(4) binding of the karmic particles to the soul
(3) stopping the inflow of karmic particles

(;) t.be fal!ing away of the karmic particles

(7) liberation from worldly (karmic) bondage,

7 “reals” are listed here

In this sutr .
3, th
€ categories of truth are rcstricred to seven but in some
’ ’

6

GATF
WAYS OFf lN\'l'}lH.AHHN

ures; mine &re mentioned. The two additional categor
bcneﬁcial 3"4 harmful karma which the commentators mdut.l:- :‘ "

artof the third and/or foqrth categories. The SBT considers them e
the fourth catcg()ry,'karmIC_ bondage, because they are fars acmr::lrl:;"f
they are the result of inflow. The §S fav_ou rs including them as both karmic
inflow and bon(liagc because they are inflows in their formative state and
pondages in their accomplished state.

NSLATOR’S NOTE
hilosophers developed a unique and detailed theory of the workings of

The karmic particles referred to in this sutra are matenal clusters as?um:‘

Jated Of “bound” by th,c S(.)UI as karma. These bound particles cause the soul 1o

vibratein association with its mind and boldy. The vibrations manifest as thought,
speech and action and cause funher karmic particles to rush into the soul from all
directions, thereby perpetuating worldly bondage. Aslongasitisbound by karma
the soul can never be liberated from worldly existence. Inliberated souls there is no
vibration and therefore no accumulation of karmic particles. For full discussion of
the mechanics of karma and means of release from it, sce chapters 6,8 and 9.

script

TRA
Jaina P
karma.

mima-sth&pana-dmuya-bhavatas tannydsah

1.5 The categ
analysed by name, symbol, potentiality and actuality.

The categories of truth are explained for precision and clarity in different
ways: through various gateways of investigation (see 1.7, 1.8), through
the approved means of knowledge (1.6) and through philosophical
standpoints (1.6, 1.34).

This sutra lists four gateways of investigation. According to these
first category of truth, the soul, can be analysed as follows:
living or not, can be called a soul and exists as
example a college building can be called All

ories of truth and the enlightened world-view etc. can be

gateways, the
1. Name: any substance,
such in name at least (for

Souls);
2. Symbol: an object, for instance a statue or painting, may be treated asif

it were a soul thoughitisa soul only symbolically; |
3. Potentiality: a human soul may be called a celestial soul if it occupied a

celestial body in a past life or is likely to occupy such a body ina future
life;

4. Actuality: alivingt
now.

hing may be calleda soul, pointing to s actual state

Text
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f know
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» some philosophers, i : OWleq
A“;)(:f(;.n?n:?nedme (innate) and mediate (acqmred)t In the eStab;g,: an
mgitior; of the ancients, they are fourf(_’ld: perception (se"-‘-'ation N
r;i:n orchension) inference (logical deduction), analogy (Compaﬂ'son}and
C 4 n

lation (language)-
ar;r;l; T‘o”r approved means of knowledge are further classifieq o
«for others”. Articulate knowledge falls into both th o
cause it is for the speaker/writer and also €
her approved means of knowledge are fo,

1.6
apprO""‘d means 0

fOl' rh:

oneSe“f

oneself” or
categories. This 1s be

listener/reader. All ot

only. :
The approved means of knowledge are the fountainhead of the philo.

sophical standpoints. The 55 explains that 8fﬂ€f§1 knowledge of a5, objecy
provided by an approved means of knourlec:!ge is followed by 4 Specif.
understanding of a particular aspect of the object through a Philosophic;ﬂ
standpoint. In other words, the philosophical standpoint gives 2 limiteg
view of what is presented in its unlimited character by the approved Meang
of knowledge.

The philosophical standpoints are twofold: related to substance 454
related to modes. The substance of a thing refers to its persistent existence
whereas its modes are its different phases of existence. The SS explains th at
the standpoints related to substance take note of the name, symbol and
potentialities of the past and future phases (1.5) while the standpoint
related to modes explains the actuality of the present moment.

The philosophical standpoints are explained in 1.34—1.35.

nirdes’a-sudmitva-sa‘dban&-dhikamrga-stbiti-vidhdnatah

L7 2 N
ol 'l;hde ;‘atle-goncs [and their attributes] are understood in detail in
ot definition, possession, cause, location, duration and varieties

be investigated a5 follows:
1. How is the sou] 1o be defined?

As a sub ;
Stance mod S
ified by varigyg states such as the suppression
8 y

TH The author here begins to efpand the aspects of the “reals” and the
many ways of investigating or knowing what exists.

‘ﬂ

| | EWAYS OF mwnu,““m
elimination, or partial suppression and
partiC]CS-
2. Who is the possessor of the enlightened world-view>
The soul possesses the enlightened world-view a5 “““
S essennial attnibute,

(Now the investigation shifts focus from the soul to 14
world-view as the essential attribute of the soul.) € enhightened

3. What is the cause of the enlightened world-view:
enlightened world-view arises s ‘
The g Pontaneously or through learnmg

(SCC 1.3). ‘
4. Whatis the location of the enlightened world-view?

The enlightened world-view is located in the soul as it
attribute.
5. Whatis the duration of the enlightened world-view in the soul?
In some souls it is short-lived, having a beginning and an end v-uh-.i
others it has a beginning, but no end. For example, the S‘Ouls :},1:
progress spiritually merely by suppressing their deluded world-vm:r
havea short-lived enlightened world-view, whereas the souls that have
finally eliminated their deluded world-view possess the enlightened
world-view eternally.
6. What are the varieties of the enlightened world-view?
There are three varieties of the enlightened world-view:
(1) that which is achieved by merely suppressing the karma which
covers the enlightened world-view;
(2) that which is achieved by partially eliminating and parnally sup-
pressing the karma;
(3) that which is achieved by completely eliminating the karma.

a
p t ano mi
r Ia] Chll“ll tion U{ k." <

s inalienable

TRANSLATOR’S NOTE
This abridged account of the commentary is based on the SB. The S5 gives a more
claborate treatment of the enlightened world-view in each of the six gareways

through the fourteen-membered discipline of inquiry (see 1.8 ).

sat-samkhya-ksetra-sparsana-kalan-tara-bhava-lpabahutvais ca

1.8 To explore further the categories of truth and the enlightened

world-view there are the gateways of existence, numerical determination,
cld occupied, field touminui , time-lapse, states and

relative numerical strength.

Yet another set of eight gateways of investigation 1s presc
in this example is the enlightened world-view, that 1s,

ribed. The focus
the belief in the
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jstence: |, However, the enlightened woryg., ala”d
1. Ex ib tcofthc soul. hy of it. It d g W
constant attribu otin souls that are worthy s 0€s not surf, 1l|
re

only become g bate, their eternal transmigration l?eing Pre-deg o
robate, s us through another classical se; of th_lmed

; take : ; ;
gateways p;,csc?a | mental and ethical qualifications for the eMmergen,,
he soul’s pRysicab o of
:hc enligh“"cd world-view infernal, subh
oration realms: nfernal, uman, hup,,
(1) the four transmig ang
celestial hearing, touch, taste, smell

: sight, . :
8; :}}:: g:icnsgcsnt:ih irihmobilc and mobile bodies

iti i body
ctivities of mind, sp,:cch, anc.l
E:; g:: :assions of anger, pride, deceit and gr:edd'
(6) the three sexes: male, female and hermaphro l;e
(7) the six psychic co]o?(;ings: black, blue, grey, red, yellow and it
he enlightened world-view
Eg; :he cighgrlicinds of kno»lvled_gf:(l.9, ?.32) ' |
(10) the four kinds of intuition: visual, non-visual, da'”’o)’am,
omniscient (2.9)
(11) conduct
(12) nourishment
(13) sentience (2.8).
The SS omits gateways (11) and (13) given by the SB but adds N
following three to create the fourteen-membered discipline of énguiiys
(12) self-restraint

(13) the qualities that make the soul capable or incapable of liberatjon
(14) rationality.

2. Numerical determination: To determine the number of souls with
the enlightened world-view, it is necessary to distinguish between the souls
:tht ;n;oi theenlightened world-view because the particular karma which

eludes that view h ' imi
as been purified, and those souls that have eliminated

finite numbe i
category also includes souls ¢h r of liberated souls. The latter

B0 that have elimj ' i
sl witing for lbermr. minated their destructive karma

10
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At this point, the SBT gives a very brief classificar,
aumber one does not lend I[sc-lf to being counted ran
own classification of “one™). Two, three, four and s6 on, are number
proper which are classified as nu.mcrablc, Innumerable and mhm.t,.s
Numerable numbers are those which can be named. Innumerable ar.
peyond naming and fall into three categones: minimum, intermedia
maximum. Beyond the 1nngmcrablc are the infinite numbers whi
into the same three categories. (For further information aboy; nu
see appcndix 1) )

3. Field occupied: Only an innumerablth part of cosmic Space 18 occy
pied by souls with the enlightened world-view.! (
word «innumerablth”, see appendix 1.)

4. Fieldtouched: Only aninnumerablth part of cosmuc space is touched
by an ordinary soul with the enlightened world-view. However, the
omniscient soul touches all parts of the cosmic space for the purpose of
exhausting the residue of the karmic particles before attaining final
liberation (see 5.16).%

5. Continuity: Theenlightened world-view attained by partial suppres-
sion and partial elimination of karma may endure so briefly in 2 soul thar it
passes within one intra-hour? or it may continue for more than SIXTy-six
ocean-measured time units (see appendix 2). However, for souls which
attain the enlightened world-view by totally eliminating the relevant
karma, there is a beginning but no end to their enlightened world-view.
The enlightened world-view of all souls taken together has neither begin-
ning nor end because there was no period in the past without some soul
possessing the enlightened world-view, nor will there be any in the furure.

6. Time-lapse: Foranindividual soul, the time-lapse between the end of
one period of enlightened world-view and the beginning of another is less
than one classical hour at the very least, and, at the very most, may be just
short of half the time it takes karmic particles to undergo their complete
course of binding and falling away from the soul. For the enlightened

N of fumbers The

d 30 remains n ity

le are
teand
ch fall
mbcr;,

For the meaning of the

! In Jaina thought, space is infinite but divided into two parts: cosmic and transcosmic. The pan
occupied by souls and single atoms and clusters of matter is called cosmic space. The part beyond
this is called transcosmic. Cosmic space is understood to be made up of innumerable space urirs

There are souls in all these space units.

1 The field touched by a soul is somewhat larger than the field occupied by it; with the former

the space units that surround the locus of the soul are also taken into account.

* An intra-hour is any time between two time units and forty-eight minutes less one time unit
Onc time unit is the smallest measurement of time; it is the time it takes for an atom to travel from
one space unit (the smallest measurement of space) to another.

1




CATEGORIES OF TRUTH

world-view of all souls taken together, there is no time.|,
among that infinite number of souls, tlincrc must alwa
possession of the enlightened world-vtcu'/. .

7. States: There are only three states in which the o
view is possible: those resulting from (1) the‘ Suppression, (3 the : o
ation and (3) the partial elimination and garnal SUppression of the "y,
particles responsible for deluded world-view (see 2,1), amy

8. Relative numerical strength: Regarding the numbers of sou
three states of the enlightened world-view, it is said thay fewest a1, :n the
state resulting from suppression; a larger number are in the State, CSuT the
from partial elimination and partial suppression of karma; apq the Iarlmg
number are in the state which results from the complete eliminatiogm
karma because this is the state which accommod t€ numbq 2:
liberated souls.

This sutra receives a further elaborate
here, which discusses the cight gateways
the fourteen stages of spiritual develop
membered discipline of inquiry (SS 1.8).

Pse b
ys be at leasg sociu

n!igh(en

ates the infip;

treatment in the SS, no; includeg

of investigation jn the context of

ment (S§ 9.1) and the fourteey,

mati-s'ruté-vadbi—manal;parydya-keval&ni JAanam
1.9 The varieties of knowledge are; empirical, articulate, clairvoyant,

mind-reading and omniscient knowledge.

Spiritual discipline
;nbzr: (see 1,22-1 23). lairvoy
ardship, for bejp that

(1.23/55 1.22), P kmh

Mind-teadin ; ,
mind, Thle: klgf\:fsl::gccas: of lsccmg t!‘c objects (the modes) of another’s
5pirim;|iry, Only acquired by ascetics at g high level of

ance is also Possible, in moments of
uman but possess five senses and a mind

Om"i555CnCe refer

3
past,

10 knowled
Present ang future, 8¢ of all substances in all their modes:
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FIVE VARIETIES oF KNOWLE DG

tat pramane

These five varieties of knowledge divide into the two classes of
1.19 ed means of knowledge, the mediate (acquired) and immediate
approv
(innate).

TOR'S NOTE .

TR A‘N' S';‘n:f knowledge into two classes is an innovation of Jaina philosophers.
The lelStl blished Indian tradition, the approved means of knowledge were most
In the;f ?dcd into four classes: perception, inference, analogy and articulation,
OHFH lvl[ 1.9 and 1.10, Umasvati follows the ancient Jaina tradition of the five
scrlp n.lre'o? k.nowledge and the innovative allocation of these as mediate or
Yanc:;satc knowledge, that is, acquired and innate knowledge.
imm

adye paroksam

1.11 The first two varieties of knowledge, empirical and articulate, are
a;,quircd knowledge.

pratyaksam anyat

1.12 The remaining three varieties of knowledge are instances of innate
knowledge.

The power of knowing is innate to the soul but this power 1s parnally,
r completely, qualified by the karmic particles.
R e ieti led rding to two classes
These sutras classify the varieties of knowle ge c:;cco d' g orwachsses
f knowledge, acquired (mediate) an
f the approved means o r e, _ e
(()immediztpe). As well as including empirical an;i 3mcui:tch lsnoz;edig:!ct,e d;v
i i des scriptural knowledge which is articu y
“acquired” category inclu _ \ o
i ledge is authentic because it der
the teacher. Scriptural know ' icb he
pure and perfect knowledge of the Jina (omniscient teacher) who revea
- i j mind-
The remaining three varieties of kngwledge, clznrw;]y:m.:c;:;St -
reading and omniscience, are considered innate because td cyind.re;ding
pendently of the senses, mind and words. (I:lalrv_oy.ancg an ;nt s
result from partial suppression and p.amal‘ehmnfnat;or.\r:')'1 S
karma. Strictly speaking, only omniscience is pertectly \l'cring e
alone arises out of the total elimination of knc:\;le:i gr:co
i ure. .
therefore knows everything, past, present and fu U e accompanied
All categories of knowledge, other than ommscnl " '-covcring -y
by ignorance due to the constant rise of knowlg ?;ated 2 oarally
Karma exists simultaneously in three states: (1) eim .

13
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ally suppresseds 20 om the
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Mg,
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covering karma 15 £0 be omniscien
ih smrtih samjiid cinti-bhinibodha ity anarthantaram
matih smytih san

1.13 Memory recognition, reasoning and apprehension inCOTPOra(c
tl;e various aspects of empirical knowledge.

In this sutra, the author uses 2 SEt of synonyms to introduce the ,,
) A
aspects of empirical knowledge, the first variety of knowledge.

OR'SNOTE
T‘]‘hﬁi IffnS:rL a?chts of empirical knowledge are discu§sed i.n the various theories
knowledge in Indian philosophy. Umasvati’s cla.smﬁcanon was accepted by 4
subsequent Jaina logicians who gave their own estimate of contemporary theories
of knowledge in light of it.
Figure 1 provides an over-view of the classification of knowledge as given in the
preceding sutras and commentaries to 1.9-1.13.

tad indriyd-nindriyanimittam

1.14  Empirical knowledge is produced by the senses and the mind.

Empirical knowledge arises from the senses alone, the mind alone or the
two acting together. There are beings without a mind such as plants, trees
and some lower animals whose knowledge is necessarily through their

s}c‘n;.cs alonc.lPlapts and trees have only one sense, the tactile sense, and so
their perception is produced by touch alone,
Inhuman beings,

however, empiri : ;
o ical know! roduced
by the joint activity of ¢ <mp edge issometimes p

. he sens : .
activity of the mind alee. pr.2nd the mind and at other times by the

A alone, For j . ‘L
“this is a table” jg pro instance, the empirical knowledge that

duced by the collaborati

the mind wher on of the sense of sight and
, cas remembering wh
- atthe : i
mind 10 act, There iy g, a va table looks like requires only the
lnﬂlﬂ("\ff." suc

riety of empirical knowledge that is

h as lhc ilj
ﬂ}) y a p 1

¢
reeper towardy o support,

14

s This chart summarizes the varieties of modes of investigation/

knowledge detailed in this chapter. How many do you count?
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This chart summarizes the varieties of modes of investigation/knowledge detailed in this chapter. How many do you count? 


ps chrough the four stages of
rticulate comprehension ang

the cu.riosiry ro know the whole from the pary
“Itincludes a process of elimination, identifying W,h:O
yeand what itisnot. The SB equates specific inquir;

the object : equa

i ing, examination th

with speculano deavour, reason g , thought, g,

inquisitiveness. ' .
Articulate comprehension art

definitive identification of theo

what it is not. The SB equates it Wi

banishment. ' ' ' .
Imprint 1s the retention of the identification of the object, creating ag

he mind which is experienced as memory- The SB explains

impression in t : K
imprint with synonyms such as continued cognition, memory, retention

and determination.
Thus the four stages constitute the formula for complete mental activity

TRANSLATOR’S NOTE
The style of the SBis to explain philosophical ideas using the ancient device of sets

of synonyms while the 55 style i to explain with crisp, succinct definitions.

n, en

ses from specific inquiry. It is cognition ,
bject, understanding both what it is ar;d
th exclusion, expulsion, limitation

]

bahu-babuvidha-k.sipni-nis’ritd-sandigdha-dhruudr,tﬁm setaranam

1.16 (notSS) The objects perceptible by relatively pure mental faculties
are multiple and complex and the comprehension of them is quick
mdq.)cndc'nt, unambiguous and constant. The objects perceptible l’)
relatively impure mental faculties are few and simple and the ’

babu. ) b
ahu bahuwdba-k;tpra-mbs,rt&-ﬂuktd-dhruu&r;&m setaranam

(SS variant 1.16)
faculties are mult
quick, partially ¢
by relatively ;

The obj ;
ol ::(;C:tl perceptible by relatively pure mental
xposed u:szgll:e’:lanjthc comprehension of them is
’ and constant, The obj .
mpure . . The objects
mental faculties are few and slimplzc:lc:g tltbhlc
¢

16

EMPIRICAL kngw, Bio
c:o:‘lll"whcmioﬂ of them is slow, completely exposed, spoken and
inconstant-

. qutra, the objects of empirical knowled

::qt:;:y i [_hem are described according to tlf: ;::t;h;fn:;:: ;f thlc
mcntﬂl facultles.' ' ‘ ject’s
§ version (.)f th‘s. sutra, “partially exposed” refers to em
- ! tire object, although the subject has only had ﬂcz:,lul

he object, whereas “completely exposed” refers to knowled "
S nspoke n” refers to empirical knowledge of an object without it bﬂ"nv
Jescribeds 3 opposed to “spoken” which refers to comprehending aﬁ

objectonly when it is explicitly spoken of.

arthasya
The thing perceived continues to be the object at all four stages of

1.17
1 knowledge.

cmpirica

Vyaﬁianasy&vagrahab

1.18 The thing ba_rjly,contacted is the object of empirical knowledge at
the first stage-

Now, the object
the thing compre
Bare contact with

s of empirical knowledge are divided into two categories:
hended and the thing barely contacted.
a thing takes place at the momentit reaches the senses.
This is the stage of inarticulate sensation. This contact awareness
gradually proceeds towards the plane of consciousness, that is from the
senses alone to the mind and the senses. (The phenomenon described here
is called the «¢hreshold level” in modern psychology, the measure of
intensity at which mental or physical stimulus is perceived and producesa
response.) Suppose, for example, thatamanis woken bya call. The sound
atoms reach the man’s ears in succession and, in time, when the ears are
sufficiently «gaturated” with sound atoms, he wakes. (Jaina thinkers
regard sound as material atoms.)
The awakening of consciousness is followed by the other three Stages of
empirical knowledge - specific inquiry, cognition and imprint — all of
which are concerned with the object alone. The inarticulate sensation
relates to both the contact with the object, and the object. In f)thcr w_ords,
there are two phases of the object, its initial appearance and its continued

17



ITH v
ATEGORIES OF TRU

|ate sensation notes both the initia] ap

C

. a ar

. a
15 d ; whereas the lacter three st ges Ance .
:nued existence, ! |
continued €X e : th
continued existence. recog nd !

What is inarticulate sensation according to the commentary?
na caksur-anindriyabRyam

1.19 marticulatcscnsation_ofa barely contacted thing i “°tposs;b] f
. rticu e "

the eye or the mind.

—

Inarticulate sensation ofa barfaly contacted thing is possib]e only theo,
actual physical contactandso s conﬁped to the four senses; hearip "
<mell and touch. The eye and the mind comprehend their objece from ;
distance without physical contact. .

TRANSLATOR'S NOTE . '
This sutra disputes the view of some philosophical schools that an

. : Ject se, d
rays to the eye, i.¢. there is physical contact between eye and object,

What is articulate knowledge according to the commentary?
$rutam matipirvam dvy-aneka-dvadasabhedam

120  Articulate knowledge arises in the wake of empirical knowledge |,

is of both classes of scripture, the Outer Corpus of many texts and the
Inner COFPI.IS of twelve, ——

The second of the five types of knowledge, articulate knowledge, is now
defined.

Articulate knowledge is essentiall
according to convention,
literature. The SB makes
and scriptural knowledg
the objects that exist in th

y knowledge derived from words, But,

what s referred to here is the entire Jaina sacred

aclear distinction between em pirical knowledge
e. Empirical knowledge is concerned only with
ol ' the present. Scriptural knowled ge relates to objects

-y ce]p ases of time ~ past, present and future,

imm:d :;: ‘:;‘s:;ﬁsof_;hhe lqncr Corpus are t!lc work of the Jinas and their
ket Fjlpas Were omniscient and their immediate dis-
stinctive intelligence and gift for communication, The

owed the immedjay, ,

learned asceticg
Posed the Outer cofpf::] e e disciples of the Jinas com-
disci ’ czn:mng °f_ Many texts, for the benefit of their
compiled the Qyter - .,J‘_&C{S_tandmg was inferior, TI’TC\;SE[TCS who

erited complete or partial

(.LAIRV()YAN‘.F AND My
: ‘D

.“hmr’

Jvividho'vadhil
1.21 (notin SS) Clairvoyance has two types.

phavapratyayo naraka-devanam
122 (S5 1.21)  Thebeings of heaven and hej are borp clairvoyan,

These sutras begin th.e .dcﬁr?iti'on of the third variet
Jairvoyance, by c]'assnfymg it into t?vo [}TPCS. The f
clairvoyance of tl’fe infernal and c?lcsual beings. Ultim
oIl clairvoyance is duf: to the kind o_f partial elim;
Suppl’CSSion of the' clanryoyaxrmg-cor:crmg karma. By
fernal and celestlal-bemgs,. itis _sal_d to be due to bi

rn with the requisite partial elimination and parn
::ﬁbo rn power of clairvoyance is compared to the ip-
to fly or fish to swim.

Y of knOchdgc'
ISt 1s the in-borp
ately, the naryre of
nation and Parual
tin the case of the
rth because they are
1al suppression. The
born capacity of birds

yathoktanimittab sadvikalpah Sesanam

1.23(S51.22)  Theclairvoyance which arises from partially eliminating
a;l d partially suppressing knowledgé-covering karma in a certain way is
possible only in animals and humans. Such clairvoyance has six sub-types.

The second type of clairvoyance is that of a soul whi‘ch has partially
eliminated and partially suppres-sed know.ledge-covermg kgrma in a
certain way during its current lifenmt':. The six Sul?-types of ;Ia{woyapce,
accessed by reducing particular kfu'mlc e'ffects during one’s lifetime, differ
in the strength and constancy with which they affect the soul. The first

b-type occurs in a person in a particular place but does not continue
i:'lhcn he or she moves to a different p.lace. The second »sub-ryfe of
clairvoyance is not restricted to any particular place butl\lwll not last a
lifetime. The third is explained as clalwoy?ncg that grac?rhm g ;ﬁntr;fts in
range and the fourth as gradually expanding in range. The T;l: Sir:tie
fluctuates repeatedly, contracting.and e).cpandmg in its ra}::gc. The s and,
once it has arisen in a being, continues till death or into the ne

sometimes even until omniscience is achieved.

rju-vipulamati manahparyayah N
. i ex.
1.24(S§1.23) Mind-reading has two types, simple and comp

19
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What is articulate knowledge according to the commentary? 


~ORIES o
cATEG? i radvisesal

= 2hl (4 " . W
pysuddhy-aP" anpit??"” of mind-reading differ in relation to ¢,
es

s1.24) °
urfq(fsand iﬂfaﬂiblhry.
Jaint

rwo sutras exp o

readin reads

ariety of knowledge, mind-read,-n

e f()urfh v )
iy few genral e of the mig 1
d many A le mind
5 ot | imple mind- 1
ever, cOMP ‘i".’—"'/? ;ﬁgidem{?ﬂﬂﬁ simple mind-reading, g
T ;he_re O"l’ptjr—zkil};‘ﬁ' one_attains omniscience, lf 1S Widey i

infallible, ﬁ}j;e deeply into the minds of others. Simple Ming.
le, limited in scope and shallow,

1 NOTE , )

TRANSLA Eor]:]astc o thoughts about an.ob)cct or action and the complex 1,

The simple ¢ csmm and beliefs that lie behind these rhoughts'

the deeper motiva hinkers, only the modes of the material clusters tha¢ Mmake
d-reading. The thoughts expressed by thes

According to some o
he mind are directly known in . : on s reiected
up the but inferred. This explanation is rejected by others

des are not read directly, ' !
(T:g, :hc concept of the physical mind, see appendix 5.)

vicuddbi-ksetra-svami-visaye bhyo'vadhimanahparydyay ob

1.26(551.25) Clairvoyance and mind-reading differ from each other
their purity, spatial range, the Mﬂg subject and the
nature of the object lag_miﬁcd by them.

The difference between mind-reading and clairvoyance is identified
through four factors.

Firstly, to be able to mind-read, a soul must be in a purer state than s
necessary for clairvoyance. Mind-reading knows the thinking expressed

@&mn clusters which constitute the mind. Mind-
reading knows the finer modes of the material clusters which are beyond
rfw reach of clairvoyance. (See appendix § for further information about
clusters of matter thar constitute the mind )

Secondly, clairvo ™

' ance ] ]
o { yance can operate in space ranging from the innu-
partof a finger to the entire cosmi i
15 confined to the region inhab ik mmd-reading
abited by human beings,

L.

fferent and complex Mode, f
0

DHMAINS OF kNOW| FDGE

ngs with self-restraint, specified by the SB as spifituall
. y

bei

man .
h;vanccd ascetics: id
’ Fourthly, clalrvoyan;-c Ca!;,l entify all clusters of matter but not in all
heir modes. Mind-reading, however, can know the infinitesimal part of
t
those clusters. nce is extensive but shal|

a u
[n short clairvoy shailow, whereas mind-reading s

1:—itad but dCCp'
Note hef® what kinds of knowledge extend to substances (but not modes)

érutayor nibandhah sarvadravye;u-asarvapgrydyem

(SS 1.26) The domain of empirical and articulate knowledge
| substances, although notin all their modes.

mati-

1.27
extends (0 2l

ion of the domain of the five varieties of knowledge begins
with empirical and articulatc. knowledge.

There are SiX substances in the Easmos; the medium of motion, the
medium of rest, space, matter, souls ar_1d time (see 5.1,5.2,5.38). All these,
in a limited range of modes, constitute the domain of empirical and
.culate knowledge. Only the omniscient soul fully knows the infinite

The descript

art _
modes of all six substances.
rapisv avadheb

1,28 (55 1.27)
though not in all its modes.

The domain of clairvoyance extends to all matter,

tadanantabhage manahparyayasya
1.29 (55 1.28)  The domain of mind-reading extends only to an
infinitesimal part of the domain of clairvoyance.

These sutras describe the domain of the next two varieties of knowledge,

clairvoyance and mind-reading.

The domain of mind-reading is narrower than that of clairvoyance
because mind-reading can only identify the modes of the mater:al clusters
that constitute the mind, while clairvoyance can idennfy all kinds of
marerial clusters in cosmic space. However, clairvoyance cannot read the
mind, that is, it cannot identify the modes of the mind’s materia! clusters,
because these are too subtle. (For further points of difference benwzen

mind-reading and clairvoyance see 1.26.)
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g

qll‘»‘”nl
alasyd
] v\-a-run"'-“"éukmm' isci tend
sarvadrd " The domain of omnuscience exten "_toa]lsubslanc {
1.2 ‘ In
1.30(88 1.
all their modes

: of the final varety O.f RHOWICdge 'S dCScnbtd
Here, the doma!” \mous, perfect, whole, incomparable, .
) sau“)n( A

. - e or mode lies be ond Ndey,
Qmaniscience No substanc yond jtg tan

pure and all-encompassing:

Note above what kind of knowledge extend to substances and modes

‘ ¥ /7

¢s1.30) Upto four of the five varieties of knowledge —y
X)) : ‘ '
sli;ul((ancously available in a soul.

ieties of knowledge to a particular soy] arep
lability of the varieties of ow
The availability o

i ifi be available on its oy,
In the soul, empirical knowledge can . Th,

combination of empirical knqwle.dgf.’ wh artlculaltc.: k?OWI?dge 1s alsg
is a triple combination such as empirical, articulage and
possible, as is a trip irical, articulate and mind-readinp
clairvoyant knowledge or empirical, articula d mi dg Aow.
ledge. Sometimes empirical, articulate, clairvoyant and min “reading
£ r together.
kn:\:cl;fdgjzzc:: thcgscriptures' empirical fmd articulate knowl.edge are
always available in all living beings including qnc-scnscd olrgar.usms and
plants. The articulate knowledge of souls without a mind is “jn,.
linguistic” in nature, that s, the conceptualization is very feeble (see figure
1).

The first four varieties of knowledge,
partial-elimination and partial
karma, cannot exist with omnisci
covering karma is completely elimi
some thinkers, the other four vari
with omniscience but, being overs
senses, cffccriw:ly defunct in jts pr

all of which are due to the
suppression of knowlcdgc-covcring
ence which occurs when knowledge-
nated. The SB notes that, according to
eties of knowledge do, in fact, co-exist
hadowed by it, they become, as do the
esence. In this view, omniscience is like
in the cloudless sky; it so outshines the

uition, both of which are
ot T s The SBT objects

PHY 'l\"'”l' Al Y Ly I% 7y
1
”’ayl) Ulparydya
I"d

‘mpirical, articulate and i,
s 1.31) Empincal, i
l.‘:_zg:‘suncd as well as deluded.
enht

. raduces the double nature of the firge three v
Thls‘ll“f enhightened or deluded. The criterion f,
as cuht;f ‘haracter of these vanieties of knowledge
dc}udc:l ¢ orld-view of the respective subjecr. The
delude d“’ mind-reading and omnisaence, are inhe
l.mowlt:"l g:;’cmpirica', articulate and claievoyant kn,

DCl::r:varictics of knowledge enumerated 1n 1 9
?::i:tics of knowledge.

oyang kmmledue may he

aneties of knnwlnlv,r
ot the enlightened o
8 the enlightened ot
last two varienes of
rently enlightened

wledge added v, the
make a toral of aight

ceyel hopalabdher unmattavat
r avisesad yadrec
sadasato

65 1.32) A person with a deluded world-view is like an insane
L33¢>(n who follows arbitrary whims and cannot distinguish true from
crs
‘f)alsc-
irical, articulate and clairvoyant knowledge of 4 person with a
The empt Id,-\'icw areboundtobe deluded because the world view 1q the
dcludCd.wor f one's knowledge and conditions all speculations. The 1rye
foundatlodﬂ (:turc o‘f knowledge is not determined by the gr aspof pracucal
g dCIUdc[ nlthc cthical or spiritual value which provides the viewpoun
facts ::;:,d)zd world-view misleads thinking and conduct, overpower
8
;I:l.cm with delusion.

%
;gama-samgrahacwyavahara-rjusitra-$abda nayah
nai

34 (not SS)  The philosophical standpoints are: the common person’s
l:cw generic view, practical view, linear view and hiteral view.
vi v

1 usutra-sabda-samabbiru dhay vambhbi
' - aha-vyavahara-rjusutra-sa
"dlgﬂfﬂd samgr
td nayah

($S variant 1.33)  The philosophical standpoints arc: the common
3! ical s _ o
crson’s view, generic view, practical view, linear view, literal view,
p . . .
ctymological view and actuality view.

23



Brianne Donaldson

Brianne Donaldson
Note above what kind of knowledge extend to substances and modes


gt ¥
w 1
EPRTEAC AL

'1"1“‘““
ifri
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145 Lpperd 5

e
Hieral view hat thit }
il
{ e e rpinis o ;;‘hvi‘ﬁw‘r{ '
[ui (lf.ii!.lh’r‘h

freality T
ive comnty prvom's view, overlooks i, divrg,
1, the 3

{ pnmediate, noting Gne oF the “they Ay

o the ntention of the abseryver,

o srandpranits srientisned it 1,6 44 Nter,,
LS Lo
The phibnophical standpoan ),

i,
Herent Srames of reference o
e A ‘!’ £re g

fogs et
a2t
AyHepent esnmates

[ he et standpott

4 ST L
n bistwren the rERI7
fieeh)

! M rﬂi"'”g b} ;
wera thie whale, } i} o, (hE gEIETI VIEW, combines the pan ith v,
. i’ - g
I he seromd afanapy *id foy s speaific. Theemphasison vEneral vy,

oy

" (T2i1iaL]
Wit A is-'““‘l] J 4o the ahisolutist systems of P}”I”w'phy‘
e

ihiati apue ific hide sactical yiow, soneenirates on the fnm,n-,,,,,

1 }mm'l}\l I
" ll”“lhh"l;dljl 13 ;tml;,'m i apprual h and often sy ""ﬂ;lp},,
4 thing ot bheang,

f

iy 1
e uprluan the fatue ”“h”m:hr Iimear view, conaiders as real only those

| hie !umnlh un:-ij:":i:l:'.mmrm The past and future modes of 3 l}""xan:
:'l::l’lzzr;::‘ll:::;ilvr served ot will serve their purpose and do not e,y 4
ll“;;:?:;:;::.._.“.Ipmlll, the hieral view, uses words at therr exact face v,
1o signify the real nawre of things. “.'-NTII word has a very parucyly,
meaning, I the Ieral view, even changing t!nr gender, number, werd.
ending or tense of s word is thought to change its meaning and, th”rf”""
ta change the object o which it refers, Soitis not appropriate to use wo,
i ditferent gerders, number ete, 1o refer to the same object or event,

The theee sub-types of the literal view are; (1) the view of the imme.
diately present, (2) the etymologcal view, (3) the actuality view. The view
of the immedhately present restricts the meaning of the word to the actual
state of the thing to which it refers, The other two sub-types are classified
by the 8 (1.33) as standpoints in their own right (see below)

The sixth standpoine in the §§ tradition, the ctymological view
(classified by the SB as a sub-type of the fifth standpoint), discards the
;t}::wrmmnlal use of aword in favour of the meaning derived from its root.
dmfe:'::‘ 'tm: h‘;s@ wrw‘a:sscrrs ttmt, because the r

» they are not actually synonyms™
mean the same ag ¢ach other,

The seventh standpoint in the 5§ tr

; adition, the actuality vi lassified
m the SR b ' ahty view (classifie
38 & sub-type of the fify}, standpoint), recognizes only the action
4

oots of synonyms are
in the sense of words that

hc
i p,:

? M

lsed by the root-meaning of 3 word T, he
w:; acnvity meant by the word,

t.-flh,r examples of each of the philosophy ! Standpo,

low.)

n(};c(:::;dmg to the 55, 2 phll(ﬂ)‘phlul "and;r,‘m 53 prome

shed b Jogic. The propositions are of ryq kinds 1y r;‘mn.,? estal
Hbstaﬂ“’ that 1s, to the essential fearures of , thing, and )_ ':: "'m,d "o
::j modes, that 15, 1o the different phases of , thing's ens!.tr.’;e'f:: r‘m:»d

The SB describes the Philosophucal standpounyy g g 16
agents, proofs, determiners, revealers, finders ang NdiCators, whyh re.p;c)
kﬂ‘ the concept from different perspectives. They are INSIZAES intg the
different facets of reality. They are complementary rather th
exclusive, helping to place all varieties of knowledge 1n

ctive.

pchhP: first three philpsophicgl standpqmts (common person's, generc
and practical) recognize gll eight varieties of knowledge, of which twe,
mind-reading and omniscience, are always true (a5 they are alwaysaccom.
panied by the enlightened world-view) and three, empinical, articulare and
clairvoyant knowledge, are true when accompanied by the enlightened
world-view and deluded when ac;ornpamed by a deluded world-view
(1.32). Even the three deluded varieties are considered valid in practical
life because each involves awareness of the object albeit within 1 limized
capaciry. ) . .

The fourth philosophical standpoint, the linear view, does not TecognIze
the validity of empirical knowledge whether enlightened or deluded
because both tend to be indeterminate and indecisive in their identification
of objects. Instead, the Tinear view recognizes scriptural knowledge as
guthentic because it knows its objects in all their modes and charac.
teristics.

The fifth philosophical standpoint, the literal view, accepts scriptural
knowledge and omniscience as the most valuable varieties of knowledge.

3

an mutually
the:r proper

“The literal view does not accept the validity of empirical knowledge,

clairvoyance and mind-reading because they are subordinate to scriptural
knowledge and as such have no essential functions of their own. Nor does
the literal view recognize the importance of the deluded varieties of
empirical, scriptural (articulate) and clairvoyant knowledge bcc;u‘s‘c,
according to this view, all souls have the power of knowledge and this
cannot be damaged.

The philosophical standpoints solve many philosophical disputes by
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ve of the disputants. The first fo,,,
. i sta
practical and linear) analyse thn Pou,
e .

doctrines, whereas the [ast three ¢ Ogigy
Ocyg
0

CATEGO

arifying the perspective ™
(common person’s, genctity
implications of the conflicting
the linguistic nuances.
ATOR'SNOT E
6irst standpoint, the common person’s view, we mj
forest as “timber” in which case we are seeing th 1ght deg,.
uilding materials, On the other hand, st 3ndjne Temote, th
e might describe theareaas a “death trap” in WL; tWO inche,
are describing it in terms of the immediate. ich
From the second standpoint, the generic view, we might describe the ;
“Jots of trees™ of “woods” thus generalizing from one particular lifef ej
area of land. orm
From the third standpoint, the practical view, we might say, “This |
trove,” referring metaphorically to the financial benefit fmm'c“mn 1S 2 treasyp,
the trecs. We might aseasily say, “These are the lungs of the earth,” rctg 3er seling
:::::m , :: ut;s inreleasing oxygen, or, “This is the gene pt;ol " ;; rrll:]g Y
From the fourth standpoi . .
Queshonasa hmd\i:g:r:.;l: tf:):-ht;r:;:c::::s we “‘fould recognize the area i
wou!d not perceive the area as timbe asa rich €0 llection of species by
bt wnnid be , r or as the money derived from thi
u potential modes, not present ones this, as these
In the fitth standpoint, the literal view A
m thus area of land were not in fact m’ we would say that most of the lifeforms
such a5 banana plants, were not , and even those that were called “trees”
would also seck - trees as they did not h Gl
i to describe the area of land b ave wooded trunks. We
orest, wilderness, jungle. This woul dlead y the most appropriate term: wood
ead to the etymological and actuality Vic“;

Sﬂndpom .
st T t, accord
dpows, scconding rothe sg), e T S Dut the sixth and seventh

0{ E ,‘ ‘.‘twl We Wi .
thes 15 jampaly, the S would say that this was not a “jungle” as the
root

anskrit for dryy,
ry/desert. If we called TN AT ———r

the trees, b
- » DUT wo .
% "“-x&ai and anima) [jfe uld not be including the large amount of

¥ “Forest™ fro
est i 0
would b 2510 2o g, m the latin foris meaning “out-
b ¢ gardens i o
o il D. Hrian r”d) ! 5, .plamanons and so on.
Meanng umply o med narure m; d dee nd so is inaccurate. “The wild”

TRANSL
speaking from the
anarea of tropical
use of the trees for b
from a deadly snake W

Case We
ngle E
On thy,

rest” and “rhe'wﬁt :v ould reject jungle and
Support the .'_d' as all describing some
Activities of being wood, being

PHIL ¢
SPH I Ay STAMD
WM

The SB clearly accepts the inherent purity of the soul ar 2

with the great Jaina P_hilosoph“ Kundakunda who argu:t]it:m" This

pcrspcctivc is superior to the empirical one in aW‘mnr a;:hnn

Philosophy- However, the 5B does not specifically distin ; !he o

cendental and empirical viewpoints as did Kundakunda Ruish betw
Animportant outcome of the SB recognizing the mhcr;nt c

know the truth is that all the traditional approved mcan‘apfulf)‘f-fail souls s

ception; inference, analogy and scripture, are seen as valid of knowledge, per
The classification of the philosophical standponts in su;ras 1.3

their exposition by the SB are endorsed in the ancient $a kbh‘ and 1.35 and

Kagﬁyapéhuqla of the Digambara scripture. This points By ﬂ:c :::(:\?‘ m‘fmd

ity of the

ras and the SB.

%10 acanrd
nseendeneal
nce of Jaing
een the Trans

sufl
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&

1 first WO of the seven categories of truth, sentient
g 4 non-sentient entities, have been explained. Now,
. :ext category, the inflow of karma, is considered.

@ra-uﬁix-manahkamra yogah

k

¢<1 Theoperation of the body, speech and mind is action,

sa dsravah

61 The threefold action is the cause of the inflow of karma.

The soul’s beginningless karmic body channels the infinite power of the
soul and in so doing causes itself and the soul to vibrate incessantly. The
body-making karma creates further bodies (fiery, gross, conveyance and
protean) which also vibrate and intensify the soul’s vibration.

The partial elimination and partial suppression of the power-
obstructing karma (see 8.14) supplies the channelled, limited power thatis
the energy (life-force) which activates the body, speech organ and mind.

The speech organ uses the speech material (clusters of matter in the
mode of sound) created by the rise of body-making karma. The psychic
mind uses the physical mind created by the body-making karma. It also
has available for use the mind-power channelled from the soul by the
f:gtlal el‘imination and partial suppression of the mind-covering karma (a

InS&eCIes of knowledge-f:overing karma). o
Partiales l:ase of t_hc omniscient soul, this process of partial ellxplqathn and
0ty Iz)pfressmn of karma is overtaken by the complete elimination of

o destructive karma. Infinite unchannelled knowledge and
Wer are realized,

Subhap, Punyasyq
6355

6.3 ,
3in par) Good actions cause the inflow of beneficial karma.
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INFLOW OF KARMA

asubbah papasya

6.4 (SS 6.3 in part)  Evil actions cause the inflow of b
a

m
€ Nepat; 4,
o_.n_mm”ﬂ:.ﬁ il ACtiyjy:
ty, e , mnr.zgwm i o
ﬂrn.. Nvy ang 0 o nd g, o
—Dmos of rm n e &
0 these tmfy il

Violence, stealing, incontinence and so on 3
the body. Inflammatory speech, lies, harsh vy
are evil activities of speech. Lust, animog;
activities of the mind. Such activities cause
The good activities, which are counter ¢ I
beneficial karma. Good actions can, moreover, _om.m Cause g, E%sy
karmic binding if they are not undermined by evil 4 o the snmraas of
and indulgence. Ctions gy, 2 soﬂm of

The SS explains that the good or evil natyre of i acivs tngy
good or evil intention of the person. The gencral eff, n_“:
pleasure and that of evil activity is pain. H
produced by a good activity contains an elem,
beneficial — knowledge-covering,
obstructive.

qanvnﬂn_w :
of s
800
Occm<n—.u —Amn
- an element of kg,
SEEo:-noﬁa:w
Y

he
@ iy
Mic by,
ma whig, i

&a_s&:m

dage
3 =oﬂ
anq

sakasayd-kasayayoh sampardyike-ryapathayol

6.5 (55 6.4) The activities of a person driven
term inflow (bondage) while the activities of a
cause instantaneous inflow (bondage).

by passions Cause

_SW.
Person free of pass

iong

The actions of a person free of passion cause kar
karma takes one time unit to bind, one time unit
to wear off. The SBT adds that an ascetic with very thin passions
experiences this instantaneous inflow, provided he meticulously ogﬁh
the monastic code. Activities accompanied by passion cause karmj;
bondage that, in turn, causes the soul’s long-term worldly wanderings,

mic bondage ip Which the
to be experienced ang one

avrata-kasaye-ndriya-kriyh parica-catuh-parica-pasicavimsati-
samkbyah parvasya bhedah

6.6 (5§ 6.5) The different “doors” (causes) for the inflow of long-term

_S_.Em_ are the five senses, four passions, five indulgences and twenty-five
urges.

The five senses are skin (touch), tongue (taste), nose (smell), eye (sight)and

" The translation follows the order of doors givenin S§ 6.5.

152

LONG-TER M KARMAS
il The four passions are anger, pride, deceit and
?nu::m are causing injury, lying, stealing,
E%_m%nn ‘5. The twenty-five urges are:
. enesS-

greed. The fiye

Incontinence apg

%mmam_ﬁ that lead to enlightened Eoﬁ_.a-ini

1, 0B hat lead t0 deluded world-view

2 E..mnm H es of body, speech and mind

3 ol _Ewnuaou of the ascetic to abstain

4, the HM_H»" m.nom:nn instantaneous inflow

M. Mwﬁmnm_ mnﬁrcmmmmam ; .

' using Ems.ca.n_.:m of destruction

M. :E»:nmo:m mQ.EQ

w” {orturous activity

10. murderous activity .

11. urges for Sm:.m_ m_.ua. mnm ion

12. urges for tactile gratification -

13. inventing and Em::mmoEE.:.m ethal weapons

14. evacuating wo.in_m or vomiting at gatherings of Bn:.mnm S—
1. occupying Eznmmnnﬁom N.:a unsweptplacesand mezm Hrwnmm there?
16. undertaking others’ duties out of anger or conceit

17. approving of an evil act

18. divulging the sins of others

19. arbitrary interpretation of scriptural teachings

20. disrespect for the scriptural teachings

21. damage to the environment such as digging earth, tearing leaves, etc.
22. possessive clinging

23. Mannwﬁ?_ actions

24. promotion of deluded views
25. harbouring passions and possessiveness.
The senses, passions, indulgences and urges collaborate in the produc-

tion of karmic inflow. Any passionate act, whether good or evil, causes the
inflow of long-term karma.

tivra-manda-jadté-jratabbava-viryd-dhikarana-visesebbyas tadvisesah
6.7(856.6) The nature of karmic bondage caused by inflow varies
according to the particular physical and psychological conditions of the

N . ,
Places arenspected and swept before occupation by oneself or any object to ensure there are no
small beings who may be inadvertently crushed.
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INFLOW OF KARMA

subject. The conditions are: high or low intensity of the
the act is done knowingly or unknowingly, the enth
which the act is done and the instrument used in ¢h

Uﬂmwmo

Usiasm F._M.ws,,wg_.ﬁ
€act, Wi
Every inflow is followed by the binding of the karm;
which is called karmic bondage. The nature and steengh of - sy
are determined by the particular conditions given above, Ifg, 1s Tsammn_
the subject are intense, the bondage is deep and _oam._mn Passjgn, o
passions are mild, the bondage is light and short-tomy :mwﬁm. __m ",
passion, the bondage is instantaneous. The effects of the other ere isng
are similarly explained. 8_&505

Particleg to th

adbikaranam jivd-jivah

6.8 (55.6.7) The instruments of long-term karmic jng

. . S ow are TOE
sentient and non-sentient entities.

The sentient instrument (and efficient cause) of karmic inflow g
and its different modes, such as the intention to act, the Preparatig
act and the act itself. The non-sentient instruments of karmic ip
the body and the implements used in the act.

nrm soy]
0 for the
flow are

adyam mai33Eﬁ-maEmESwvm#n:&wn-eown-»ﬁa-wm&&&:i&?
kasayavisesais tris-tris-tris catus caikasab

6.9 (55 6.8) The modes of the sentient instruments of inflow are; th;
three stages of intention, preparation and commission; the three actions of
body, speech and mind; the three types of acts, those done by oneself,
those in which one convinces others to undertake the act, and those

undertaken by others but approved by oneself; and the four passions of
anger, pride, deceit and greed.

By the formula of permutation, the total number of modes of the sentient
instrument of karmic bondage is 3 x 3 x 3 x 4 = 108.

The ultimate spring of long-term karmic inflow and bondage s the four
passions which drive the body, speech and mind to plan, prepare and
perpetrate an act, by oneself or through others, or to be a party toanac
simply by approving of someone else’s initiative in acting.

nirvartand-niksepa-samyoga-nisarga dvi-catur-dvi-tribhedih paran

6.10(S$6.9) The non-sentient means of long-term karmicinflow and
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KNOWLEDGE-COVERING KARMAS

w»::»-nnnwnnm apparatus, four wrong ways of placing

are: tWO waysof mixing and three wrong ways of casting body,

(WO wrong

ma-created apparatus are: (1) the five types of body
¢ speech organ, mind and respiratory system, and
eapons.> The former are made by karma while

|arma-created in a secondary sense, having been manu-
¢ 2 s who are karma-created. All these apparatus are the
?%:& by r:ﬂﬂﬂ: dage because they are the instruments used for good

e . . three non-sentient msmﬁ_wan_._:m of long-term karmic
sgressions of strict monastic ru es.

pondage un“ ﬂ.“”mm“ ays of placing things are: (1) in uninspected places, (2)
The four Jaces, (3) hastily, and (4) absent-mindedly.

in unswept wnonm ways of mixing are: (1) mixing food or drink to make it
.H..w.n 30»”& (2) exchanging monastic equipment to suit oneself.

%__n_osn,n ce wrong ways of casting body, speech and mind are: (1) to cast
The nun.m body by suicide, (2) to cast forth words that are not relevant to

o
Mﬂmmm ripture, and (3) to cast forth perverse thoughts.

aa.E&omn-x&3@&-3&33&-:R&emé&&na?mn@m& jfiana-

daréanavaranayoh

6.11(556.10) Slander, concealment, envy, ovmz.:naﬁnnmm. and
disregard or condemnation of the scripture, its keepers and instruments,
cause the inflow of knowledge-covering and intuition-covering karma.

This sutra deals with knowledge-covering and intuition-covering karma,
the first two of the eight principal types of karma (see below for others).
Knowledge and intuition are two stages of the act of perception, Intuition
is the perception of the pure existence of an object. Knowledge perceives
the details of the object (see 2.9). The knowledge-covering and intuition-
covering karmas which obscure these faculties are produced by acts that
hinder the quest for knowledge and support superstition and ignorance.

3
These wer

b ¢ the manufactured objects of the time used, respectively, for pleasure, arousal and
arm,
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&:@»ba-mo.ma-ﬁwm-»Emmnxaén&i ;
bhayasthanany asadvedyasyq

6.12(SS6.11) Causing pain, grief,

ago .
oneself, or others or both, attracts 80Ny, crying.

Pain karm,_
The SS clarifies that the mere inflic
cause an inflow of vmmz-vnomsnim
infliction of pain that attracts evil
the patient when performin
cause evil inflow. Similarly,
body but such austerities ar
and attain liberation.

E__as
_._ms ,
iy
)

Mo: of pain, gy;
arma, [t . 0

inflow ,_H,w_w Mrn Vil mogy, ”MJE

. OCLOr gy : . Y

sur . Ayinfi,

M: mmm Y. Butsuch Infliction wm ==,_ i

n .

: Eonmzo MBQ;& AUSteritje %ﬁ_ﬂ loss,

ated by the desire 1, n_ms_sn _,H;

ate a,

i

nm m:m wo

bhuta-vratyanukampa dana 7

msaraga idi

sadvedyasyn 8. §E§§égﬁg_z_‘g;
. |

6.13 A.mm 6.12) Compassion through charity for 4] j,:
especially those observing religious vows, %:._.a:&as_m
attachment and the like, blameless activity, forbearanc e g
[freedom from greed] cause the inflow of pleasure ka

B being;

¢, and puriy
rma,
The mm.w,_. emphasizes that compassion expresses itself s acts of chyri
all _uw_nmm including ascetics, householders and beggars, but ﬁgm_mc
ascetics (see translator’s note). . q

Self-restraint also plays an important role in generating the infow of
pleasure-producing karma. Self-restraint with no vestige of passion
inhibits inflow but, when practised by a person with attachment, geneats
an inflow of pleasure-producing karma. The SB includes here alay e
son’s partial restraint and partial indulgence. If self-restraint and greedu
equally present, as when a person lives by the “small” (lay) vows st7}
the power of the pleasure-producing inflow is weakened. The 840
includes involuntary self-restraint due to unavoidable circumstans le5
a famine) which causes a pleasure-producing inflow, p n_zaa am
passions do not interfere. Further types of self-restraint, a_.mm__a.& _NQMED
self-imposed hardship and austerity by misguided people finc _“_gw
ascetics), such as courting death by jumping from a mounta" w;__\“me,__
through fire, are also considered conducive to m_num_.:n..vam_wﬁ”% ad
provided they are performed out of religious convictiof an
anger or despair.

Blameless activity refers to that which is approve

ﬁm T% n?ﬂ ho_.:a::_.q
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DELUDING KARMAS

d religious mores. .
»M of anger achieved by contemplating the

purged of greed. The practice of con-
crubbing out greedisa crucial stage in
Absolute elimination of greed leads to

NSLA TOR’S V_HM.V %M&h&:&? 7.114, the inflow of pleasure-producing
boo

i ¢ living things by desisting from
d=CE S uw\“wwﬂw Mxmmn% nEm mounnm%nc: of compassion
quﬂﬂwQ and also adds further factors, self-restraint etc.,
of v_n»ws_.n-vnomcnmam karma. In Tattvartha m:.:.n. .m.wo,

hese same factors are given as the causes of v:ar._z the
it factors and the expansion of the meaning of
Jated to the parts of the scripture thatare extant
see appendix 6, p. 289).

as causes ©

i avat, th
SMH_ WM‘ Mﬂmm. A..rn additional
(2

. oning re
. n—.—mﬂ_ﬂm 1ssucs ;
assionarelin
nonrn parts that have met the ravages of time (
an

bevali M\QE-Ewmwa-&wa..ﬁn-&%méaiaemmo darsanamohasya
evar-

6.14 (SS 6.13) ! ;s
maligning the Jinas, their scripture,
gods and goddesses.

The enlightened world-view is obscured by the view-deluding karma.
Persistent disregard for the experience of wise men and the scripture
deepens scepticism and destroys the capacity to see the truth.

The Jinas are completely free of knowledge-covering karma. The
religion taught by them and handed down to their immediate disciples,
E.ou_n of extraordinary intelligence and supernatural powers, is con-
E:Q._ .E the scripture. The religious order is constituted of ascetics
WMMMHEW Mrn three gems of enlightened faith, enlightened knowledge and
:o:-iM_HH_ nnom.ﬂcnﬁ. The religion taught in the scripture is the m.onﬁ.mnn of
Practice of moﬂ.ﬁ 5 n.momm are of four classes (see 4.1). Maligning is the

Aaessndi, n: M:nn Zm_.d.nionww acts to the virtuous.
to malign %nﬁ” - tradition, the view that the Jinaslive on gross foodis
SCliptures mvvnonus_mm_n:nm. >nmo~.m.5m to all Jaina traditions, to say the
religious ordey i McA_V_ meat-eating is to malign the scriptures. To say the
the teligion of the T: of low-caste people is to malign the order. Abusing

¢ Jinas as worthless and its followers as destined to be

The inflow of view-deluding karma is caused by
religious order and doctrine, and the
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reborn as demons is to malign the doctrine. Declaring thy, the
consume wine and meat is to malign the gods. Bod

kasayodayat tivratmaparinamas caritramohbasya

6.15 (5§ 6.14)  The inflow of conduct-deluding karma is cays,

dby ty
highly-strung state of the soul due to the rise of passions. g

The rise of passions and quasi-passions blocks the entry to the Spiritug]
path; the person fails to rise above selfish desires and follow the way of the
wise. This causes an inflow of conduct-deluding karma.

The four passions are: anger, pride, deceit and greed. The nine quasi-
passions are: laughter, relish, ennui, grief, fear, abhorrence, feminine
sexuality, masculine sexuality, hermaphroditic sexuality (see 8.10).

Passions beget passions. A soul under the sway of passion attracts an
inflow of conduct-deluding karma which perpetuate that passion. The
chief causes of these passion karmas are: provoking passion in others,
speaking ill of the ascetics, bad habits and bad vows.

As regards the quasi-passions, the inflow of laughter karma is effected
by sneering at enlightened faith, laughing at people in distress and so on.
Theinflow of relish (non-restraint) is caused by addiction to unwholesome
sports and distaste for vows and mores. The inflow of ennui (with the
practice of self-restraint) is caused by stirring dissatisfaction in others,
undermining their satisfaction, associating with a bad crowd and the like.
The inflow of grief is caused by one’s own grief and encouraging others’
grief. The inflow of fear is effected by frightening oneself and others. The
inflow of abhorrence is caused by deriding the praiseworthy conduct of
others. The inflow of feminine sexuality is effected by lying, cheating,
criticizing, excessive lust and so on. The inflow of masculine sexuality is
mmon.ﬁnn_ by the calming of anger, absence of addiction, fidelity and the like.
The inflow of hermaphroditism is effected by intense passions, hurting the
sexual parts of the body, rape and so on,

The enlightened world-view is .ﬂro first step to spiritual life, which is
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i arakasyd-yusah
abatvam canara sah
- mbha-parigr
aram

6.15)
g he infernal realm.

bah?

616 (5
pirthin ¢

Virulent aggression and extreme possessiveness lead to

begins the description of the causes of lifespan karma
iy ul’s next birth in one realm or another.
:nm.m.mwmon in violence, depriving others of their posses-
_n_m—%n?.s.ﬁ._H to worldly things, a dark aura, E_.m&?_
eath, and the like attract karma which causes birth

This aphors®
ich determi
excessive att

mwﬂ”_w_._a ontheeveofd
Mn the infernal realm.

Sy tairyagyonasys e 4
e $6.16) Deceitfulness leads to birth in animal realms.
6.17 (85 6- i, thought, word and deed is crookedness o?:.o soul 850_&
Deceitfulness 11 & . of m“ particular kind of noumcnﬁ-mn_.nm_zm r»::N__.. t
by the nmnnaﬂ Mﬂnos gh the preaching of false doctrines, amorality,

expresses 11S€

treachery, decet
mournful thoughts

¢ and forgery in working life, a blue and grey aura,
on the eve of death, and the like.

am svabhavamardavd-riavam ca manusasya

&wmﬂniwwa-wnlwﬁw&e "

Attenuated agg
ightforward natu

ression, attenuated possessiveness,

6.18 (not SS) re, lead to birth in the human realm.

soft-hearted and stra

parigrahatvam manusasya

frambha-
saphrat Attenuated aggressionand sttpomated

i 6.18 in part)
(§$ 6.17, vanant of in p o,
possessiveness lead to birth in the human re

svabbavamardavam ca

) d nature.
(SS 6.18, variant of 6.18 in part) So does a soft-hearte

nihsila-vratatvam ca sarvesam

irthinall
causeof birth
619 Amorality and self-indulgence are the noam_muana
¢ 3 X nan *
realms mentioned above [infernal, sub-huma
bei dalso
) _microscopic beings an
* The term “animal” in this sutra includes anaomnovﬁnw“ﬂm_ ...%_...n““_ -
4 _bodied, etc.
plants and one-sensed beings, i.e. carth-bodied, water ’ o
1
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saragasamyama
6.20 Self-restraint accompanied by attachment, partia
oluntary purging of karma and the austerities of
rth in the realm of gods.

-&%ES&&%EEN.»&:mﬁ.d.ﬁm.w&&%ms id
(L)) aiy
Syq
: eStraj
vows), inv : Em“»jﬂ llay
people lead to bi Buide

samyaktvam ca

(556.21)  So does the enlightened world-view.

The SS tradition contends that amorality and self-indulgence dg

in the way of birth in the realm of gods because inhabitants in 5:2 Stang
realms of Deva Kuru and Uttara Kuru enjoy a life of supreme _n €arthly
3.37) without abstinence and are subsequently born in heaven mm_.&.am
is endorsed by the SBT which adds association with a vmn?o_.na _m: o
listening to religious teachings and their exaltation, the pr riend,
austerities and so on, as leading to birth in the realm c.m the b%nnno of
includes the enlightened world-view. BOds. Ital

k.»m a _.n.mc_n of their actions in past lives, infernal beings inherit cryet;

wnm.:%._m inherit mssgnmm. humans gentleness and gods a joyous mwnaw_.wm,
Mmm Mo MM””_M.Q.QS their own environment in accord with their _.urmn:mm

50

yogavakrata visamwadanam casubbasya namnab

6.21(8§6.22) Crooked and mij ] .
body-making karma. misleading actions attract inauspicious

Action can b .
of deceit H.:”Mu .Mnﬁr voeal ot physical. Crooked action is an expressio
i mmm. s nxz y n_oznmnzma with self, whereas the deceit of Bm&nm&::
Deluded views m”.% _M M.mﬁ::m a false spiritual path, involves other moz_mw
» back-biting, a restless mi . )
ind, using false wei
ights and

measures, defamin, K
g others, praisin

actions whi . g oneself and

tons which attract inauspicious body karma S0 on are cxamples of

viparitam mxw\ummvﬁ

6.22 (85 6.23)

; €
€ OnmuOQ—ﬂOw Hrﬁ.ﬂ —wu Str D~WHHHMOH w NH&.: mwu

on .
» attract beneficial karma, Normal el rm:uo:wv not nromnsm atid 5

cal
" and mental health are signs

BODY KARMAS

nd harmonious behaviour in past lives. Physical

. amnm a - o
raightf0 | disability indicate crookedness of thought, word

;suddhir vinayasampannatd Stlavratesv anaticaro’bhiksnam
Jarsand? 0gd-S amvegau éaktitas tyaga-tapast sangha-sadhu-samadhi-
= 2nopP@Y a.&a&-m&@a-vnwxmwﬁa-vwn:ngangu»:.‘

prabhavana pravacanavatsalatvam iti

m.m 6.24) The sixteen causes of romx karma _nun_.mnm to the life of a
. (1) m.E.mQ of world view, S humility, (3) obeying the mores and
oo ces, (4) persistent cultivation of knowledge, (5) dread of worldly
abstine? Amv charity and (7) austerity according to one’s capacity, (8)
istence e in the monastic order, (9) rendering

. 1+ harmony and peac

; m”“n“_mﬁ nuns and monks, (10) pure devotion to the adorable one,
11) pure devotion to the spiritual teacher, (12) pure devotion to learned

(

monks, (13) pure anémcunoﬂrn mnlm:.:.o, 33 _.nmmnm_ monnoa_u_:moa.
duties, (15) proper practice and promotion of the spiritual path, (16)
uuonuwon of the learned ascetics in the scripture.
These sixteen virtues lead to the most exalted state of oawo&.&
irituality and finally to liberation. They are discussed in further detail:
mﬂ Purity of world view is explained by the S5 as the predilection for the
. path of liberation taught by the Jina. Such purity is characterized by
eight factors: (1) absence of suspicion, (2) absence of misguided
tendencies, (3) absence of doubt, (4) absence of delusion, (5) strong
conviction, (6) firmness, (7) affection for the doctrine, and (8) beliefin

the greatness of the doctrine.

2. Humility means proper respect and
and the teachers.

3. Obeying the mores and abstinence
vows of non-violence, truthfulness,

6.23(

honour for the path of liberation

s means faultlessly observing the
etc., and avoiding the passions of

anger, greed, etc.

4, Persistent cultivation
mind to the seven categori
inflow of karmic particles (to the soul),
(to the soul), stopping the inflow of th
away of the karmic particles, and liberati

bondage (see 1.4).

of knowledge is the constant application of the

es of truth: souls, non-sentient things, the
binding of the karmic particles
¢ karmic particles, the falling
on from worldly (karmic)

161



INFLOW OF KARMA

5. Dread of worldly existence is constant anxiety aboy; m:mnz.sw

6. Charity means offering food to self-restrained ascetics, inspj zsw *
lessness and imparting knowledge. . ar.

7. Austerity is mortification of the body in accord w
liberation. . .

8. Establishing harmony in the monastic order is nece
difficulty and disorder which may overtake the mon
practice of religious discipline.

9. Rendering service to the monks and nuns means giving food ete. g
them strictly according to the scriptural injunctions,

10 -13. Puredevotionisunconditional loyalty to the worthy oneg
spiritual teachers, monks and nuns of learning and scripture,

14. Regard for compulsory duties refers to the Rm.z_m:. Performance of six
compulsory practices: (1) maintaining equanimity for a set Period of
time, (2) praise of the twenty-four Jinas (ominiscient teachers of this
time cycle), (3) paying homage, (4) reflection upon and recoiling from
past bad deeds, (5) abandoning attachment to the body for 3 g
period of time, (6) taking a vow to prevent future faults.

15. Proper practice and promotion of the spiritual path means preaching
the path correctly in regard to knowledge, austerities, charity, wor.
ship of the Jina, and so on.

16. Adoration of the learned ascetics in the scripture is cultivation of
affection for them on account of their religious exaltation,

These virtues fulfil their purpose equally well if cultivated individually
or ern masse. In the scripture, there is a list of twenty causes which lead to
the life of a Jina (Inner Corpus, book 6, chapter 8.18). Of the sixteen
causes given above, the last, adoration of the learned ascetics in the
scripture, is not included. The extra five are:

16. affection for liberated souls

17. affection for elderly monks

18. affection for ascetics

19. open-mindedness

20. high regard for the scripture,

ith the Path o

SRV i timeg
ksor Nung j thei

cm_._ma.

pardtmaninda-prasamse mn&nmn&wncm%&m&axo-&.\umcn:m ca
anﬁ.whcuwa@n

STATUS KARMAS

tsekau cottarasya

- .‘u\uﬂ&lh:: .
m&wa&ﬂwo nicat opposites of the above causes, nwmonrﬂ.gp“»n_m
o 5 (SS 6.26) ﬁ_ﬂ._““ nwsmn the inflow of karma leading to high .
m.N . ¢ m mo esty,
ilicy an
hum! )
tarayasya .
Qmww:amaﬁaai an . obstructive causes theinflow of obstructive karma.
Being . . .
6.26 (S5 6.27) nidsof potential — beneficence, gain, mu_ﬂﬁ_mmmnzo:_
b tructing the m<nﬁ a_.w 2.5) — causes the inflow of obstructive karma.
Obs d ower (s 5
ndpP
noBmonn a
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he first three categories of truth — souls, non-sentient
entities and karmic inflow — have been described in the
ious six chapters. Now the observance of vows which
he variety of the karmic inflow is described.

prcV )
Jetermine t

him sa-nrta-steyd—brahma-parigmhebhyo viratir vratam

71 Abstinence from violence, falsehood, stealing, carnality and

Possessivcness — these are the vows.

Violence, falsehood and the like, influence behaviour so deeply that they
are seen as entrenched habits which require vows to root them out.
Non-violence is mentioned first, because it is the principal vow, the basis
of all other vows. In the same way that a fence is meant to protect a field,
the last four vows are meant to protect the primary vow of non-violence.

A vow is a self-imposed obligation as to what one ought to do, and not
do. It must be practised in thought, word and deed with full commitment
to its careful observance at all times. Vows may generate the positive
activities which generate the inflow of beneficial karma (see 6.3).

The SS raises a problem here which highlights the idea of a vow as both
“ought not” and “ought to”. It points out that self-restraint, that is,
observing the vows, is named as a type of morality (9.6) which is, in turn,
named as one of the ways of inhibiting karmic inflow (9.2-9.3). Yet in the
comrmentaries to this sutra, including that of the author himself (the SB), a
vow of self-restraint is given as the cause of (beneficial) karmic inflow.
How can a vow both inhibit and generate karmic inflow?

The answer, says the SS, is the dual nature of each vow: its detached and
attached aspects. To practise non-violence with detachment is to not be
violent whereas to practise non-violence with attachment is to be com-
passionate in the worldly sense. The detached aspect of non-violence

thibits the inflow of karma while the attached aspect generates beneficial
arma,
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. asma Stinep
stinence 18 lsa Breg,

72 Partalab

Yo five VOWS m._<n= in the first sutra are accepted and
< .
When ﬂ”n " ding to one’s Capacity, they are called sma)) vo
ised ac
?.unz

ccepted and practised completely and absolyge|
they are 2

VOWS.
relaxation, they are great

?:HE:
WS, gn:

Y S.;ros

tsthairyartham bhavanah patica panca
ta ?

3 Thereare five supporting practices for mﬁin:m each of the Brea
7

VOWS.

. m%:.J_m-mmxazEmmwaq&ai@-&o»:awm:ago\.axmi Daiicg
van-m

§7.4) Controlling speech, controlling the Em.:a. moving abouy,
(S 2?5 handling implements carefully, inspecting food and drin)
a
M_.oun_.:‘.s ensure they are acceptable.

These first five supporting practices stabilize %M vow of :omé__o_nsnn. Al
are concerned exclusively with the “great vows of the ascetics. They haye
little bearing on the “small vows” wm lay voov_n..

Sutras 7.4—7.8 are not included in nr..w SB version n.um wrn sutras but they
do appear in the commentary for .n.w. with slight variations. ,:5. support-
ing w..mnannm for the vow of :o:é_w_n:nm are given as: Eo<.5m A»vos
carefully, controlling the mind, mnnr:—m alms nmnn?.:w. rmﬁ&_sm imple-
ments carefully, inspecting food and drink properly in daylight to ensure
they are acceptable.

krodha-lobha brirutva-hasyapratyakhyanany-anuvictbhasanam ca
parica

(887.5) Giving up anger, greed, fear and jokes, and resorting to
thoughtful speech,

These five supporting practices stabilize the vow of truthfulness. The 5B
gives the same in a different order.
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any agara-vimocitavasa-paroparodhakarana-bhaiksasuddhi-
§ . sy =
%m&naimcanitn&nw parica

(557.6) Stayingina mnn_cm.nm placesuchasa 39::.&: cave, stayingina
deserted house, not obstructing access to other ascetics, seeking food

sactly as prescribed in the scripture, avoiding disputes with fellow
nmnoanm about articles of common use.
a

These five supporting practices mo_” the vows of non-stealing are all related
1o the items for which the monastic order begs.

In the SB, the practices are givenas: mnn_a:m shelter at a place only after
due permission and n.m:"m:_ no:m_mn.nm.:o:. mo.:v_onrnnrim regularly that
the shelter is still mﬁs_wv_._y ascertaining the limits of the shelter which is
offered, seeking shelter with a fellow monastic, only accepting food and
drink when approved by the spiritual teacher.

n:.wmwa»a%m.mwacaaa-E:3§c&nwm&wnizufaan-ﬁm*tnw&m::hiﬂﬁqn-
yrsyestarasa-svasarirasamskaratyagah pasica

(ss7.7) To avoid: listening to lewd stories about women, looking at
sexually arousing parts of a woman’s body, recalling past sexual

experience, stimulating or delicious food and drink, decorating one’s own
body.

These five supporting practices stabilize the vow of celibacy.

In the SB, the things and activities to avoid are: places inhabited by
women, animals and hermaphrodites, listening to lewd stories about
women, looking at the sexually arousing parts of a women’s body,
recalling past sexual experiences, stimulating food and drink.

§§S.mm-in:o\.mm-:&:.vse@aeawmmn-&t&ncaa\.nzman. parica

(8§7.8) To give up attachment to the agreeable, and aversion to the
disagreeable, objects of the five senses.

These five supporting practices, one for each of the senses, stabilize the
vow of non-possessiveness. The SB gives the same list.

0 s TP o = A = A z
fimsadisv thamutra ca-paya-vadya-darsanam

7.4(857.9) The observer of the vows should contemplate the pitfalls

and blemishes of violence, falsehood, and so on, in this life and the next.
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The list of supporting acts for each vow is mo__osmnﬂ up with Gn Practices
for strengthening the vows generally. d,_n ».,__.mn of t ﬂmn vnmn:nﬂm is reflec.
tion upon the damaging effects in this life and the :nMH of violence,
falschood and so on, so that the full vo:oH of nran eeds becomes
apparent. The great value of the vows is then clearly grasped and the
practitioner derives the moral strength needed to fulfill them.

dubkbam eva va

7.5 (S57.10)  Acts of violence and so on are nothing but unmitigated
suffering.

Violence, falsehood and so on are the universal sources of m:mn.l:m. The
perpetrators of these acts harm both .mm: and others. The merits .om the
vows are brought home to the practitioner when *.,n feels ﬁrn_ miseries
inflicted by evil acts on his own life and the lives of his fellow beings.

maitri-pramoda-karunya-madhyasthyani ca sattva-gunadhika-
klisyamand-vineyesu

7.6 (557.11) The observer of vows should cultivate friendliness
towards all living beings, delight in the distinction and honour of others,
compassion for miserable, lowly creatures and equanimity towards the
vainglorious.

The vows are strengthened by their practical application in daily life,
Friendliness and non-violence strengthen each other. Friendliness softens
the heart and nourishes the capacity for forgiveness and forbearance. The
SB asks one to make the famous scriptural resolve: “I forgive all creatures.
I cultivate friendliness with all. I harbour resentment against none.”

Delighting in the honour and distinction of others corrodes one’s own
pride and conceit while compassion for their misfortune fosters a charit-
able heart. The cultivation of equanimity has the power to chastize
vainglory in self and others.

jagat-kayasvabbavau va samvega-vairagyartham

7.7(587.12)  The observer of vows should reflect upon the nature of the

world outside and inside his own body in order to quicken fear of, and
disinterest in, worldly life.

To rid the soul of the ignorance that distorts its world-view and motivates
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VIOLATIONS of 1yg vows
N— selfish E.am detrimenta) to observance of
10 reflect upon the impermanence of the woylq and the f

body. Such contemplation inspires disgust for eyj] deeds 2:__.
Eozm:\ moomm.

The SB describes the world as “trapgf

VOWws, it is necessary

agility of the
disinterest in

Ormation of sy} n
. . Stances”, Some
(ransformations have a beginning and some do not, ¢ gives erests
" x * I
dissolution and conservation as synonyms for origination on,

» Cessation and

inuity. The body is ephe i
continuity Y 1s ephemeral, mjs and impure, As

well as generating fear and disgust for the world, reflection on thi
inspires rega rd for religion, religious People and the state o%&ﬂ»i et

The SS emphasizes the soul’s transmigration from birth to Enrsmo ?r
different regions of noﬂ:mn space (see 3.1-3.6), subjecting itself to “:nnw
minable miseries. There is nothing thar js abiding and Permanent .H.r_.n
body is likewise impermanent, full of suffering, devoid of any nmmnsn.n and
contaminated with foul matter, Such contempl

; ation of the body prody
profound aversion and repugnance which nourish %EE»:Q.« produces

erable, worthless

pramattayogat pranavyaparopanam himsi
7.8(557.13)  Taking life away out of passion is violence,

Here “passion” is the powerful emotions of an
An injury to life motivated by passion is viole
The §S explains the implication of an act

pointing out that injury to life does not of
the scripture says:

ger, pride, deceit and greed.
nce.

performed “out of passion” by
itself constiture an evil act. As

One may deprive a creature of his life and not be touched by the act of

killing provided one has been following the moral code and meticy-
lously observing the religious norm.

(Siddhasenadvatrimsika, 3.16)
It has also been said:

2 tiny insect may be trampled to death on the track under the foot of
:n ascetic of restrained movement. However, according to the
“cripture, because there is no attachment or hatred, no bondage
whatsoever is created. Just as the sense of clinging, not the actual
“wnership of things, has been declared possessiveness in the scripture,
sven so, it is only the passion that is said to be the cause of bondage
and not the act if it is free of passion and laxity.

(Pravacanasara, 3.16)
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By the same logic, the passion to kill, even without an actual killing,

has
been called violence.

A creature may die or not (from an action), but it is a definite act of
violence if the perpetrator has acted without restraint. Mere injury
does not produce bondage in a self-restrained person acting with
complete care and caution.

(Pravacanasara, 3.17)

There is violence in the spiritual sense, even when there is no injury a5 »
physical event. It has therefore been said:

A person under the sway of passion kills himself at the outset even
though another creature might or might not have been killed as a
consequence.

asadabhbidhanam anrtam
7.9 (5§ 7.14)  To speak what is not true is falsehood.

Speaking untruthfully out of passion and preaching false doctrines are
both falsehoods. But even speaking out truthfully is despicable when it
leads to violence. Harsh words and back-biting, whether or not they are
true, are blameworthy.

The SB distinguishes three kinds of untruth: denial of truth, whimsical
statements, and despicable comments. Denial of truth means con-
tradicting it by false assertion. For example, saying there is no soul, there is
no life after death, the soul is the colour (brightness) of the sun, and so on.
When a person identifies a cow as a horse and a horse as a cow, he is
making a whimsical statement. Hurtful remarks, harsh words, back-
biting, and so on, are examples of despicable comments.

adattadanam steyam
7.10 (S§ 7.15)  Taking anything that is not given is stealing.

The SB clarifies that to take anything whatsoever, even a blade of grass,
that is not offered, or that does not belong to the donor who offers it, is
theft, if it is taken with the motive of theft.

The SS explains that the use of open roads and common facilities are not
cases of theft. The crucial factor in theft is the motive of theft. Whether one
accepts a thing or not, it is the contamination of the mind that determines
the immorality of the act.
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7.11 (S5 7.16) Coupling is camnality,

ino i lained in the SS as th :
Coupling is €XP as the desire tg ¢
arises in the J:no.w of two people charged Smﬁrr___m__wanwnr other, which
c cnmcnﬂ-%_cm_:m karma. The desire leads to copulati rom the rise of
Celibacy promotes the virtues of non-vigl| o

i . . ENce nEnr .
copulation augments their opposites because J and 50 on, while

: ; ; :_wvo : .
mobile and immobile beings, speaking falsely nwﬁ%wﬁmﬂmo”ﬂow_:_:m
’ eft and

indulging in possessiveness.

ﬂw>2mr>.ﬂ0_ﬂ-m NOTE

:mplication is that coupling refers to free exual acti
e implication is g ree s lactivi .
The 1mp Vity outside marriage

miirccha parigrabah
712 (8§ 7.17) Clinging is possessiveness.

Possessiveness is clinging to the animate and inanimate,
clinging to something in the external world or to feelings
The SB describes it as desire, coveting, craving, longing,
clinging.

The SS explains clinging as earning money, maintaining one’s pOsses-
sions and up-grading livestock, precious things and properties. Nour-
ishing the passions of the mind is also a form of emotional clinging. In fact
clinging is essentially a state of mind. Even in the absence of any unEm._
external possession, a person obsessed with the sense of mineness has
possessiveness.

The SS raises an interesting contention as to whether the “ properties” of
knowledge, intuition, and so on, are possessions because they may also
generate possessiveness. However, the contention is rejected on the
grounds that knowledge, intuition and so on, if enlightened, are not due to
passion and, therefore, are not possessions. The absence of clinging is the
cricerion of non-possessiveness. Enlightened knowledge, intuition and so
on are intrinsic qualities of the soul and as such are devoid of possessive
insunct. Lust, hatred and so on, however, are due to karma, and are not
picperties of the soul and so are unworthy of being entertained and
cosseted.

The sense of mineness necessitates maintaining the possession, which is

It may refer to
within the self.
yeamning, greed,
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Ive violence, falsehood, theft and concupiscence ang ul
» Uity

bound to invo
o birth in a hell realm or the like.

mately, suffering due t

mibsalyo vrati

7.13 (S5 7.18)
Now that the vows have been explained, “observer of the vow» ;
explained. The observer of the vow must be free of the thorns of mnnn:m
anxiety to fulfil desires through the practice of austerities, and mn_cmnm
world-view. It is not possible to observe any vow properly in the presence
of these thorns which annihilate the bliss of liberation.

One who is free of any thorns is an observer of the vow

agary anagaras ca
7.14 (S§ 7.19)  Observers of the vows fall into two classes: the
houscholders and the homeless monks who have renounced violence ang

possessiveness.
The householders are also called “learners” and the homeless monks (and

nuns), “ascetics”.

anuyrato’gart

7.15 (S8 7.20)
It is difficult for the householder totally to avoid injury to life in the daily
routine of cultivating land, cooking food, grinding corn, cleaning the toilet
and so on. To accommodate this, the S$ explains observance of the first
small vow of non-violence as avoiding injury to mobile beings which have
two or more senses. The SBT says that the householder observing this vow
should desist from “intended” acts of violence.

Similarly, as the householder cannot always refrain from all forms of
falsehood, he takes the second small vow of truchfulness to avoid false
statements out of extreme affection for people or property, hatred and a
deluded outlook which might lead to destruction of homes and villages.

The third small vow of the householder is to refrain from taking
anything without the owner’s consent, including something which has
been abandoned by another person and may lead to punishment by the

king or to censure by the people.
The fourth small vow of the householder is to desist from sexual activity

with anyone other than one’s spouse.

The houscholder is the observer of the small vows.
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The fifth small vow of the householde,

. is to e o
ssion of cattle, corn, land and so on, voluntarily limit the

_uommn

. 1.ci-narthadandavirati-samayik
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pab
7.16 (58 7-21) The seven supplementaries which enrich

all vows are: refraining from movemene Sevondel the observer of
a

esm o
i movement to an even - imited area
restricting ! b more limited area, _.n_.-.»ma:m P >

truction of the environmentb om
wantorn des y thought, word
or &nﬂ&- rﬂnﬂ—.ﬂ
B

aloof from tinfy! nm:.m:Q m.o_,.n set period of time, fasting on
and observing special restrictions at secluded places ::na:wuwra.& m»ws
4 € use o

no__m:anv_o and non-consumable goods, offering alms to wandesi,
B

ascetics.
The seven supplementaries are also known as the “mores”

In SBT, the first, third and sixth supplementaries are nm_._& bsidi
yows which are accepted for permanent life-long observance ,_.ﬂc sidiary
fourth, fifth and seventh are trainee’s vows to be Ewnﬂmunm. onnmn_nonmu
occasions, daily or on particular days. InSS, the first three sup rann evant
¢ called “subsidiary vows” and the remaining four ..a.miwn. SS”_Q
The SB elaborates further on the vows: ’ Svows®.
1. Refraining from moving outside a limited area requires the hou
holder to restrict his sphere of activity as the only way to avoid all h »n:Mm
activities beyond the specified area.

2. Further restricting movement requires the householder 1o commit
himself to activity in an even smaller area so as to expand the area of
immunity from his exploitative activities. This commitment grants fear-
lessness of him to all beings outside that area.

3. Wanton destruction is described by the SB as destroying the con-
sumable and non-consumable necessities of a householder’s life. The 5
identifies five varieties of wanton destruction: (1) evil thoughts of con-
quest, subjugation, killing, mutilating, hurting and so on, (2) evil counsel
to torture animals and indulge in harmful activities, (3) negligent conduct
such as recklessly cutting trees, digging or flooding fields, (4) supplying
lethal weapons, (5) malicious sermons.

4. Keeping aloof from sinful conduct for a set period means desisting

from all injurious activities during that time.
5. The sacred days for fasting are prescribed as the eighth, fourteenth or

ar
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ffteenth day of the fortnight. During nrm. fast period, the rocanro_mna
_umnz_.zm from bathing and using cosmetics u:m__ ever qom.m::.:m from,
w_o_mnnn and so on, remains constantly aware of his vows. The §§ says th,
fasting on sacred days should be observed at clean places occupjeq by

’ f religious practice.
temples or one’s owWn place o g P

monks
‘ ting use of consumable and non-consumable goods refers y,,

6. Limi ; .
food, drink, cosmetics, rich clothes and jewellery, beds, chairs, vehicleg
N ’
and so on. ;
must be undertaken with care to fol]oyy the

7. Offering alms to ascetics : :
strict prescriptions of the scriptures. The ascetics should be offered

od and drink with devotion and humility befitting the custon
and ctiquette of the place and occasion. ,._.rn 5§ lists food, religioy
equipment, medicine and shelter as necessities to _un‘omnnmm to ascetics,
The SBT recommends food, drinks, dainties, delicacies, clothes, towels,

shelter, beds and medicine as alms that can .vn m?m:..
The householder observing these vows is described as partially se|f.

suitable fo

restrained.

maranantikim samlekhanam josita

7.17 (5§ 7.22) The householder should become a practitioner of the
penitential rite of emaciation of the passions by a course of fasting which
spans a number of years and ends in death.

The rite of fasting to death is undertaken only when the practitioner
perceives clear signs of approaching death or feels his utter incapacity to
fulfill his religious vows. He does not undertake the vows out of passion or
deluded belief. He finds joy in such fasting and meets death fearlessly.
The SB gives details of the practice of this rite at some length, The
practitioner starts by reducing his diet, then fasts regularly for pro.
gressively longer periods, adopts the observance of the ascetic’s seli-
restraint and finally gives up all food and drink to fast to death while
engaged in reflections (see 9.7) and meditations (9.27, 9.30, 9.3 7-9.46).
The SS defines death as the ending of the lifespan, karmically bound in
the previous life, due to the wearing out of the senses and vitality. The rite
of emaciation is undertaken by the householder for the attenuation of the
external body and the internal passions. It is adopted with full joy and
calmness of mind and not impetuously. It is not suicide because it is
undertaken without duress or passion. To commit suicide is to kill oneself
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ger, agony, malice or frustration, whereas fasting to death purges

OCﬂcmD: i a ﬁm -
its passions and perversities by conquening the fear of death

\E.uwm-km&wﬁm.s_nm»aum-35&3_.S«nwnﬁmm-mni&num\y samyagdrster
§ ? rst

7.18 (8§ 7.23) .—‘rn.nnmqumqmmmmo:m of the enlightened world-view are:
. n, misguided inclination, doubt, praise for the heretical doctrines

us wﬂ_.o z . .
.- liarity with the heretical doctrines,

and fami
The observer of vows has been described as free of the thorn of deluded
world-view (see u.H.w.r in other io&m, in possession of the enlightened
world-view. Oo:.mcm_o: u:m.mo:vn will undermine the observance of the
vows by weakening the enlightened world-view that is the first step to
religlous life. ;

The SB brings out the connotations of the five attitudes warned against,
Guspicion means a sense of uncertainty about the truth of the doctrine
nnonon:n_nm by the .w_:mm. g_mm:wmnm inclination refers to irrational
hankering for the heretical doctrines concerning worldly and other-
worldly favours. Doubt refers to intellectual illusion about fundamental
cruths and the fruit of spiritual exertion. Praise for the heretical doctrines is
the unfounded appreciation of the merits of heterodox disciplines and
doctrines. Familiarity with these doctrines means cultivating intimacy
with their real and imagined merits.

The SB gives two broad divisions of the heretical doctrines, the specu-
lative and the non-speculative, and a further four sub-divisions of these:
activism, inactivism, agnosticism and egalitatianism. There are 363
varieties of these four sub-divisions (8.1),

vrata-Stlesu pafica parica yathakramam

7.19 (S8 7.24)  There arc five transgressions of each of the five small
vows and seven mores.
wnn&&a-%&&a-n&aS.nﬁ&m&m-z.&&mwmwovnqm-::abmanxman.rm&

7.20(557.25) Tethering, beating, piercing the skin, overloading, and
withholding food and drink.

"These are the five transgressions of the small vow to abstain from violence.
The first three transgressions are concerned with all creatures, mobile and
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immobile, and the last two with men, and beasts of burdep auch
elephants, bulls, buffaloes.
3&Qowm&&a.E@&emv?&mrumg-mmﬂn_.m@n»lwm-:wmmmbnwmnn-
sakaramantrabhedah

7.21(S57.26) Wrong instruction, divulging secrets, forging docup,
misappropriating funds entrusted to one’s care, and disclosing

confidential deliberations.

ents,

These are the five transgressions of the small vow to abstain from
falsehood.

&m:nbSwo@-Emn.wﬂu_mmn.zm-E.Em%&m&.m:»wﬁzn-
binadbhikamanonmana-pratirapa-kavyavaharah
7.22(557.27)  Abetting theft, dealing in stolen goods, evading customg

in foreign lands, misrepresenting the weight of goods one is buying or
selling, and dealing in counterfeit goods.

These are the five transgressions of the small vow to abstain from stealing,
paravivahakarané-tvaraparigrhitd-parigrhitagamand-nangakrida-
tivrakamabhinivesah

7.23(8§7.28) Matchmaking, promiscuity, sex with whores, unnatura]
sexual practices, and intense sexual passion.

This sutra lists the five transgressions of the small vow to abstain from
carnality.

ksetra-vastu-hiranya-suvarna-dhana-dhanya-dasi-dasa-
kupyapramanatikramah

7.24(857.29) The failure to keep within the set limits of tillable land
and buildings, silver and gold, livestock and grain, male and female slaves,
and of base metals, earthenware and wooden furniture.

This sutra lists the five transgressions of the small vow to abstain from

possessiveness.

ardhvi-dhas-tiryagvya tikrama-ksetravrddbi-sm rtyantardhanani

7.25(S87.30)  Going beyond the limits of the set area upwards,
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wnwards, horizontally; adding to the set area, and forgetting the

0
maﬂuacam made. |
xposition of the transgressions of the five small vows completed, the
The nn cutralists the five transgressions of the first of the seven supplement-
uvcuoim the vow to refrain from movement beyond a limited area,
ary i
ayan n.v%@%«neo&n-&&&?wmnmaxbmnn.wxmm&nfmbm@
“3 4 . -

26(557- 31) Importing from rmwo:m the limits of the set area,
7. * ting a servant to bring 8:.2._::@ from beyond these limits, calling
mnnﬂ__un beyond the limits, gesturing to another beyond the limits,
an

xwoaam beyond the limits.
€

2 ansgressions of th
This sutra m_qnm.ﬂrn five transg e mamo_ma supplementary vow,
he vow to restrict movement to an even more limited area than observed
t e wnmn:nn of the first supplementary vow (see above).
in

k mn&n%m-»a:__.m:uu\a-inakvan-hng.»Qmm?.»nwnqm

Egowmm?.»&tmnm
7.27(88732) Erotic talk, erotic gesture, garrulity, unmindful deeds
v.&.o:m the set limit, and excessive use of consumer goods.

This sutra lists the five transgressions of the third supplementary vow, the
vow to refrain from wanton destruction of the environment.

u\oma&:%wni.&wm:m-xm&a ra-smrtyanupasthapanani

7.28 (S5 7.33)  Improper physical activity, improper speech, improper
thought, lack of enthusiasm for the vow, and an unmindful attitude to the
VOW.

This sutra lists the five transgressions of the fourth supplementary vow,
the vow to keep aloof from sinful conduct for a set period of time.

apratyaveksitd-pramarjitotsargd-dananiksepa-samstaropakramand-
nadara-smrtyanupasthapanani

7.25(857.34)  Evacuating excreta in uninspected and unswept places,
picking up things or leaving them in uninspected and unswept places,

spreading mats in uninspected and unswept places, disregard for the vow,
and 2n unmindful attitude towards the vow.
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This sutra lists the five transgressions of the fifth sup

vow to fast on sacred days at secluded places, Ensnasq oy, "

No vow should be observed m_.mnn%nn::__w or ::S..:&:: !
inspection and sweeping places clean of ] animate Materjg| . % vs?
in order to avoid hurting or killing insects. Snﬁzq

EQ.HE.EE@n&%a&nﬁim&-g_.Mara-a‘x%_u»cmmmwm@

7.30(S$7.35) Eating animate food,' eating things in con
animate food, eating things mixed with animate food, drip
and eating half-cooked food.

tact With
EBN N_grc_.
This vow lists the five transgressions of the sixth supplemen

vow to limit use of edible goods and of non-edible goods wh;
in contact with animate ones,

qu <o€_ n_._n
chare Plaeg

Rn..:.n:“..mM&E-?.%muu.bnaﬁsmﬁmmm\a-Sm&uwwa-»&mz.?aimw

7.31(887.36) Placing alms on animate objects [such as
covering alms with animate objects, pretending that the fo.

others, offering competitively against other donors, and un
of food.

green _on<£_
od belongeg,
timely offering

This sutra lists the five transgressions of the seventh sy
the vow to offer alms to wander;
motivations of the donors,

pplementary vow,
Ng ascetics. It focuses upon dubious

\.-.S.E-annqmwm%mm.iawmasmwn-uSm_\E.a:wna&@a&&n.am»awaqmi
7.32(887.37) Hope for longer life, hope for shorter life, attachment to
friends, clinging to pleasures, and craving for reward,

The enumeration of the transgress;
complete, this sutra deals with the five tr i

B or has living beings (c.g. bacteria) on jr. Aj] flesh and
Manent supporters of microscopic life even when

VALUE OF CHARITY

' i isargo danam
&n%&aa spasyatisargo

“ -
anug

7.33 (85 Nuw_vv.":nmr |

.ves for his own benefit with a sense of gratitude to &n
The giver m:..nmm practised with a pure heart rw:.um weaken .“8:::”
recipient: %%nm“.rwn_:»:mnmaoa of the giver and recipient, see 7.3 J)
pondage:

Charity consists in offering alms to the qualificd person

's OW
MQHOH—O MQ

dtravisesdt tadvisesab
; -datr-patravisesat
pidhi-dravyd ) The worth of a charitable act is determined by the
7.39
7.34 (S5

iving, the nature of the alms offered, the disposition of the
f giving,

ification of the recipient.
he qualificatto
iver and t

g otives and enthusiasm and the quality of the alms offered
, ? m
The givers

i inely monastic life of
f the act of charity. The genuine m )
determine the éomﬂ.r omQ to the act. The worth of the charity is n:r.u:nma if
therecipient mmmmﬂr_whnumo of duty and the recipient accepts what s a bare
- er gives Wi
the giver gives

tic life.
v of monas
necessity

rof giving includes propriety of place and

TheSB nmmamn_.w nr“”mnm_ﬂunﬂﬂm_._m:.nr Wm nrm giver, the sense of :o:or._. n:ﬂ
time of E.S:m. ; ﬂnnrn offering is made, the priority and acceptabiliry m
regard i_n_... E_.._.M._._n nature of the alms offered relates to the mooﬂ.__ m_._._.m._ ;
B e f the food and drink as well as their class and p:m__Q. M
taste and s0 OF orn iver relates to his freedom from envy, feeling nm.
&mnommn.o:n_omwuw mnn_,_mmn of honour, good intention, freedom from expec
pleasure an >

. caper desires. ) ) ith. Enows
s mnnm_ﬂ.ﬂnw_mom of the recipient relates to his enlightened faith,
The qualific

d practice of austerities. . —
ledes 8:&%& m% m:_.mra_w different explanation of the .?..: nom:.m:HM”: NE_
The 35 offters er of giving relates to the regard or m_.mnnmm_. n o s
Biving. ..;n ﬂwsﬂﬂn recipient. The merit of the thing given ﬁ_o_”_n.sm wo f the
of the giver fo ii6 ok ities and religious studie
; ractice of austeri L of
:wn.m:._:nmm.ﬁ,“ HHM_,W of the giver is his freedom from envy »M_MQ__NMM -
e .HME fitness of the recipient is his commendable pra
depression.

spiritual discipline of self-restraint.
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CHAPTER EIGHT

Karmic Bondage
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@

he third category of truth, karmic inflow, was

explained in the sixth chapter and the means of
determining its variety through vows was explained in the
seventh. Now, the fourth category of truth, the binding of
karma, is explained.

mitbyﬁdars’an&-virati-pramﬁda-kag&ya-yog& bandbabetavah

g1 The five causes of bondage are: deluded world-view, non-
abstinence, laxity, passions and the actions of the body, speech and mind.

1. The first cause of bondage, deluded world-view, falls into two principal
types, speculative and non-speculative, according to the SB tradition.
Deluded views, which are reached by unwarranted imagining and abstrac-
tion, are speculative (committed). There are 363 varieties of speculative
deluded views mentioned in the scripture. Views entertained by the com-
mon folk on blind faith are non-speculative (uncommitted). Doubt is a
third type of deluded world-view.

The SS describes the two broad divisions of deluded views as those
which are natural and those produced by formal instructions or insti-
gation of others. Natural deluded views are due to the rise of view-
deluding karma. Deluded views produced by others’ instructions are
divided into four or five types.

The four types are: (1) activism,! of which there are 180 varieties, (2)
inactivism,? of which there are eighty-four varieties, (3) agnosticism, of
which there are sixty-seven varieties, (4) equal validity of all doctrines, of
which there are thirty-two varieties.

The five types of deluded views are given as: (1) absolutist, (2) perverse,
(3) sceptical, (4) egalitarian, and (5) agnostic. Absolutism is illustrated by

! Belief in liberation but not in the other categories of truth.
2 Disbelief in the distinction between beneficial and harmful karma.
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wifhatever eXIsts is the cosmic person™, “Af| exi

and so on- Examples of perverse views are. m.mnsa

may keep the bonds (clothes and other nasmvin The

mes food”, “Women can achieve liberation» ”w..u.
s Ctc,

Views deluded by scepticismare nxnav:m&. by doubits like: “Ep}; ghtengy
world-view, enlightened knowledge mna n::mra:.& n.osmcnﬂ may or .
not lead to liberation.” The mn_cm&.,..ai of nmm_:mw_m:_ws is m__cm:mﬂm
by the doctrine that nonmana.u: deities m:.m. all vr__wmo.vrmnu_ Views
equally valid. Agnosticism denies the possibility of a distinction betwee,
good and bad doctrines.

In this connection, the SBT names as upholders of deluded doctrine
about thirty great non-Jaina cw:o%nrm& of ancient times, such m”
Badariyana and Jaimini, the famous Vedanta and Mimamsa advocate
The doctrines were deluded because they were absolutist, allowing for Eh
other viewpoints.

2. The second cause of bondage, non-abstinence or indulgence, is the
opposite of abstinence which was explained in 7.1.

3. The third cause of bondage, laxity, consists of absentmindedness
lack of enthusiasm for beneficial karma, and improper actions of vo&.
speech and mind. ’

4. The fourth cause of bondage, passions, will be explained in 8.10.

5. The fifth cause of bondage, action, was explained in 6.1.

Of these five causes of bondage, each cause presupposes the succeeding
one, but the succeeding one does not presuppose the one before.

KARMIC BO

doctrines such as:
are nﬁamaannsv
unbound (ascetics)
‘«The omniscient consu

sakasayatvdj jivah karmarno yogyan pudgalan adatte

8.2 (SS 8.2 in part) Because of its passions, the soul attracts and
assimilates the material particles of karmic bondage.

Of the five causes of bondage mentioned in the previous sutra, the passions
are assigned special significance because of their exclusive role in the
production of long-term bondage. The karmic particles, attracted by the
soul through actions motivated by passions, are assimilated and firmly
bound to the scul.

3 e
) These views are an area of controversy between the Jaina sects.
This is doubting the validity of the Jaina doctrine of liberation, see 1.1.
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EIGHT TYPES OF KARMA

sa pandh al
43 (5582in P2
’ . i tter throughout its beginni :
with karmic matter Ciroug ginningless existen
en s vibrating: ,:.:.a,. vibration ...._Bim fresh karmic Em:anw ﬁﬂwﬂuf
o the soul by passtons: The binding s called bondage, The mozm..r is
hands 1 draw, nor body to hold karmic matter. It is the beginnin mr»w
no " ic matter which draws fresh karmic matter into the soul from mm_”
ko ons. The “entry of the rm:s.» into the soul is metaphorical; the
_mﬁlm_ nmn_.n_nm. n»qun of vnmoa_nm karma and situated n<nQi_.2n
n“d merely converted into the different types of karma by the sou| @2.
a

8.25)-

The result is bondage.,

Lad
is alwa

pound ¢

pra n‘:..&?.Q-m::gm:n-Eﬁm&\m“ tadvidhayah
6.4(5583) There are four aspects of bondage: type, duration, intensity
ﬁ gality) of fruition, and mass of material particles assimilated.

Now that the causes of bondage have been explained, this sutra begins the
description of the nature of bondage.

1. Type of bondage: H.rn_.n are eight types of bondage (see 8.5) created
from karma assimilated into the soul. In the SS, the type of bondage is
lained as the nature of bondage and is compared with the bitter taste of
olocynth fruit or the sweet taste of sugar.
ration of bondage: This is the period of time from the moment of
ding until the time the karma falls away after its fruition. The §$
Jikens the varying duration of different karmic bondages to the varying
duration of the sweetness in goat, cow and buffalo milk.

3. Intensity of bondage: This is the varying degrees of depth (and
variety) of karmic fruition. The SS compares the intensity of the bondage
with strong, medium or mild tasting milk.

4. Mass of material particles assimilated: This refers to the quantity of

exp
the ¢

2. Du
karmic bin

particles assimilated.

adyo Emua-mn&namemﬁan-e&n:@n-iovn:@m-vﬁm»n-:m:_a.wo:m-
ntarivah

8.5 (558.4) There are eight principal types of karmic bondage:
know!edge-covering, intuition-covering, sensation, deluding, lifespan,
body . status, and obstructive.
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This sutra describes the first aspect of bondage — type. The eigh, e
explained as follows: . Sare
1. Knowledge-covering karma hinders knowledge of objects,

2. Intuition-covering karma hinders intuition of objects.

3. Sensation karma produces sensations of pleasure and pain,

4. View-deluding karma distorts enlightened appreciation of
categories of truth; conduct-deluding karma produces Passions
quasi-passions.

S. Lifespan karma determines lifespan.

6. Body karma produces the bodies of infernals, subhumang
plants and microscopic beings), humans and gods.

7. Status karma determines the family, class and society into which -
born. s

8. Obstructive karma hinders the properties of beneficence, gain, satisfac.
tion, comfort and power (see 2.4). It can also partially or com
obstruct the spiritual energy of self-restraint (2.5).

n_._n
and

an;
ﬁ _.:—.:N_wa

pletely

bamg.:ncm-&zv‘-n,nms.imaa.-a&:u-us.gemlﬁwnm -dvi-paricabhed;
yathakramam

8.6 (S58.5) Of the eight types of karmic bondage, there are five sub-
types of knowledge-covering, nine intuition-covering, two sensation,
twenty-eight deluding, four lifespan, forty-two body, two status, and five
obstructive.

matyadimam
8.7 (55 8.6) There are five sub-types of knowledge-covering karmic

bondage with respect to empirical knowledge [cognition], articulate
knowledge, clairvoyance, mind-reading and omniscicnce.

The SS raises an interesting problem. Covering a type of knowledge
presupposes the existence of that type of knowledge in the soul. In these
sutras, five sub-types of knowledge-covering karma, one for each type of
knowledge, are accepted as existent in each soul. But there are souls who
are intrinsically incapable of artaining liberation and, therefore, cannot
have the power of mind-reading and omniscience, the two types of know-
ledge which are possible only in souls capable of attaining liberation.
Consequently, the problem arises as to whether it is logical to accept the
existence of a type of knowledge which will never manifest. The problemis
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dby admitting two kinds of eXistence

mo_<n 2 . s EXiste
ests. nc :
existence %m_n___ﬂm._:_m_ _mnm .“.rc_m Ho:mannna, ¢ five Ewnrmﬂ 'S Potentjy) and
. . potentially tnallsouls, although they ,; .Qvnwonrs
existP Y Will nog ) owled
Sﬂﬂﬂmw Wn

m—._.._w. Man;
; - Nifes
na-anak?Tacnm?-»mt&a:nﬂ nidrg. b

ks s . nidranid,
“ A E‘@ESF&Qn:n%R%E&n:@ i cq Tanidrd-pracq la.
8.8(5587) The :r..n .r_v-awna of maamn.o:-noﬁ:... Kare
relate t0: the furiatsiol 1ntuIton ~ vigyg], :o:.s.w Armic bondage
and omniscient— »E._ the five varieties of sleep — dogi sual, clairvoyap
mﬂcimm—.—mu m—ﬂﬁﬂiﬂ:ﬁ—:m Nnn_ noemQWQ- SW- w_nsmﬂw.

Dozing is light m_anm m.oa .m:n&u&:m fati
while upright. A.E.E&Q._m a dormant o
ing to the SS, a special kind of energy
intensity in dreams.

.:sz.m:w,_.OW‘.m NOTE
§lecp appears to be _:n_:mnm. _..nn.n because it involves 2 stae
ception which is a form om._:E:mo: but in which
karma) may also play a part in dreams,

ue. D ing
_,mr.v 8,..<m5w 1S 2 state of g,
tbernating stae .

§ w
May give vent to cry _729 " Seo
€l acts of gr
eat

. of indistincy per-
Ppassion nnczﬂ_cs.mn_cn_im

sad-asadvedye

3.9(s58.8) Thetwo sub-types of sensation karmic bondage are th
producers of pleasure and pain. g are the
%&m:n-nml?aiown:@n-kanuB.:o»ﬁmu\aemmaa_.wmgwmh tri-dyi-
Momnmn-xncawwmn.m@ samyaktva-mithyatva-tadubbayani kasaya-
nokasayav n:a:&::vn:mwz-aﬂ.w&v&»&u\mﬁéEQm»@m:mEE:n-
samjvalanavikalpas caikasah krodba-mana-maya-lobha E@né.&..&n:.-
éoka-bhaya-jugupsa-stri-pum-napumsakavedah

8.10 (55 8.9)  The twenty-cight sub-types of deluding karma are
bondage with respect to three kinds of delusion of view and twenty-five
kinds of delusion of conduct.

The three kinds of delusion of view are: the near-perfect enlightened
world-view, deluded world-view and a mixture of the two.

The swenty-five conduct-deluding karmas are the sixteen passions and
nine quzsi-passions. The sixteen passions are: the four passions of anger,
pride, <~ceit and greed, each being either tenacious, non-abstinent,
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KARMIC BONDAGE

partially abstinent or flickering. The nine quasi-passions are: lay
relish, ennui, grief, fear, abhorrence, and the female, male ang
L

hermaphroditic dispositions.

wrnnﬂ.

The enlightened world-view is .m:m.mnn.m ?.:, varying n._:_.m:osw by e
elimination, suppression, or partial eliminationand ?:.n_m_ Suppres
the view-deluding karma (see 2.3-2.5). d._n unlann. enlightened
view is only attained when the ini-n_n._ca_.:m karma is totally eljm

A near-perfect enlightened world-view is the mnmﬁ of the three
deluded view referred to in this mcz.m.. m:vva.nmm_.:m. the <wn€.an~=&=m
karma results in an enlightened Eolm-«.._ni which is :.:wﬁumnn" because j;
only lasts one intra-hour before ?.n__nm_ Eos,.gnr it is destined ¢
reappear. Partial suppression and pa H.:.m_ elimination of the view-dely
karma is accompanied by the rise (fruition) of some of the m&:&:m ka
This enlightened world-view is also less a.ruz w.olnnﬂ because it has an e, d
although it does last a long time and will :::dm.ﬂn:\ v.o converted intg 5
permanent possession of the soul. In the meantime, it is also 2 kind of
bondage.

Completely deluded world-views are the second type of delusion and
the third occurs when enlightened and deluded world-views are mixed and
there is a kind of oscillation between them.

The SS explains the bondage of a completely deluded world-view a5 the
state of karma which, when it rises, produces aversion to the religious path
revealed by the Jina, indifference to belief in the categories of truth, ang
inability to distinguish between beneficial and harmful attitudes to lige,
This completely deluded world-view turns into a near-perfect enlightened
world-view when the delusion is checked and becomes incapable of
destroying the disinterest in worldly life which the soul has developed,
Deluded and enlightened world-views mix, when, like the inferior species
of rice which has only partially lost its power of fermenting a beverage, the
soul has purged itself only partially of delusion.

sion of
world.
m:uﬁnm,
types of

&:m
'ma,

The sixteen kinds of passion and the nine quasi-passions are synonymous
with conduct-deluding karma.

When the four passions of anger, pride, deceit and greed are of great
intensity, they keep the soul immersed in the darkness of delusion leading
to deluded conduct and unending worldly wanderings. They are called
tenacious. The SB describes them as the destroyers of the enlightened
world-view. However, these passions become weak when the soul attains
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t

The SB describes them as the destroyers of
Such passions prevent the soul from obs

assions are further weakened, they are ¢,
_urn< allow the soul to undertake the gy,
H Jains that they cover the capacity for
nwmmmozm get rid of their gross nature 3
Wm__nh_ flickering passions EEnr disturb iherg .
development. The mw nxv_u_.:m that they are detrimenty| Emwn.m of spi
wn_.?nn conduct which requires complete absence of pass; € pra
The SB compares ﬂrn. four types of anger, tenac: o._”. |
partially abstinent and =_nro::.m. respectively, to a rify i Monms-mvwsnna
and water. The four types of pride are compared respectiye| “Mm Mr. mm_a
of rock, bone, wood and straw. The four tyPes of deceiy MR ithapillar
R%R:ﬁ? with the degree of crookedness of 5 ¢ma_..uoo.3oMaEER.m
horn, COW’S urine and a chalk-mark by the ¢ y 2 tam’s

. arpenter, Th
greed are compared respectively with the st © four types of

m:._:..mmn by lac .
. . mud, dirry
grease and turmeric. The antidotes of anger, pride, deceir u:“_ m_.nn.n_ im

y

respectively, forgiveness, ::BEQ. straightforwardness and content
The nine kinds of quasi-passion karma are so called becayse ¢h S an
incapable of harming the soul in the absence of the full passions of MM o
pride, deceit and greed. The SS defines the bondage of the acmmm-vmmaonmnm”
terms of their results at the time of fruition, The bondage of the quas;.
passion of _mcmrﬁnn. produces laughter, the bondage of the a:»mrvmmhon of
relish produces relish, and so on, The SB compares the persistence of the
male, female and hermaphroditic dispositions respectively with those of
the straw fire, wood fire and cow dung fire, which last for comparatively
longer periods. The SBT compares the hermaphroditic disposition to the
mo:rnm::oéom acmm..vmmmwosm.mnom.:.v

alle
» _n_ q”oz.mvmn_zn:q Passiong
e Nclinatiop fo, abstinence
Mg the vows. When those
se

lled part
all :
all vows of » abstinent because

a _Nwmuﬂ—.m
complete abstinence @_r The 5B
nd become ¢ - S

these
ubil
the soul’s b ¢ forces, the

Yy are
ritual
Ctice of

conflagration of a township. (

naraka-tairyagyona-manusa-daivani

8.11(S58.10)  The four sub-types of lifespan karma lead to birth as
infernal beings, subhumans, humans and gods.

Lifespan karma determines both longevity and the realm of birth.

gati-iati-arird-ngopanga-nirmana-bandhana-sanghata-samsthana-
saws ."S:n:a-mwawm.n-amn-mnzmwn-S_Sm-::vms-a.wzwinmwm..euw&mwn.

parighatd-tapo-ddyot6-cchvdsa-vihayogatayah pratyekasarira-trasa-
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u:gnma-u:uc&n-wzga.mmﬁin-vanbE-mS_.wm-mn.us-wnu.mim_. Setardy;
(4
tirthakrttvam ca

8.12 (55 8.11)  The forty-two sub-types of body karma determipe.
(1) realm of birth
(2) species of birth
(3) bodies
(4) primary and secondary organs of the body
(5) formation of the organs
(6) cohesion of the parts of the body
(7) integration of the body
(8) configuration of the body
(9) bone-joints
(10) touch
(11) taste
(12) smell
(13) colour
(14) linear propulsion in space
(15) balanced body weight [neither too heavy nor too light]
(16) vulnerability
(17) bellicosity
(18) heat
(19) lustre
(20) respiration
(21) flight in the sky (graceful or clumsy)
(22-23) unique and common body
(24-25) mobile and immobile body
(26-27) pleasing and ugly appearance
(28-29) sweet and harsh voice
(30-31) auspicious and inauspicious body
(32-33) subtle and gross body
(34-35) mature and immature body
(36-37) stable and unstable body
(38-39) presentable and unpresentable body
{40—41) good and bad reputation
(42) the qualities of a Jina

—

The bondage of body karma determines the realms of birth and also the
shape of the bodies of the inhabitants of those realms. The forty-two
sub-types listed above give an idea of the results of the bondage of body
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Emaﬂ..r cre are four realms of birth

imals, plants and mICro-organisms),
(an There are five species of beings:
Nm.n&. mO—:fmn:mn& n.:& mcn-mn—.wmnn— ones (see
en gs are earth-bodied, water-bodied, fire.
podied- These kinds have further distinction e

ngs include pure earth, pebbles, sand, i),  “ATPlE, earth.
_unH i diamond, and so on. Water-bodied beifipaiin | opper,
w“.m. _m_._os., ity vm_‘n ”mnnw and so on. Examples of m“-noﬂﬂmeqw frogt,
charcoals flame, fire- __.mM_ m:& oflight, burning chaff, pyce g be
Air -bodied beings include breeze, cyclope, hurricane, gale »:% L_.E soon
Examples of plant-bodicd beings are bulb, roor, tryp) .oy
rendril, flower, fruit, _uc.n,._._. joint, creeper, moss and 5o ME

There ar¢ Ay m:v-m:_nnomnov_n varieties of <nm2mmoﬂ._ whi
Jeast develop cd organisms. These souls share 5 common a_nr are the
sess only one sensc, touch, like other one-sensed Q.BEo%. They
clusters of these are born together as colonjes which die ap ima.. _..mqmn
fraction of 2 second _wﬂﬂ.. . Ritesimal

3. There are five kinds of bodies: gross, Protean, conveyance
karmic (2.37), up to four of which may be possessed &E_.__Esonm:n__.wrmg
soul (2:44)- b it g sly by a

_ There are many varieties of primary and se
B_.“nm by karma, which are used for ﬂranSmm. Enwhmmﬂzmnm“”m. deter-
podies. Primary organs include head, breast, back, arms, feer m:MnM o
The secondary organs are within the primary; for example, the braj -
torehead are secondary organs within the head. ’ nand

5. The formation of the organs refers to the anatom
other organs generally.

6. The cohesion of the parts of the five types of body is the holdin
together of the different organs. g

7. Integration means the working together of the diverse organsineach
of the five types of body as one whole personality.

8. Configuration refers to the general shape of the body, its symmetry
arrangement of its parts and deformities. There are six kinds of con.
figurations of which the first is most auspicious. In order of theis
excellence, the configurations are: (1) symmetrical body, (2) symmetrical
body above navel only, (3) symmetrical body below the navel only, (4)
hunch-backed body, (5) dwarfish body, (6) entirely asymmetrical body.

O—.—ﬂ:@ﬂﬂmﬂ&u

:.#a.nr

3~2.14), Ty, ree-
_..von__nn_. mmn.vo&“:?mnsm&
s. Fore » OF plap;.
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9. The bone-joints determine the mn._.nzmar m:&.mnnsb:m
There are six kinds of bone-joints of which nrn. firstis the mo
They are: (1) interlocking of bones on both m_.mnm, strength .
and plate, (2) interlocking of g:nm on one side s._w_._ half-pin and by
plate or interlocking of bones with pin, (3) _:na,._.oac:m of bones On by,
sides, (4) interlocking bone on one side and pin on the other, ( 5) pin
between two bones, (6) two bones bound by m_c.:. sinews and flegh,

10-13. There are eight kinds of touch, five kinds of taste, two kip, o
smell and five kinds of colour, determined by womw.rmaam (3.23),

14. The soul moves from one life to the spot o% its next E:r k
propulsion in space which is of four kinds depending to which of
realms it is travelling. .

15. The property of being neither So.rnmé nor too light enah
body to maintain its balance, without F:..:m over because of the we
its own body nor flying up because of its lightness.

16-20. These types of body karma are self-explanatory.

21. The body karma which determines power of flight in the sky also
determines the grace or clumsiness of gait in general.

22-23. As well as individual bodies occupied by one soul, there are
common bodies occupied by many souls.

24-33. These are also self-explanatory.

34-35. The mature and immature body needs further explanation,
According to the SB, there are five varieties of maturation: (1) alimentary,
(2) bodily, (3) sense, (4) respiratory and (5) speech. Maturation meang
completion of the constitution of these five factors through which the soy|
builds its body. The SBT refers to the six varieties of maturation
mentioned in the scripture, the sixth one being the mind. It explains the
discrepancy with the SB by pointing out that the mind is a kind of
sense organ and, therefore, can also be understood as part of the senses,

the third constituent of maturation. In fact, later on, the SB acknowledges

that according to others the mind is a variety of maturation.

The soul begins all six varieties of maturation simultaneously but com-
pletes them consecutively in the order given above. The alimentary matu-
ration involves the attraction of the various types of material particles
suitable for constructing the body, senses, respiration, speech and mind.
The bodily maturation is the transformation of the attracted particles into
the bodies (renewed karmic, new gross and/or protean, new fiery and
possibly conveyance). The transformation of the attracted particles into
senses of touch, taste and so on, is the maturation of the senses. The

of Hrn TOA_V.

st w:w@mnmocm
ﬂﬂﬂ& s_mr v.:.

Y :Bnmn
ﬂrn mOE,

les the

ight of
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into the respiratory system of the Particles
¢ inhaling and exhaling, mm.}n Maturation of
wer 0 and use of the capacities to atract paryy
P cmanwﬂnnnr organs and to attract particles capab)e

: Mm are the maturations of the speech ang m

.ons are progressively subtler in Nature, frg

E._.:.M”H up to the maturation of the mind which
1m

*Onamnmoﬂ s 57:”_.- nO:.mnﬂ

€Spiration, The
cles capape of
of Producing the
ind, respectively,
m the Maturatign
is the subleg and

ran’

nmﬁ.OB. . . .
pletion of the six maturations is compared by the

.1 of a building. The maturation of aliment js the
tion terials. The maturation of the body is the construction of the
k. The maturation of the senses, respiration, and speech are the
:uan«qon. . of the entrances and exits. The maturation of the rationa|
=m=.cn:o:mn__.vnnm:on over the arrangement and use of the building
mind 15 Hr_noznmn. bedroom, dining room and so on, will be. .
where ﬂ”n Self-explanatory. .

345 last type of effect from karmic bondag
42. ._.rnsm__ become a founder of religion (6.23)

mw imn_._ nrn
collection of the

co

e is birth into 5 life in

which on€
ccair nicais cd

(568.12) The effects of the two sub-types of status k
8.13 g

rma are high

4 low status in life among the same species. .
0

an

tatus of a person is determined by the quality of his or he
The mom birth, family, wealth, poweretc. .
Eﬂnﬂna are people who enjoy high status in society such as the people
in the Aryan countries of Magadha, Anga, Vaniga, Kalifiga and so on
womzro% in the families of Hari, Iksvaku, etc. They are offered respectand
a0 ncn because of their wealth and power. On the other hand, there are
_._ono_n like the Chandalas (lower-caste and outcaste people), boar-
mmﬂmﬂm pig-dealers, butchers, fishermen who occupy a low place in
community life.

TRANSLATOR’S NOTE . . o

The countries and families named in this commentary _.nm.aﬂ the m_mn._v:_.._.oa of
power and wealth at the time. The distinction vngnn:->Qu= m:m non-Aryan
refers to those people and countries descended from the Aryan tribes ,._..._._o swept
down into north India in the second millenium BCE. The caste system is believed

to have arisen from the integration of these warriors and their priests with the
native people of India.

r lineage,
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danadinam

8.14 (558.13) 'The five sub-types of obstructive karma obstrycy
v.nnnmnnsn.o. gain, satisfaction, comfort and power.

aditas tisrndm antardyasya ca trimsatsagarop amakotikotyah parg Sthitif,

8.15 (5§ 8.14) Bondageto knowledge-covering, iﬁ&o:-noﬁn:m.
mn.nwmmoa and obstructive karmas lasts up to 30 X 10 occan-measure
periods.

The description of the first category of bondage — the types — completeq
this sutra begins the description of the second aspect of bondage: duratiop,

The duration of bondage is the length of time the karma takes to
produce its entire result. The four types of karma cited above start SE:m
effect after a maximum dormant period of 30 X 100 = 3000 years and
continue to have effect for up to 30 X 10 0.m.p. According to the SS, this
maximum duration applies to the five-sensed rational beings with magyre
organs and a deluded world-view.

saptatir mobaniyasya

8.16 (S5 8.15) Bondage to deluding karma lasts up to 70 X 104
ocean-measured periods.

The maximum dormant state of this bondage before the karma begins to
take effectis 70 X 100 = 7000 years.

nama-gotrayor vimsiatih

8.17(858.16) Bondage to body and status karma lasts up to 20 x 104
ocean-measured periods.

According to the SS, this maximum duration applies to five-sensed

rational beings with mature organs and deluded world-view. The dormant

state of karma that endures for this maximum period is 20 x 100 = 2000
years.

The SS asks the reader to consult the scripture for further information
on the duration of karmic bondage of other beings.
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astrin {atsagaropamanyayuskasya
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51858 8.17) Bondagetolifespankarma |ag,

SUp to thiryy.
ured periods. -three ocean.

meas
The SBT clarifies that the mema.ca duration is acy

m.p., the excess period being ¥4 x 8,400,00
33 0. Amnn SS .wWHV The &On_ﬂm:n mnmmn of nrmw .
s the excess period.

ally alirtle more thap
0 X 8,400,000 x 107

e Ximum duratigp is the

same 3
pari dvadasamuhbiirta vedaniyasya
a

§.19 (55 8.1 8) Sensation karma lasts at least twelve Indian hours $

This minimum duration is only true of long-term bonda

. ] ge. Instantaneoys
bondage lasts a mere two time units (see 6.5)

ndma-gotrayor astau
8.20 (5 8.19) Body and status karma last at least cight Indian hours,

esanam antarmuhurtam

8.21 (85 8.20) The remaining five karmas — knowled
intuition-covering, deluding,
than one Indian hour.

ge-covering,
birth, and obstructive karma - can last less

vipako’nubhavah

m.umﬁmmmbsH.ro_dm::.m:monlﬁonimomrnnnmmﬁrn intensity
[quality] of the fruition,

The description of the types and duration of bondage completed, the third
aspect of bondage, the intensity (quality), is now described.

The maturing of bondage refers to the intensity or quality of its fruition,
felt rildly or deeply by the soul. When they are mature, the material
partiles assimilated by the soul during bondage begin rising up to produce
a muiiple result. The SB mentions an important aspect of maturation —
“trar.fer” in which the result of one sub-type shifts to another sub-type of
the s2me type of karma (for types and sub-types, sec 8.5-8.14). This
transter takes place without any special effort on the part of the soul. It is

] ; .
One Iadian hour equals forty-eight Western minutes.
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simply due to the current activity of the soul. The :.m.:mwn_. is only poge
between sub-types of the same type, not from one v::._u__up_ type of kq
to another. However, there are also some sub-types which cannoy tran
View-deluding and conduct-deluding ka rmasecanootts ansfer thej, re
to each other although they are both deluding karmas. Nor car, the
perfect enlightened world-view ka rma transfer to the karma ¢,
mixed enlightened and deluded world-view &.:.:. However, the ¢
can happen in the opposite direction. Thus the mixture of enlighten
deluded world-view, which is never bound as itis a a._.msm:mo:m_ Phase of
the enlightened world-view duringits fall ?nm.m_uwn:.ach 4, third Stage), can
be transferred to the enlightened world-view. Similarly, the g, ded
world-view can be transferred to the enlightened world-view ang the
mixed world-view but the transfer cannot work in the opposite directigp
There is also no transfer berween the four sub-types of lifespan karmg.
infernal, subhuman, human and celestial. )
The SS explains the multiplicity of mature karma in a different way, The
varieties of maturity are due to the different degrees of passions in the soy]
at the time of binding the karma. The variety is also due to the state of the
soul, place and time of karmic maturity, the realm of birth and the Spiritya)
condition of the soul. When there is an intense rise of beneficial karma, the
bondage of the harmful karma becomes weak and subordinate to the
result of the beneficial karma. Similarly, when there is an intense rige of
harmful karma, the bondage of the beneficial karma becomes weak and
subordinate to the result of the harmful karma. Burt as already stated, the
effects of the principal types of karma cannot be mutually transferred,

ible
hgm
i”n_..
Sulty
Near.
t mw a
ansfe,
ﬂ& m__.._n_

sa yathanama

8.23 (5§8.22) The maturation is named according to the bondage thay
produces the effect.

When the bondage of knowledge-covering karma matures, the maturing is
called “knowledge-covering”. When the bondage of intuition-covering
karma matures, the maturing is called “intuition-covering”, and so on,
This designation does not, however, express the whole character of the
maturation which has different intensities and qualities.

tatas ca nirjara

8.24 (5§58.23) Maturing also causes the karma to fall off the soul.
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g.25 (SS 8.24) The material particles attracte
- f bondage, enter from all sig .
fferent (YPES © ) es (at all fime
M“a future), cause _uon.mmwn qualified by the activities . ?rn“._““”..nwnaoa
clusters of matter, are in the space occupied by the soul, are _..Sm_o :M U&%
yare

assimilated by all the units of the soul, and are constituted of ap jngn:
os infinite number of atoms. nite

un?mcnwmﬁrﬁhf&w

fm
Here, the fourth mzn_._mun aspect o.m bondage, the mags
mmm_.E:mnn&. is described, n_..noac_:w light on cight.c
soul’s karmic bondage.

The material clusters of karma which are
become the karmic body are the most &imp
and appendix 3)- The description of the clust
all directions and at all times, to become one of the cight types of karma is
of GOUDE, 2 metaphorical description. The karmic particles are 23.”
where. They do not come from a particular place to the soul; they are
;mmediately present and available. The “entry” is simply conversion of
the particles into particular types of karma according to the causes of
bondage (8.1).

of materia] Particles
haracteristics of the

attracted into the soy] to
ct and fine marter (see 2.40
ers “entering” the soul from

Enqm&_a-mnﬁwnw:ﬂ-wm&ﬂ-32.-@5:%cmmn-?g@:a-zmﬂn.mc?mi
punyam

8.26 (notSS)  Pleasure, [necar-perfect] enlightened world-view, laughter,
relish, male disposition, auspicious birth, auspicious body, and auspicious
status are beneficial karmic bondage.
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mn&cmuwu-ngmv._:-zmin.wo:mq_. punyam

(S$8.25, variant of 8.26) Pleasure, auspicious lifespan, auspicioy
and auspicious status are beneficial karmic bondage.

s VOQQ

ato 'nyat papam
(5§ 8.26) Other bondages are harmful.

The two broad categories of karmic bondage, beneficial and harmfy) 4
now considered with particular reference to the beneficial. The nmcmn,m Mnm
the inflow of karma that produces pleasure were described in 6,13 Th
(near-perfect) enlightened world-view was described as a kind of bong, e
in 8.10. Laughter, relish and male disposition were described as <u:nzmn
of quasi-passions in the same sutra. In addition to these five “fruits”, 52.“
are also the “fruits” which come from auspicious lifespan karmy
auspicious body karma and auspicious status karma. ’

The SBT finds difficulty in accepting the (near-perfect) enlightenegd
world-view as beneficial karma because it is one of the four destructiye
karmas; itis due to the rise of purified view-deluding karma (see 8.10). The
SBT is also discomforted by laughter, relish and male disposition —
identified in 8.10 as quasi-passions {conduct-deluding karma) — being
designated beneficial karma. Neither the scripture nor the ancient litera-
ture on karma mentions these four types of beneficial karma. Nor does §5
8.25 acknowledge these four karmas as beneficial. Only the forty-two
varieties of bondage listed below are confirmed by all traditions as
beneficial.

RESULTS OF BENEFICIAL KARMAS NUMBER OF VARIETIES

SENSATION KARMA

pleasure (8.9) 1

LIFESPAN KARMA

subhumans, humans and gods (8.11) 3

BODY KARMA

humans and gods 2

five-sensed beings 1

five bodies (karmic, protean, gross, fiery, 5
conveyance)

auspicious configuration |

auspicious bone-joint 1
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imary and secondary organs of subhy
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heat
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individual body
stable body
Juspicious body
pleasing appearance
minnﬂ voICE
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auspicious formation of the organs
qualities of a Jina
STATUS KARMA

high status
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As regards the harmful types of _uosn._mmﬁ the SB says that all types of
bondage other than the named beneficial ones are harmful. In its indepen-
dent sutra {8.26), the SS confirms the same view,

Pleasure is accepted as the result of a beneficial bondage which is due to
abeneficial inflow. There is a likeness between cause and effect. Judged by
this crizerion, involuntary purging of karma and austerities by deluded
people which resultin birth in heaven are beneficial acts. Similarly, the acts
that procduce bondage leading to subhuman and human life with fully
developed sense-organs, good physical structure and strong bones are
benefic !, irrespective of other factors such as deluded world-view and
passior:z that may be operating at the time. In such cases, the criterion
of bens4it is the strong body and high position in the species to which
one be'ongs. The line of demarcation between beneficial and harmful

e e
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bondage is therefore determined by fitness or otherwise of the being . .
respect to the life that it is destined to lead. Ng wit,
These instances of benefit or goodness are primarily world]
Spiritual goodness, however, is determined by the enlightened qual;
self-restraint and austerities which result in the special eliminag; (')t)’ of
karmic bondage and, consequently, to a higher stage of Spiritual attn .of
ment as well as births in the higher heaven as a precursor to liberat?m‘
Spiritual good is clearly distinguished from worldly welfare, o2,

TRANSLATOR’S NOTE

As noted above, the SBT is embarrassed by the sutra’s inclusion of ]

disposition and also the three other factors as causes of beneficial karmic bOndaa e
The SS does not include them in its version of the sutra. It is worthy of note ¢ fc.
Virasena, in his Dbavala on Satkhandagama, XI111. 352, clearly states that the fo:t
destructive karmas are necessarily harmful whereas the four non-destructive Oner
are a mixture of beneficial (pleasurable) and harmful (painful) karmas, Thi:
implies that the controversial four factors cannot cause the bondage of beneficia|
karma. However, in another commentary, Jayadhavala on Kasayapadud,

Virasena accepts the four factors as causes of beneficial bondage. The diVCr.gcr;c;
of opinion among great Jaina thinkers of ancient times on such a vita] issue
demands deeper study of the scriptures available in the two principal Jaina sects

yin Natyr,
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varieties)
Progressive suppression and 9.47 9.45

elimination of karma through the
stages of spiritual development
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he fourth category of truth, karmic bondage, was
explained in the previous chapter. Now, the fifth

category, stopping incoming karma, and the sixth, the
wearing off of karma, are considered.

dsmuanirodbab samvarah
9.1 Stopping the inflow of karma is inhibition.

There are forty-two “doors” of karmic inflow — three instantaneous (see
6.2,6.5) and thirty-nine long-term (6.6). The instantaneous doors are the
activities of body, speech and mind which are absolutely free of passion.
Stopping all forty-two doors completely or partially is inhibition. Com-
plete inhibition is only possible at the spiritual stage immediately before
liberation. Progress in spiritual development depends on progress in
inhibition.

Inhibition has two aspects, psychic and physical. Psychic inhibition is
when the mind disengages from worldly action. Physical inhibition is
when the karmicinflow actually ceases because of this mental detachment.

The SS uses the fourteen stages of spiritual development to explain how
inflow is stopped. The stages are:
deluded world-view
lingering enlightened world-view, resembling an aftertaste
combination of enlightened and deluded world-view
enlightened world-view unaccompanied by any sort of self-restraint
enlightened world-view with partial self-restraint
. enlightened world-view with complete self-restraint but with laxity in
early stages
complete self-restraint free of laxity
. complete self-restraint with gross passions attended by various novel

experiences
9. complete self-restraint with gross passions and similar but pro-
gressively purer experiences
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INHIBITING AND WEARING OFF KARMA

10. complete self-restraint E__.z. subtle flickering greed

11. complete self-restraint with suppressed passions but Tise of
ledge-covering karma . S . |

12. complete self-restraint with eliminated passions but rig, of kng
ledge-covering karma | W.

13. omniscience accompanied by mental, verbal and physic, actiy

14. omniscience with no activity. .

At each stage of spiritual development, there are kinds of ka,
which are inhibited at the next stage. In the first stage, 117 ou
120 kinds of karma may enter and bind. The following sixte
karma, which are due to deluded world-view, confine the soy
stage of spiritual development, that of deluded world-view:

1. deluded world-view (kind of deluding karma, 8.10)

2. hermaphroditic disposition (deluding karma)

lifespan in hell (kind of lifespan karma, 8.11)
birth in hell (lifespan karma)
birth as a one-sensed being (kind of body karma, 8.12)
birth as a two-sensed animal (body karma)
birth as a three-sensed animal (body karma)
birth as a four-sensed animal (body karma)
sixth bodily configuration: complete asymmetry (body _SEE:
the sixth bone-joint: two bones bound by skin, sinews and flesh (body
karma)

:.::nm_.n_.ovc_mmo:o?rnmo:_ﬂoém&mHrn_.nmunzm:nm_a Aco&\ karma)
12. hot body (body karma)

13. immobile body (body karma)

14. subtle body (body karma)

15. immature body (body karma)

16. common body (body karma).

The inflow of these sixteen kinds of karma is inhibited at the second
stage of spiritual development, that of lingering enlightened world-view
resembling an aftertaste, to which the soul falls from a higher stage (see
appendix 4). Here only 101 kinds of karma may enterand bind (117 — 14

=101), out of which the following twenty-five kinds are due to the rise of
non-restraint caused by the tenacious passions:

1. sleeping (kind oT.:EEo:-noé:.:m karma, 8.8)
2. sleepwalking (intuition-covering karma)

3. torpidity (intuition-covering karma)

4. tenacious anger (kind of deluding karma, 8.10)

_sas,
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. ous pride En_c&ﬁm karma)

s. R:mM”M”; deceit (deluding karma)

6. ﬂnnunmo:m greed (deluding karma)

7. R:un_n disposition (deluding karma)

g. mnn.g:_u_ lifespan (kind of lifespan karma, g 1 1)

9. N:n_% in the animal realm (lifespan karma)
0. 1 ond nozmmcnmamoz of the m_cn:s SYmmety;
11. HMMM_.WME_.& of body _.S..EP 8.12) el body above the

M._n Jsird configuration of the body; SYMmetrica| bod
12. qavel (body rmm:_uv oot the bod ¥ below the
fourth configuration of the bo wurcsnrvmnr&

3. ””M ffth configuration of the body: dwarfigp, (body “wwhwursaa

14. i second type of vonn-womm:mn m:nnq_onrmsm bones
15. _ﬁ._m:-_w__: and half-plate ac with pin (body karma)
he chird type of bone-joint: m:_..n_._onrwsw bones

On one gide with

16. On both sides (g
_ﬁw:ﬂmv - . . Y

, the fourth type of bone-joint: interlocking bone o One side and p,;
17 on the other .. . pin
13, the fifth cype Of bONCIOIRL: pin between two bones (bogy 1 -

" linear propulsion towards the animal realm (body karma) .

ﬂw. justrous body (body karma)
w_. graceful flight (body karma)
NN. ugly appearance (body karma)
Nm. harsh voice (body karma)
Na” unpresentable body (body karma)

ow status among one’s own species (kind of status ka
Nm,whnmn karmas are inhibited at the third stage of %EEN__HMMWWMME
chat of partly enlightened and partly deluded world-view, At this g, .
wo lifespan karmas, r:EmJ m:.a celestial, also do not enter and r:mn_.
Thus the total number that bind is seventy-four (101 — (25+2) < n ;
Out of the seventy-four kinds, the following ten are dye to the rise .&

non-restraint caused by non-abstinent passions:

1. anger (kind of conduct-deluding karma that js non-abstinent, 8,10)
2. pride (non-abstinent conduct-deluding karma) ’
3. deceit (non-abstinent conduct-deluding karma)
4, greed (non-abstinent conduct-deluding karma)
5. human lifespan (kind of lifespan karma, 8.11)
6. birth in the human realm (lifespan karma)
7. gross body (kind of body karma, 8.12)
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INHIBITING AND WEARING OFF KARMA

8. limbs of the gross body (body karma)
9. the first type of bone-joint: interlocking bones on both sides wj
and plate 1th pin
10. linear propulsion towards the human realm.

At the fourth stage, that of enlightened world-view accom
non-abstinence, seventy-seven kinds of karma may enter ang
seventy-four mentioned above as well as Jinas’ body karma, hy,
pulsion karma and celestial propulsion karma (8.12). At the fifth
ten kinds of karma listed above are inhibited, making the p
karmas that bind at this stage sixty-seven (77 — 10 = 67), Of ,
are due to the rise of partially abstinent passions:

1. anger (kind of conduct-deluding karma that is partially abstin
8.10) e

2. pride (partially abstinent conduct-deluding karma)

3. deceit (partially abstinent conduct-deluding karma)

4. greed (partially abstinent conduct-deluding karma).

At the sixth stage, that of self-restraint with laxity, these four Passions
are inhibited. Thus at this stage, sixty-three kinds of karma enter anq bind
(67 — 4 = 63). Of these, six are due to laxity:

1. pain (kind of sensation karma, see 8.9)
. ennui (kind of deluding karma, see 8.10)
. grief (deluding karma)
. unstable body (kind of body karma, see 8.12)

inauspicious body (body karma)

disreputed body (body karma).
These six karmas are inhibited at the seventh stage of spiritual develop-
ment, that of self-restraint without laxity. At this stage fifty-nine kinds of
karma (63 — 6 = 57, together with the major and minor organs of the
conveyance body) may enter and bind. Of these, the celestial lifespan is
caused by self-restraint with or without laxity, but no lifespan karma is
bound beyond the seventh stage.

At the eighth stage, that of self-restraint with gross passions and novel
experiences, the celestial lifespan karma is inhibited. Hence, in the begin-
ning of the eighth stage, only fifty-eight kinds of karma (59 — 1 = 58) may
enter and bind. At this stage, there is no laxity and there are only the
flickering passions of anger, pride, deceit and greed (8.10) which may be
intense, medium or mild. Of these fifty-eight kinds of karma, two kinds -
dozing and drowsing — are inhibited in the second part of this stage. Thus
only fifty-six kinds may enter and bind. At a later part of this stage, thirty

Panied by
—V:-QH ﬁ—gn
—..-.-D: HVHO:
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umber (¢
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of karma are inhibited: INFLoy,

pirth in celestial realm (kind of lifeg

the species of five-sensed beings (k;
cotean body (body karma)

W onveyance body (body karma)

fiery body (body karma)

armic body (body _GB.EV

the first UO&% no:mmcnmn_osn symmetry (
(imary and secondary organs of the pr

n_.:: ary and secondary organs of the co

Wo*oc_. (body karma)

smell (body karma)

raste (body karma)

rouch (body karma) dih

. ear propulsion toward the celestial realm (b

_w_u_»sn& body weight, neither heavy nor :muz Amwmwuﬂa

sulnerability (body karma) fma)

Pankarm, ¢
) 8.11)
nd of body _S_.Sp. 8.12)

—uO&@‘ rmﬂa Nw
otean body (hog

nveyance body Y karmg)

TGA; rmhamu

" pellicosity (body karma)

respiration (body karma)

graceful flight (body karma)
mobile body (body karma)

gross body (body karma)

mature body (body karma)
individual body (body karma)
stable body (body karma)
auspicious body (body karma)
pleasing appearance (body karma)
sweet voice (body karma)

. presentable body (body karma)

formations of the organs (body karma)
the physical qualities of a Jina (body karma).

Thus, twenty-six kinds of karma enter and bind in the last part of the
cighth stage of spiritual development. Of these, the four quasi-passions of
laughter, relish, fear and abhorrence are due to the intense passions.

These four passions are inhibited in the beginning of the ninth stage of
spiritual development, that of self-restraint with gross passions and purer
experiences. Thus, in the first part of this stage thereis inflow and bondage
of only twe ty-two kinds of karma. Of these, two kinds—male disposition
and flickeig anger —are inhibited in the second partof the stage. Thus, in
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INHIBITING AND WEARING OFF KARMA

the remaining period, there is the m.zmoi and vo:mmmn omo.:_< bwen

of karma. Of these, two r..:%.| :_nr.mzsm pride and decejt — are inhp,

in the third part. Thus, there is n.rn inflow and vo:mu.mn of only am@rﬂ_:a

kinds of karma. (The four passions that have been inhibiteq e m:owm

jum intensity.)

Enh_mchﬂn Rammw:m eighteen kinds, one kind, En_.hnnm:m greed, i :

inhibited in the tenth stage. Thus, at the tenth spiritual stage, nrm” S0

self-restraint with subtle flickering greed, there are seventeen inds of

karma that may enter and bind: of
1. empirical cognition (kind of knowledge-covering karma, 8.7)

2. articulate knowledge (knowledge-covering karma)

3. clairvoyance (knowledge-covering karma)

4. mind-reading (knowledge-covering karma)

5. omniscience (knowledge-covering karma)

6

.

8

ty E:an

. visual intuition (kind of intuition-covering karma, 8.8)

non-visual intuition (intuition-covering karma)

. clairvoyant intuition (intuition-covering karma)

9. omniscient intuition (intuition-covering karma)
10. reputable body (kind of body karma, 8.12)
11. high status (kind of status karma, 8.13)
12. obstruction of beneficence (kind of obstructive karma, 8.14)
13. obstruction of gain (obstructive karma)
14. obstruction of satisfaction (obstructive karma)
15. obstruction of comfort (obstructive karma)
16. obstruction of power (obstructive karma)
17. pleasure (kind of sensation karma, 8.9)

At this stage the passions that exist are mild. Of these seventeen kinds,
all but the last are inhibited in the next three stages of spiritual develop-
ment — the stages of suppressed passions, eliminated passions, and
omniscience accompanied by activity. Thus, only pleasure karma enters

andbinds. At the fourteenth stage, that of omniscience without activity, all
karma is inhibited.

TRANSLATOR’S NOTE

Thereare 148 kinds of karma. Of the ninety-seven listed in 8.6, the forty-two body

karmas are expanded to a total of ninety-three in 8.12. Thus we get (97 — 42) + 93
= 148,

If the arising of karmas is taken into consideration, some of the karmas listed in
8.12 are grouped together. So, the five cohesions of body and the five integrations
of the diverse organs are said to arise as part of the five types of bodies. This
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mas— the near-perfect enlightened w
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d and mnj:mn& ic..”_.-c.nim when the soul| mu:m M_,on_wanwsnaon of
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acted from the 12
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either
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The number is further nn.n_.cnnm to 117 for the kinds o
) at the first stage of spiritual mnﬁ.u_ov:_o:r becaus
E:onmuam and the vo&m ru“:._m of Jinas cannot be b

18 05% - her spiritual development; the conveyance b, :
HMMM_H H wﬂx% stage and bound for future use at the wnﬁn__w.nn ”Mﬁm”“”w can be
H»:ﬁm of Jinas can be bound from the fourth to the cighth stage of 5 n_uo%
(DOK, pp- 80, 85). Piritual

fkarma which the soul can

¢ the conveyance body ang
ound there, These karmag

@ wnﬁ:.-mni".:._&uawxqm-::vam»Mm-va:wn&&nwn-nm:.naa.w

9.2 Inflow is inhibited by guarding, careful movement, mo

. ; rality,
reflection, conquering hardships, and enlightened conduct, v

tapasd nirfara ca
9.3 Austeritics wear off karma as well as inhibiting it.

Although there are as many ways of inhibiting karma as there are causes of
its inflow, there are seven principal inhibitors, which are given in the two
sutras above and explained in those below. These explanations are mainly
in reference to the ascetic’s lifestyle.

When austerities are part of enlightened conduct, they not only wear off
karma already bound to the soul but also prevent further karma accumu-
lating.

According to the SS, the causes of inhibition have been specified in order
to exclude practices and rituals such as religious pilgrimage, sacred ablu-
tion, de!:ded ordination, offering one’s head to the deity as a gift, worship
of gods 2x:d demi-gods and so on. Such practices and rituals are inspired by
attachrent, hatred and delusion which attract rather than inhibit karma.
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INHIBITING AND WEARING OFF KARMA

samyag yoganigraho guptih

9.4 Guarding is enlightened control of the threefolq act

iVitieg
speech and mind. fbogy,

Each of the seven ways of inhibiting inflow is now dealt with indivig,
beginning with guarding. One should mcm.:.m one’s body, speech ang
against evil in order to control one’s desires so that they are i har
with moral principles. “Enlightened” means in the manner prescri
the scripture.

Guarding bodily activity refers to controlling volunta
such as lying, sitting, standing, walking, moving articles of r
that they are performed with perfect religious propriety to
harm to life.

Guarding speech means controlling speech when seekin
necessities, requesting directions, discussing illness with a do
on. According to SBT, such guarding entails covering the mouth while
seeking food and drink from householders, and during verbal nxnruswa,
to avoid injuring small lifeforms. The ascetic must observe the scriptura]
norm while speaking, a principle which layfollowers are also expected tq
follow. At its purest, guarding implies noble silence.

To guard the mind is to refrain from sinful intentio
wholesome resolves. At the highest level, avoidin
wholesome or unwholesome, is guarding of mind

p____,
Ming
bed by

eligious ife
avoid nmsm:_w

8 religioy

ns and to set oneself
g all worldly thoughts,

me-_wmeE.-ma:m-mmanxh.ﬁm.oo-aaww&m samitayah

9.5  Tomove carefully is to walk, speak, seck alms,

handle objects of
daily use and dispose of excreta in the correct manner

This sutra explains the second of the kar
“Correct manner”
injuring any form o
ious life.

mic inhibitors, careful movement,
means as approved by monastic rules for avoiding
f life while performing the duties necessary for relig-

1. Walking correctly involves walkin
purpose of performing necessary reli
movement, and looking carefully on a
through,

2. Speaking correctly involves s
measured, indubitable, harmless an

3. Seeking alms correctly means

8 cautiously and only for the
gious duties, showing restraint in
I sides in the area one is travelling

peaking wholesome words that are
d meaningful,

asking for the necessities of religious
220

TEN MORAL VIRTUES

1 drink, broom!, pots, n_oﬂ.rN andshelter, strictly in accord
m rescription. It means being free from the blemishes of
h seMPE " "o Lty donors and faulty .32_5% o.m seeking alms,

ct manner of handling articles of religious use consists jn
4. The corre g and dusting them vnmc_..n moving them in order 1o

small beings such as flies and insects.

:{ injury 1€ sal of excreta means depositing stools, phlegm, spit,
m_mﬁ%on occupied by mobile or immobile lifeforms,

- Grdavé-rjiava-Sauca-satya-samyama-tapas-tyaga-
a-m

a ksam: rydni dharmabh

g-brahmaca ) |
.. 1« verfect forgiveness, humility, straightforwardness,

2 _m_.wn_ greed), truthfulness, self-restraint, austerity,

a -

detachment and continence.

uttam
pificany

plains mo ity which i i inhibiting karmic
i lity which is the third way of i .

o GM _mh Mﬁﬁ:” to all ten moral virtues which must be practised
ect

This sut
inflow. :wn_n by ascetics. . 4 -
meticulously <m depends upon controlling anger and practising
jvenes
1. Forgv

. adverse situations. According to the SB, it requires
in mm ratitude that worse has not happened. To practise
forbearance 25 ; eness, we should see ourselves as the source of anger.
cznos&so:.& monrm_u mnmaw abuse from another should be countered by
The SB advises ﬁ_mmmo_. the cause of the anger. If the cause can be ?::w
looking to owowﬂn other should be forgiven for his anger. Even if the fault
hin oneseit,

tolerance

i i is anger is
N lie with oneself, the other should be forgiven vnmmcmo_rm mn e
Th . If som
docs :o,ﬂ N rance e ignorant should always be forgiven
due to 1gno .

i ly.
iven because he did not do so overtly
s tly, he should be forgiven . . r.
mnn:mnu.sm nMMM_.oWnn_w, he should be forgiven because romﬁ_a .:MH: _.Mwmucmn
:rrn mwr__MM_m:nn If he did resort to beating, rﬂ mr_“vc_m_vh Mwm.ﬁ: —
e : i t to kill us, he should be
i) not kill us. If he did attemp i
”MN ; ﬁ.m_m __G from the religious vm"ﬂ. AMn mm_oc“_ M_HNH _w“_ 4 eason o
s and should r
forg = a person who harms u .
h”. E:M confront us, they are due to our ﬁ,mmﬂ rmqnmwam_w —
2 Humility arises when pride about one’s race, 1

fe which might otherwise be crushed.

; . i all forms of li | . llow these
' Used Ly Jaina ascetics to sweep aside sm ers of this tradition do not 2

. . &
2 pots and cloth are not mentioned in the SS as the or
items, Cf. 9.24, no. 8.
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e and other such attainments, is subdyeq.

H”Mn___.w_“w rﬁ%:,”ﬂ“m as lack of mn_m.mm.m_,.mz&wnanz.r and .nosﬁ_.wnumm
destruction of pride. Pride has eight varieties, mnwu_._.”:_:& by its ov_.an: ﬂs_w_
paternal superiority, (2) maternal .mcvn:o:? Amv cauty, (4) monE:n. 2
exceptional intellectual and creative power, (6) scriptura] _amna:m_ |
prosperity, and (8) power. 4 honest incere

3. Straightforwardness is sincere and honest intention. T, SB g
i iding controversy. .
_:wwmhw_.m.__%anmwm to be free of m_.nnm.. A greedy mind is always mavc:
The SB lists the mind-polluting passions produced by greed ag m:ma.
pride, deceit, violence, and ?_mnrno.m. 1

5. Truthfulness includes refraining @o:,_ harsh words, wmnr-Ez:w
garrulity, derogatory language, 182..2.5.:_ and so on. The SB anmnzra.
truthfulness as relating facts. It is sweet, civil, unambiguous, Manifest 474
free from attachment and hatred.

6. Self-restraint refers to abstaining from all activities which injure any

form of life, subtle or gross. The SB identifies controlling body, speech ang
mind and, in particular, carefully inspecting objects and places S0 as tq
avoid injuring life.

7. Austerity means mortification of the body for the regeneration of the
soul. The SB identifies two types of austerity, external and internal, eacpy
with six sub-types (see 9.19-9.20). The many kinds of fasting occupy g
central position among the austerities prescribed in Jaina scripture.

8. Renunciation is the abandonment of possessive attitudes towards
the necessities of life. The SB itemizes external objects, such as broom, pots
and so on, necessary in practising the Jina’s discipline, as well as interng|
pollutants of speech and mind under the sway of passions, which may
become objects to which the soul clings. In this respect, the body is also
sometimes considered an internal possession. Renunciation is essentially
freedom from clinging and hankering.

9. Detachment is letting go of attachment to the body and monastic
articles. It is a refinement of renunciation in which the sense of mineness s
relinquished.

10. Continence means residing with the teacher to observe the absti-
nences, acquire learning and erode the passions. The SB distinguishes five

kinds of teachers: (1) initiator (who confers initiation), (2) teacher of the
nature of animate, inanimate and mixed objects, (3) junior instructor of

the scripture, (4) senior instructor of the scripture, (5) expert in teaching
the heart of the scripture.
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The ewelve reflections are upon _:_vn::nsn_._nn rn_v_n sah
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9.7 . ¢hand n_on.r_. mo_.:w.”mnumm_ otherness of the -
cycle® fow of karma, inhibiting karma, Wearing o:v_”__.w._“_s_ucnq of the

n . i ; a,th
odys! rity of enlightenment and the |, . the naype o
w_n cosmos; 12 ty ad €Xposition of the
e
doct™

flection, the fourth of the seven inh;
Heres _.nm The twelve reflections are the p
nea.

1d-view. Although the SB js rvn: )
%__mrﬂm:nwmmw_.nuno: while the SS is more mnNMM”m_Wmﬂwn:_E and e[y
cate in _ﬂ they have essential agreement on the results omn_ﬁ_“:a_na&._
%EQMM m.nnn:_m upon impermanence of the body, which ;Mmmmnms
. - al apparatus, and of external "PPAratus such as beds, seqy, nn_
intern es detachment from worldly things. ’
¢ ﬂ.ﬁwnna: g upon the r&Enm.mnnmm of the soul in a wog|g beset with g
o i misfortunes of vﬁr., vnnnmqnansr old age ang ﬁ_nﬁrn
mnn%nam commitment to the spiritual path, The soul’s encounterg iy
Ec_._wz suffering are _m._nnnn& to a helpless deer cub facinga hungry lion M_..
jonely forest. This _nu.a.:nnm m.mnwmn. of detachment from worldly affairs
"TM deep faith in the religious discipline taught by the Jina,
"3, Reflecting upon suffering, the beginningless cycle of gy 51
%mwrm as infernals, m:::m_m.. r.._q_mnm and gods brings home the truth that
hé relationship between individuals is constantly nrmam_.am. The son
becomes the father, ﬂ.rn servant Wn,nom.nam.ﬁrn master, the foe becomes the
(riend and so on, oE:n_.m:mw the distinction vnnsaa.: who is “one’s owp”
and who is “not one’s own”. A sense of .mqnmm and distaste for worldly life
is induced by such reflection m._onm. with a determination to strive for
release from the cycle of transmigration.

4. Reflecting upon the solitariness of the soul in s births, sufferings
and death cleans the mind of its attachment to those who are “one’s own”
and aversion to those who are “not one’s own”. The mind achieves a
balanced state that is conducive to spiritual pursuits and inspired to attain
liberation.

5. Reflecting upon the otherness of the soul from the body and
other physical objects focuses on the soul as an eternal intelligent self
and the body as an evanescent insentient object. The intrinsic purity of the
soul is experienced and the bodily attachment obstructing
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the spiritual path is destroyed. N

6. Reflecting upon the filthy condition of the body Stren
dispassion and disgust for the body. The body is impure r.nnmsmwnﬂr.n:_u
produced by the mixture of father’s semen and mother’s bloog Ermnr: is
impure. Itisimpure because everything it consumes turns fou] apq put Aig
It is impure because it is the receptacle of dirt, sweat, phlegm, bile c_..a.
and faeces. It is impure because it is impossible to change jts foul m:wﬂq__nn
any kind of bath or cosmetic. by

7. Reflecting upon inflow, as also on inhibiting and wearip,
provides insight into the causes of bondage and liberation,
karmic inflows as the pitfalls in this life and next, and as th
the harmful and exit for the beneficial, brings about an
control inflow. In this connection, the SB cites the example of G5,
Satyaki who, in spite of his proficiency in flight and the occult sciences M\m
death because of his lust for women. The example of mighty n_mwrwshﬂ
enticed by objects which are pleasant to touch, being entrapped w_
elephant tamers is also given. Similarly, the fatal consequences for mw_.w.
black bees, moths and deer of their respective addictions to taste, waa:,
sight, and sound are cited to bring home the pitfalls of inflows gy, &
sensual indulgence.

8. Reflecting upon the merits of inhibiting karmic inflow ang of the

mnnm:.oémo:rnmmno:nmnnnnmﬁra:wHrnuoénnommnr?ios necessary for
liberarion.

g off _ﬁmwgm
_ﬂnmnnzsm o_“
w €ntrapce for
inclinatjqy, t

9. Reflecting upon wearing off karma enables us to purge the sou] of its
impurities. The wearing off may occur without conscious effort or
through virtuous practices. The first is illustrated by births in hel] of
heaven due to the fruition of past karma which subsequently wears off
The second refers to the practice of austerities and endurance of hardships
for the elimination of past karma.

10. Reflecting upon the nature of the cosmos leads to the enlightened
werld-view. One is able to achieve purity of thought. The cosmos is made
up of five extensive substances (see 5.2) and is subject to multiple states of
origination, decay, contiruity, evolution and dissolution (5.29).

11. Reflecting upor the rarity of enlightenment builds up a solid
foundation for spirituality. It eliminates laxity and encourages
attainment of enlightenment. Overwhelmed by deluded world-views and
passions, the soul is eternally experiencing miserable births and deaths in

various realms. Reflection on these vicissitudes generates lucidity of
thought and spiritual illumination.
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9.9 Therc are twenty-two hardships arisin
peat, insect bites, nudity, 2.5&. women, tra
practising austerities, sleeping place, indign
caused by others, seeking alms, lack of gain
thorny grass, dirt, honour and reward, lea
loss of faith.

<mmmhﬁ_“___ m““%?. cold,
ation for reprongy <"

’ ﬂ—.—wmmnm— »m—n—.—n:ﬂ .n_n__._Q
rhing,lack of ntellgure.

’ ntelligence, and
Here, the fifth way of inhibiting inflow, hardshj
The twenty-two hardships are prescribed to fa
the vows, adherence to the spiritual path
bondage. They occur because of the rise of
ledge-covering, sensation-producing,
and obstructive (see 9.13-9.16).

Most of the commentators give a brief summary of the hardships. The
SB does nct comment at all. The SS gives the most detailed analysis.

1-2. Hunger and thirst: Ascetics must depend on the laity for their
daily needs. They cannot cook, nor can they buy. They have to live by
seeking alms. They have to bear hunger and thirst patiently if food and
drink approved in the scripture are not available from the householder.
The S8 advises that the non-availability of food and drink should be
considerec. 2 good opportunity for fasting to purge the soul of its
impurities by meditation and study of the scripture. Mortification of the
flesh regenzrates the spirit. .

3-4. Coid and heat: The life of the wandering ascetic is compared with

ps for ascetics, is described,
cilitate strict observance of
and weakening of karmic
five types of karma: know-
view-deluding, conduct-deluding
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the birds who have no fixed wvon_.n. The asceric has to pass Rights
in caves or under the skies without COVEr 10 protect the vo%
at. His life 1s devoted to mvm::n:nn ?OE all kindg of
e injury to any form of life, however difficu]t j; may

INHIBITING

that of
under trees,
from cold and he

Y ] S

maintain peace of mind without any thought of protecting his bo dy from,

i, .
_"rnm: Lﬂw:ﬁ This is an essential feature of monkhood in the §§ tradition,

The purpose of nudity is to gain 8::.0__. bl the fecling of shame in the
concealed genitals. The ascetic is naked as a new-born baby,
ns, not even a piece of n_oz., to cover his body. His mjp, d
is always fixed on the path of liberation vn_nm. absolutely free of sexy,
desire and devoted to the practice of per m.nnﬂ nn_&.mar

7. Ennui: An ascetic may feel bored with ascetism vcﬂ.B:mn control hjs
feelings. He remains aloof from places of dance and music. He spends h;q
time in solitary places, deserted houses, temples and caves, Practising
meditation and scriptural study in order to endure the hardship of enny;_

8. Women: Celibacy is compulsory for the ascetic who muyg
scrupulously avoid association with the owuom:n sex. Ascetics must guard
themselves against the overtures of intoxicated women who might tempt
them with lustful gestures and postures in their solitary resorts. This
formidable hardship is conquered through the power of meditation which
can purge his sexual predispositions.

9. Travel: Ascetics have to walk from place to place, barefooted, on
paths of hard gravel, sharp thorns and the like. They must face the
hardships of travel calmly and quietly, without attachment to place or
climate and with strict observance of the rule and norms prescribed in the
scripture.

10. Seatand posture for practising austerities: Sometimes ascetics must
select places to practise austerities intensely. These practices may be
interrupted by natural calamity or hostile people but the patient endur-
ance of trials and tribulations quickens progress along the spiritual path.
They should cultivate fearlessness.

11. Sleepingplace: An ascetic might fail to find a suitable place to sleep,
and spend nights in pain and hardship, enduring extreme heat or cold,
lying as still as a statue to avoid injury to flies and insects that infest the
area.

12. Indignation for reproach: Sometimes an ascetic may have to endure

state of un
without possessio
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2scetic’s body to a skeleton of bo
ins and arteries.
ack of gain: Failure to find food or drink should no
[t makes N0 difference to the ascetic whether or not
ceking alms. Not _.mnn_i:m food is a kind of ay
irituality- In the SS tradition, the monk has no bowlt
s are his bowl. He takes food and drink only once
nt. Sometimes, he goes without food and drink for
returns from many houses without acceptable
nruffled; the generosity or miserliness of th

m_”.n_ﬂan and medicine with
his _._.mn Is at stake from lack
ractice of severe austeritjes
nes covered with skin and a

v_m:.E

tincite djs-
he receives
sterity that
okeep food.
a day. He is
many days at
food. But he
e benefactors

His vu_n.._
BOmn:\ mn“n
a mc.nnnr NB&.
u__«e_u.%m Hnam:ﬂm u
is not his concern- Th i h

16. physical ailment: The ascetic has no attachment to his body. He

lerates all varieties of ailments with equanimity, never asking for
emedy. On the contrary, he ponders the impure components of the body,
(he impermanence of the world and &n utter lack of the power that can
ave the body- Whatever meagre quantity of food he accepts is for the bare
" sintenance of his body, __r.n a few drops of lubricant to keep the axle
qrning OF a quantum of ointment to cure the abscess. The ascetic’s
principal concern is the protection and nourishment of virtue. He never
iakes advantage of the supernatural powers he has acquired through his
austerities to cure his ailments.

17. Touch of thorny grass: Ascetics walk barefooted. Their soles are
pricked by thorns and injured by rough gravels, dry grass, hard earth and
soon. These hardships are tolerated with a peaceful mind. When walking,
sitting and sleeping, ascetics avoid harming small creatures such as flies,
insects and mosquitoes. They are always vigilant and mindful of what they
do.

18. Dirt: To avoid injuring water-bodied beings, ascetics do nort take
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N d bodies® of the male ascetics
baths. In the 85 :.mmhm__m”.m ””Mhﬂ_wnﬂ__n o b e the E.:m. blowe s
sweat E.&Q the mnMaEn the dirt. They do not E.v their skin v
their skin. .—.r“ﬂﬂu or itches. They cleanse their souls of pa
suffer .:9: _m ous vows to purify their conduct.
observing religi nd reward: Ascetics should not hanker after rc:oE. B
19. Io:o“mwﬁm_ knowledge and high spiritual attainmengs_ They 4,
prestige mﬂ nEn h positions held by false teachers who are worshipped with
MHMHM_\‘_”WM Hrmn _Mno::: masses. They do not seek miraculous POwers 5
reward for Ea:..mwﬂn“_wﬂn_mw.n is not elated by his scriptural learning, He
2D; fnﬁ:_mwmrm knowledge with meekness and modesty.
vmwﬂ.r__wmmoom intelligence: Ascetics do not %%m: at their E:,:n o
achieve great intellectual feats, despite their strict Omvmaﬂq ance oﬂ ﬂnﬁ_ﬂocm
life and extreme austerities. They endure censure for their limiteq intel.

U—.Omcnn
ust on to
hen they
mw—Oﬂm T%

ligence. . .
_mw.u. Loss of faith: Sometimes an ascetic reaches the verge of losing his

faith in his religious discipline. He must rise above this mood by nnans__.sm
his understanding of the doctrine and _”.rn progress rm has :E.mo in the
religious path, According to the SS, the mind of nr.a genuine asceticis never
troubled by the thought, “Even though my heartis pure due to r.a_:wms the
highest state of dispassion, even though I am conversant with al| the
categories of truth, even though I am the anr.mﬂa_. of the adorable ones,
of the sanctuaries dedicated to the Jina, of genuine ascetics and of true
religion, and even though I am a monk of very long standing, the extra.
ordinary state of knowledge has not arisen in me. The claim that super-
natural miraculous powers arise in the practitioners of long-term fasts js 5
cry in the wilderness. The observance of vows is a worthless pursuit.” The
reason why genuine ascetics do not have this thought is that they have
achieved pure faith and enlightened world-view. This is how they save
themselves from the pitfall of loss of faith.

The end result of the ascetic’s endurance of these hardships, which arise

randomly as the result of previous karma, is that the inflow of

attachment
and hatred is greatly inhibited.

> This refers to the male ascetics of the Jaina

sect who go naked as a prerequisite for amaining
liberation, see p.226,
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e fourtee€ es of spiritual development (see 9.1).
welfth manm_»m:m:m eight hardships — nudity, ennuj,
The _..n: seeking alms, honour and reward, and losg
,_am_m:m:om,._mn of the absence of gross passions 2 the
r_.unmn practising nudity does not occur .vnnmcwa the g
hardship ce has been mastered. The Quasi-passions of
abhorren n and fear have also been controlled a¢ these sta
dispositio arising from ennui, women and sitting are nt
rmamr__ﬂcnmﬂ over anger, pride and greed at these stag
The nM:R of hardships arising from indignation, seeking alms, ang
cnnEE and reward. Loss of faith is also not possible because the faith-
ww_ﬂmm ng karma is either suppressed or eliminated by now.
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uasi-passion of
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Onncn

ekadasa jine
911 Only eleven hardships are possible in the victor,

Now the hardships possible for the “victor”, thatisasaint at the thirteenth
and fourteenth stages of spiritual development, are enumerated.

The victor is free of all four destructive types of karma — knowledge-
covering, intuition-covering, deluding and obstructive but not yet of the
four types of non-destructive karmas — sensation, li fespan, body and
status.

The elevesn hardships to which the victor is subject are due to the rise of
harmful ser:sation karma. They are: hunger, thirst, cold, heat, insect bites,
travel, sleeping place, injury, ailment, touch of thorny grass, and dirr,
These harczhips do not arouse any passion in the victor. They are simply
experiencer’ without causing any reaction.
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In the SS tradition, an objection ._.m ::.mn.m thatitis not Proper to gy i
hardships because there do not exist ?.n__:mm of r::.mn_.‘. etc., in the Victoy
because the rise of deluding karma, which causes pain, is NOt presen;, ._.Em.
says the S, is true but they are S_._nm rpq.%_.__vm mwcam:é_.w. even ip, :.n_
absence of pain, because the E&n:m_.vunm_n_nm om.ﬁrn.mn:mm:oz karm, ire
presentand rising. This is just like mn_.._vc::m meditation to the OMniscign,
victor, even though the function of stopping m: n.rocmrn_ which i the
essence of meditation, does not actually exist in him,
meditation is to eliminate karmic residues on the eve of art
bodied liberation. .

Alternately, the sutra can be explained by preceding it with the s
mentary clause “there do not exist”, because the sutras are gy}

tm

,._.r.a Victor’g
amning disep,

upple.

. ject to
additions based on the intention of the speaker.
badarasamparaye sarve
9.12  Allthe hardships occurin an ascetic who is at the stage of complege
self-restraint with gross passions.
Now the common cause of all the hardships is explained, At the sixth,
seventh, eighth and ninth stages of spiritual development (see 9.1), all the

hardships occur because the gross passions are present.

jnanavarane prajid-jriane

9.13  The two hardships, learning and lack of intelligence, are
associated with knowledge-covering karma.

Intelligence and learning are due to the partial eliminatio

n and partia]
suppression of knowledge-covering karma (see 2.5).

darsanamohd-ntardyayor adariani-labha

9.14 Thetwo hardships,

loss of faith and lack of gain, are associated
with view-deluding and obs

tructive karma respectively.

caritramobe :mw:wm-E:.-&zl.xRn&&-kwcwn-emnaxm-wn:mmwnvxw&»mnm@

9.15  The seven hardships —

nudity [due to abhorrence], ennui [due to
dissatisfaction),

women [due to male disposition), seat [due to fear),

230

gnation [due t© anger, mnnrjm Altasg .E:n 10 pride], hop,

L rma,
edani® St 2 o .

g Thesmlainge Svenbarddipebnpey ;. cold, heay, b
w._ s, travel, m_nnv:._m. place, Injury, ailment, 1oy, of n__o:_. €at, biting
inse< m.nn associated with sensation [pain) karma, Y Brass, ang
dirt—

widayo bhajya yugapad ekonavimsately
ZRa

;7 Upto nineteen hardships may occyr 4, one time
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A
hard

Tnhmﬁm

n E&&mzm_ cannot experience more than Nineteen of the twenty.
ships at once, vn.nm:mn no_.m msm heat cannotoccyr aSEg:mocw_ EM
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918 The five stages of nwsn_:.ﬂ are:
,_.“_.c__mr service, self-restraint with sub

ﬁonﬁ——.—ﬁn.

The exposition of the twenty-two hardships, which i the fifth w

inhibit karma, having been completed, the sixth way,

conduct, is now considered.

1. An aspirant for asceticism is admitted to the order in an initiation
ceremony.

2. After a specified probationary period, his or her ordination
confirmed.

3. Some aspirants practise purification through service to the order, the
third of the five stages.

4. In due course, the ascetic reaches the tenth stage of spiritual develop-
ment, complete self-restraint with subtle flickering greed (see 9.1).

5. Finally, the ascetic succeeds in practising perfect conduct at the
cleventh and higher stages of spiritual development (9.1).
All five scages of conduct represent the gradual progress in the practice

of self-restraint which is the essence of ascetic conduct.

initiation, c_.&sna.o:. Purification
tle flickering greed, and perfecy

ay to
the five stages of

Is

naam.azm-wn}n:&n@n-wﬁ:ﬁnwmmnib&u\man-wn«nbn13@5 -
viviktasayyasana-kayaklesa bahyam tapah
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9.19 The six external austerities are: fasting, mn_:m-?mz:m - Ha__n&

m” . voluntarily limiting the variety and the Em::n_..cn seeking foog
et g up delicacies or a stimulating diet, lonely habitation, and

givin

mortification of the body.

This sutra begins the explanation of m:ﬁn::Mm. the seven
inhibiting karmic inflow. There are two types o mcmzw:.Q.
internal, each with its own sub-types. Here we deal with
austerities. . L
1. Fasting protects self-restraint and effects n__a_:.m:o: 0
means abstaining from food, or both food and drink, for
according to one’s capacity. .
2. Semi-fasting is a diet, which is gradually intensifieq
decreasing number of morsels of food to be consumed,
The varieties of food to be consumed and the places where
may both be restricted.
Alcohol, meat, honey, butter and other stimulatin
given up by the spiritual aspirant.
The ascetic should choose a solitary place, such as a deserteq house
temple, mountain cave, for meditating and practising austerities,
6. For the mortification of the body, the aspirant Mmay practise varjgys
positions such as the standing, lotus and milking positions, sitting by
pressing the calf muscles under the thighs or on the toes keeping the
heels erect, and so on. Residing under a tree or in open space and
enduring cold and heat are part of this austerity, .
Practising the six external austerities has five salutary effects: {1) renun-
ciation of worldly reiationship, (2) lightness of the body, (3) conquest over
the senses, (4) guarding of self-restraint and (5) elimination of karmg_
An austerity differs from a hardship (see 9.9) in tha it js specifically
created by the soul 10 purge itself of the impurity of passion, whereas 2

th way
€Xtetnal gpg
the CXtern,|

f _Amn:._m. It
3 Set perjgq
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itis Soughy
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g food and drip}, 4o
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9.20  The six irern

Nzl 2usterities are; penance, reverence [humility),

Service, scriptural ; fehunciation and meditation,

dl u..,r..D,.w.

Along with the sHieinal austenties (see 9.19), the internal austerities of
ascetics are the seventh

way of inhibiting karma,
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9.21

of mn_.inn_

There are nine kinds of penance, four kinds of

. _.nc.n—.o_.-no. ten —C
five kinds of scriptural study and two kind nds

s of renunciation,

&ﬁ%m-?&%&in@n..Euzg&s-Sqm»a-ﬁ:&n«ma-aw&.
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922 The nine penances are: confessing transgression, repenting pag
n_.n&m. cammblnel n.o._mnmm_oz wm& repentance, n&n?._ inspection of articles
reccived, abandoning unfitarticles, austerity, lowering of ascetic Seniority,
segregation from the order, and reordination,

n&mmm-

These sutras begin the detailed description of the six i

The sixth internal austerity, meditation, is not mentio

considered in 2.27.

There are nine kinds of penance, the first internal austerity,

. Ascetics confess their lapses in religious observances to their teachers.
Ascetics repent their lapses, that is they regret such behaviour and

determine to avoid it in the future.

. Confession and repentance can occur together.

. Ascetics depend on alms, but must inspect carefully articles that are
offered to ensure that they are suitable.

+ Ascetics must abandon unfit articles received by mistake.

. Practisin.g austerities according to ca
ascetic d scipline.

. Anascer;

nternal austerigjes,
ned here but will be

=

-

e

pacity is an important part of

~

“'sfailure to observe the discipline properly leads to demotion
in his ascetic standing,

8. The ascriic is segregated from the order for a certain period if he is
found ¢ 'ty of serious aberrations.
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9. When the ascetic is segregated, reordination becomes nec
The SBT clarifies that reordination is preceded by twqo bur
penance: unfitness for reordination and then fitness for e,
to the practice of requisite austerities.

These nine penances are prescribed by the Spiritu
purificatory measures, keeping in view the place, time, Capacity ag
strength of the ascetic, the nature of the offences, the Species of . E_ES_

P y . . . . nmomn
injured and the intensity of passions with which the acts were Unnv_.nmEE
2::&

nwwwq

r.n_. Stateg

m_:mzo: dy
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jAiana-darsana-caritré-pacarah

w.Nw.—.ramozzﬁnnnnnommnnmon_n»_,.-m:m..rnna:mrﬁ:nn s.o_.E.
good conduct, and senior ascetics. View,

Here, the kinds of reverence, the second internal austerity,
Reverence is a combination of honour and devotion. Reverence to th

who are senior in enlightened world-view, knowledge and nosmcnom.o
shown by standing up and going forward to receive them, omnazm a 8
and so on, in accord with rules of ascetic behaviour. seat,

are Wm(dD.

acary6-padhyaya-tapasvi-Saiksaka-glana-gana-kula-sangha-sadp,,.
samanojiianam
9.24 The ten services are to: the preceptor, teacher, practitioner of

austerities, learner [novice], sick, group, union, order, ascetics and fellow
monastics.

Here the details of service, the third internal austerity, are given.

1. The preceptor gives the vows.

2. The teacher instructs the ascetics in the practical application of the
religious code. Five kinds of teachers have been identified by the SB
(see 9.6). In this connection, the SB mentions the nuns’ administrator
who takes care of the nuns.

A practitioner of austerities is one who practises prolonged fasting
and other difficult austerities.

A trainee (novice) is a newly ordained monk.

The 58 specifies the sick as ailing ascetics.

roup refers to the congregation of learned ascetics, who are the
u_ma.

nionmeans the association of sects. The SS differs here in identifying
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ins fellow monastics as ascetics approved by the peo n_ﬁ
ple.

s a whole, including both monks and nuns, depends fo
y T

mamam:mao: on three people, the preceptor, the teacher ang the nung’
irsd

&aa_m:.mno_,.

.pracch and-nupreksd-mnaya-dharmopadesah
yacand: ) ]
s Thefive stages of scriptural study are: teaching, questioning,

92 correct recitation and preaching of the doctrine,

reflections

the details of scriptural study, the fourth internal austerity,

Here, are

venl. . H :
m:m? ¢ first stage in scriptural study is teaching the disciples to read the

ext correctly and understand the meaning properly.
) Atthe second stage, questions raised by the disciples are answered.
w. Reflection on the meaning of the text follows.
a.. Then the text is correctly recited and memorized.
5. Lastly, the contents of the scripture become the subject matter of

Eammrmnm.

bibyi-bhryantaropadhyoh

926 Renunciation means abandoning the external articles and the
internal passions including the body.

Here, renunciation, the fifth sub-type of internal austerity, is explained.
Absolute renunciation of all possessions and passions including the body
is the aim of ascetic practice. The ascetic has to be free of the sense of
mineness. Whatever he seeks for the bare maintenance of life is to be used
with absolute derachment. The feeling of detachment from the body is an
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integral part of compulsory daily practice.

uttamasamhbananasyaikagra-cintanirodho dhyanam

9.27(559.27inpart) The concentration of thou

ghtona single objecy b
a person with good bone-joints is meditation. Y

Meditation, the sixth sub-type of internal austerity,

The restless mind moves from one object to anot
thought. When the restless mind concentrates o
meditating. This is a kind of restriction placed on
stilling of the speech organs and the body is als
Perfect stillness of the body and all its organs
meditation which is immediately followed by d
This state of meditation will be discussed in 9.42.

Good bone-joints refers to the first four types of bone-joints (
that is, bone-joints with a pin, with a half-pin and rm_m-v_mnn,

locking bones on both sides, and with bones ::Q._On_a:m ono
a pin on the other.

According to the SS, liberation is possible only for
of the first variety of bone-joint. The SS explains “¢
that is constantly vibrating because it focuses on a
quick succession, Concentrating on a single object

is now Considereq.
her. It is Immers
n a single object
the mind to still ¢,
0 a type of meditatigy,
is the highest state OW
isembodijed z_unammc:.

ed ip
it js

The

see m.sv.
with inger.
ne side with,

the monk Possessed
hought” 35 4 faculey
number of objects in

Itisasort of negation, but not
it is negation in the sense that j;
§ concentrating upon, Bug jt isa
ect upon which it is fixed, So the
t takes positive note as 3 logical

like a hare’s horn, which is non-existent;

negates the objects other than

the one it i
sol

id and concrete affirmation of the obj
negation is also a sort of affirmation. 1
consequence of its negation.

a mubiirtat

9.28(559.27in part) The meditative state lasts an intra-hour.,
The meditative state can
cight minutes), although
that shines like an unfijc

not last beyond one intra-hour (

itcan be resumed. Itis a positives
kering flame,

less than forty-
tate, knowledge

m?.m-aaxmwn.&unJza-u\:\ﬂ._mx:

9.29(559.28) There are four kinds of meditation: mournful, wrathful,
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MO
URNFyL ch_._._j.._oz
and white (pure).
C

n:»:i

aré moksahet¥
p

am m.NS._.rn_nﬁszoE:%om Eo&-mmos. n:m__wnnmua .
Nw% to liberation.

helast two kinds of meditation, the firs rw
yUnliket

»the mournfyl ang
hful nourish worldly life. .
wrathillh

amanojfidndm samprayoge tadviprayogay, Smrtisamanyihgyy,
grtam ’

(559 30) Dwelling on ridding oneself of cont
9,31 4

: act with disagreeab]e
..cts or getting out of an unhappy situation is me
objects

urnful meditation,
emm_mx_muxa\m\ “

32(689:32)  Dwelling on ridding oneself of unpleasant feelings is also
woza?_ meditation.

- iana
yiparitant manonananm

933(559.31)  Dwelling on recovering contact w;

th an agreeab|e object
o repeating pleasant feelings is also mournful med

itation.
nidanam ca

9.34(859.33) Intense anxiety to fulfill unfulf

lled desires in futyre lives
is also mournful meditation.

Four kinds of mournful meditation are given in the above four sutras,

These are:

1. when a person is faced with a
fastens all attention on being ri
warding off a recurrence of su

L whena person is faced with a
attention or being rid of it
experience;

n undesirable object or situation and
d of that object or situation and also to
cha confrontation;

painful feeling or ailment and fastens all
and warding off a recurrence of this

3. whena person loses possession

sensation and fastens all attenty
4. when a persn

of an agreeable object or a pleasurable
On on recovering it;

n develops an intense lust for an object and fastens all
‘he fulfilment of this desire in furure lives.

attention or
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tad avirata-desavirata-pramattasamyatanam

9.35(559.34) People who are at the lower spiritual sta
mwv,n:n:nn. partial abstinence and self-restraint with lax;
mournful meditation.

an Om. :O_.._..
J\ —.—.—N% mﬁ_— _..:ﬂo

The stages of spiritual development mentioned here are ﬂr.o fir
explained in 9.1, Of these six stages, ::.w first FE. are Ln<o=_ a
(self-restraint). In the fifth, abstinence is partial and, in the g
self-restraint with laxity.

The SS remarks that only the first three kinds of mournfy] con
are possible for the ascetic who is established in the mm.u:r stage
development, as he is free of the anxiety to fulfill desires,

St six Stages
mmvmﬂwﬂn_..nn
xth, there j,

Centratigy,
of spirityy)

himsd-nrta-steya-visayasamraksanebhyo raudram aS.EE-&&aS.REwo&

9.36(559.35) Dwelling on the perpetration of so_nnnn.mm_mnroca..rnw
and the preservation of one’s possessions is wrathful meditation, People
who are at the lower spiritual stages of non-abstinence and partia|
abstinence are subject to it.

Now, the second kind of meditation is considered. Wrathful meditatiop,
does notoccur at the stage of self-restraint with laxity or those higher than
that. It is accompanied by extreme cruelty. Such concentration occursin g
person who persistently indulges himself in deadly sins. His aggressive
urge and possessive instinct are very deep and difficult to inhibit, This
meditation has four variations according to the particular indulgence of

the person: (1) violence, (2) lying, (3) stealing or (4) protection of
property.

ama-paya-vipaka
9.37 (notSS)  Dwelling on investigating the essence of the scriptural
commandments, the nature of physical and mental suffering, the effects of
karma and the shape of the universe and its contents is analytic

meditation. People who are at the spiritual stage of complete self-restraint
free of laxity are capable of it.

-samsthanavicayaya dharmam apramattasamyatasya

&xn-ﬁ@n-z%gn-hnwﬁmm\umxntn_nmwmwn dharmyam

(SS variant 9.36) Dwelling on investigating the essence of the scriptural
commandments, the nature of physical and mental suffering, the effects of
238

>Z>r<._._n>_. ch_._,>.q_oz

e shape of the universe and its contens is analyic
the
and

. rion is possible in people who are a¢ ¢
.- meditat! ent, complete self-restraint free of 5
Mm_ﬂﬂmo :.. the qualification of the perso
i %w mm.m given in the commentary rather than the sutra. It explains
L X ditation is vomm_.v_n in people who areat the spirityal stages

P nence, P artial abstinence, self-restraint with laxity, and self.
a

of laxity. In other words, according to the SS, analytic
int free ible at the fourth to seventh stages of spiritual develop-

f exclusively at the seventh stage as explained in the SB

€ seventh stage of
Xity (see 9.1),
N capable of ¢hjs

ment, instead ©

diwon- ts to be meditated upon in analytic meditation are: (1) the
four ow._nnamnc_mﬂn nature of the scriptural commandment, (2) the
_%_:En .m:m EP: ffering and its conditions, (3) the nature of the fruition
fact of gniversa s and (4) the structure of the universe and s contents,
of various wmh_:._”m that meditation on the first object, the scriptural com-

The $5 nxv.m_:nnnmmm ry for those who are intellectually weak wich a
mandments, 15 for logic; they have to depend exclusively on their fajth in
Jimited n»nmn_nwmnm ty of the path of liberation taught by the Jina. Accord.
the uwmo__:rn ¥e xplanation mentioned in the SS, the first variety of concen-
g o u:.oﬁ MM&M ry to gain a penetrating understandin g of the Jina's
Enoﬂhwn”%a. using logic and the philosophical standpoints, 50 as to be
Mmﬁﬂu teach them to others correctly.

trd

The

upasinta-ksinakasayayos ca

938 (notin SS)  Analytic meditation also occurs at the two spiritual

stages of complete self-restraint with suppressed passions and complete
self-restraint with eliminated passions.

These two further stages of spiritual development at which analytic
meditation occurs are the eleventh and twelfth (see 9.1)

Sukle cadye

739(889.37inpart)  The first two varietics of white meditation are also
possible in a person at the stage of complete self-restraint with suppressed

passions and at th:e stage of complete self-restraint with eliminated
Passions,
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The fourth kind of meditation, white medition, hag fou
multiple contemplation, (2) .E:EQ. contemplation, (3) subge :

physical activity and (4) the irreversible, motionlesg State of :_n SEE,_n
further details 9.42). Of these, the first two are possib|e in sop € sy (see
eleventh or twelfth stages of spiritual development (9,1 5, sm””ﬂn ateh,
wswg

r E:.nzg“ (y

analytic meditation is also possible.

The SS explains that there is analytic concentration before g
the ladders and there is white concentration whje n:SEM_
“Climbing ladders” starts at the eighth stage of Spiritua| devel
(For the concept of “ladders”, see appendix 4.)

E:w up
B :_...5
OUE»E

purvavidah

9.40(859.37 inpart) The first two varieties of white medie

ation bel
. . °
to the one conversant with the early scriptures. ng

This (part of the SS) sutra gives a further qualification of
qualified for white meditation. However, the early litera
scripture is no longer extant.

the Person
ture of th,

pare kevalinah

9.41(559.38) The last two varieties of white meditation Vn_o-_m to the
one who is omniscient.

A person who is capable of the last two kinds of meditation — subtle
infallible physical activity, and irreversible stillness of the soul — is an

omniscient at the thirteenth and fourteenth stages of spiritual develop-
ment (see 9.1).

.a.:Sn»8&.-nﬂa:SE.B:mn-mmfia»3\%S:vmm-saﬁaw&akz.v&iem;mﬁ.

9.42 (§59.29) The four varieties of white meditation are: multiple

contemplation, unitary contemplation, subtle infallible physical activity
and irreversible stillness of the soul.

The commentaries give fuller details of these four white meditations.

1. In the first variety of white meditation, multiple contemplation, the
meditator, guided by scriptural contemplation, concentrates from
different philosophical standpoints (see 1.34—1.35) on the three modes -
origination, cessation and continuity —of a particular entity (for instance,
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WHITE MEDITAT|qy
p. The Bn&a.:on also moves mentally frq
ich mmm:pmnm it and moves from any one g
nd mind to any .oﬂ_..n_..
e econ dva Hmnur unitary contemplation, the medita
_ noannav_m:w:. nwsn.nsﬁmam o:.osn of the three
he word which m_w.s_m.om.nrn.nnnnw. and stops i
 pified to the word signifyingit, as also from one
Q sig tivity o another. This meditation js 5 un
| a « flame of a lamp in a room through which p
d variety of white meditation, subtle inf
: h is undertaken by the omniscient a few momengs before fina]
| the wnaianm_. gross and subtle, of the ming and speech
" 2lso the gross activity of the body are m.rmo_,:n: stopped. Only
an  iries of the body, such as respiration and the like, persist,
e moRosmr no fall, because one does not return to the previous
m meditation is over, but rises up to the final kind of white

mE the thing jese|f to
the activities of the

~OH. wﬁmnm
modes of an
EE:W mnos
mental, vocy|
flickering ang
0 wind pasges,
allible physicy]

Thete 1S,

state whe? the

a&:w:ﬂw - nd final variety, irreversible stillness, even the residual
4, Int

- ities of the body are stopped and the self becomes as still as a
subtle %M: « is no reversion from this last state of meditation because it is
er
HOn_n.

diately followed by disembodied liberation.
jmme

tat Sm-ma-mmenu\owa-uohmxmi
e i ) o g
The four varieties of white Bna_SnOJ dreigespechively
9.43 Gmmw_.mmv_uq three activitics, any one of the three activities, only bodily
accomp

activity, and no activity.

The four varieties of white meditation are defined according to the number
e fou

lity of the meditator’s activities. o | |
w:&.mg_wmm”wn variety, multiple contemplation, is practised by meditator
. who is mentally, vocally and physically adtive. N
2. The second variety, unitary contemplation, is practised by
. i hese three activities.
engaged in any one of t : : . N
3. ,EW third variety, subtle infallible physical activity,
whose body alone is active. . .
4, The fourth variety, irreversible stillness, 1s
stoppeid all kinds of activity at the fourtee

develcyment.

is practised by one

practised by one EJJ has
nth stage of spiritual
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ckaéraye savitarke purve

9.44 (S5 9.41) The first two varieties of white meditation have
w.ﬁ.an:_un substance as their cENQ and are accompanied by one
contemplation (and movement).

avicaram dvitiyam

Ammoaww.ﬁv;n mnnoq_m<m1nn<o_"£r:nan&~»mo=mm devoig of
movement.

In the first two varieties of white meditation, the meditator

. . X WOD_QNHM
particular object. The first variety is also accompanied by Boﬁaosn
while the second is motionless. Both are accompanied by 8:832»%5.

_0=.

vitarkah srutam

w.pmnmmw.amv Oo:ﬁ.:v_»mo:mmvo:an_.m:moﬁ:ro contents of ¢he
scriptures.

vicaro'rtha-vyafijana-yogasamkrantih

9.46 (55 9.44) Movement is transit between the object, linguistic
symbol and the activities.

Contemplation is musing which is a type of empirical knowledge (see1,9)
This musing is based on the scripture and is free from doubt ang error, .

Movement is a kind of transit between the object, the word which
signifies it and the activities of mind, speech and body. In meditation, 5
single atom or a material body may serve as the object along with the s.o.a
signifying an object. The transit between an object and its signifier and vice
versa in meditation penetrates into their nature to discover the truth
underlying them. The transit between the mental, verbal and physical
activities to delve deep into their nature is also meditation.

The SS explains that the object concentrated upon is either a substance
or a mode (that is, the eternal reality or the passing phase of a substance,
5.37). The linguistic symbol is the word. Activity is the action of body,

4

[ this sutrs, seuitavze, “aocompanied by contemplation”, is given by the SS as savitarka-
vicers, “aceompanies v

¥ onterapienon and movement”. This is endorsed in the SB com-
Tentary.,

SPi R Ty
AL ST A
2 it g GEs
nd mind- Transit is change. The oscillation

: : of the m;
e and made is mc..m:m: between objects, Omn____w_“_a between
s . : o
the Laral concepts or wor M Is transit betweep, linguisic .&5&: between
scrIp perween activities o body, speech ang mind s g, ols. Osg.
o These oscillations of the mind are called mgy, ansit between
: ¢me .
eing the discovery of truth at all the three Jevels _ H”r a:.":. pur-
nd its activity. € object, iy
T cummarize; contemplation is musing o one ob
0 : :
¢ is oscillation between the objects of meditatio
en = .
a&a_ symbols m:& actions. The meditator penetraces deeper ang g
m ugh these objects cn.z_ he :..mzm.nnsmw all of them i o] Ereal ecper
ﬁﬂa fourth variety of white meditation whic Zation jp
thé

h is immed;
; ; " tately follgy
jisembodied liberation. This sutra ends the explanatiop of the M& vﬂ
: ; . ixt]
ternal austerity m:m_._.: so doing, ends the explanation of the
: ncipal ways of inhibiting karma. Seven
m.n

Ject whereas oy,

N - substances and

S héswmut-wﬁmcnkn-S.E&-xaxES@Q.S?-%&&ESQ
] &\ain»m-bn.&:Eiowa-wmawn»n-bmmun‘:own&:&g
kramaso 'santkhyeyagunanirjarah

haksapaks.

9.47 (55 9.45) The suppression or elimination of karmic particles
increases innumerably at each of the ten stages of spiritual development
which are:

(1) the possessor of enlightened world-view

(2) the lay learner practising partial abstinence

(3) the ascetic practising complete abstinence

(4) the ascetic suppressing or eliminating the tenacious passions

(5) the ascetic eliminating view-deluding karma

(6) the ascetic suppressing conduct-deluding karma (passions]

(7) the ascetic who has suppressed conduct-deluding karma [passions]

(8) the ascetic eliminating conduct-deluding passions

G:rnmmnnzns&orumn_mim:u:&n_..n conduct-deluding passions
{10) the victor.

The description of the ways to inhibit and wear off karma completed (see
9.1-9.46), the progressive suppression and elimination of karma is con-
sidered according to the ten stages of spiritual development. These ten
stages are an ancient forerunner of the fourteen stages mentioned in 9.1.
They give 2 short account of the spiritual progress from the dawning of
enlightened world-view to the point when view-deluding karma has worn
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ars off than 4¢ the Previoys wﬁw%n Achstage Escsn_m,m”

— ” l Wn
pulak a-@n»ﬁn#:mﬂn-a_f@ax uvh-mamuabm nirgrany, ib

a

w.mw (SS 9.46) There are five ¢l .
tainted, the deficient

sare like emp

| tY Pods devqg
ripture althg

:WT nrnw r.cn on

» Are attached ¢,
» and to adornmen;,
. Their morality js

They live an

easy life surr
variegated b

Y these taints.
3. ,E.:.w 1.:_.& class of ascetics, called “the deficient in mores”
varieties: those who are deficient

n
Supporting vows and th
Passions.

4. The fourth class of ascetics, called

“the unbound”
pressed or eliminated their passions.

They are at the
stage of spiritual development,
5. The fifth class of ascetics, called

ounded by ¢

» have two

» have either sup-
eleventh or twelfth

view, they are morally wea

faith is strong but their conduct js lacking.

Ew.:uﬁiu.h.wxun-hEamtazm-nwlbn&

mmﬂ-._mwv.o,.bnbmﬁn-m«&mxaswnﬁng@
sadhyah

9.49 (SS 9.47)  The five classes of unbound ascetics are examined for
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e w nce in
| learning, violation of the vows, “u rese
iptural . i nn
int, mn_..va d-founders, equipment, psychic colouring,
i ord- n
ritual

int.
its of self-restra
and units

i rnu<n=

u ou

deficient in
trainments: the tainted and those who are
wrods ® sint: The husk,

: in the first
. stablished in t
tra Orting VOWSs are st dination
Self-res violation of the supp f conduct) — initiation and ordin
&_.—n to int Awnwmnm (o] els]
BOHnm strain

fent i s because
es of self-re those who are deficient in more
wo stag A nO—‘n:__._m to the SB,
18). Ac
(se€ 9.

— purification

; two stages — p
- s are established in the :2:.9 subtle flickering greed.
of tising passions d self-restraint mnop.mna oy ¢ of rising passions arc
through service mmw those who are deficient Uonmcm,;n last two classes of
_ : ve.
According to %Mmom.mo:n stages mentioned abo
ishedin a

ﬁmﬁvrmrn

{1 mv uct,
et1C. L wv 3
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ﬁ M riptural learning: ‘The b —
‘ iolation of the supporting v s who are fourteen
dueto ly literature. Ascetic rsant with, at most, +h
ook GLihe S bound ascetics, are conve he husk is conversant Wit
passions, m% ‘ "rm% mnnnmEnn. Atthe <nnw meﬁm_ﬂ book of the early _:nm»”hchm
ks of the ear : eof theninth d the unbo
WMVM Acira Er,_nrv.a ﬂr% ””MHMM.MMMH the deficient in mores ah
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iptural matrices — the
(see 2px t with the eight scrip
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religion in a time-cycle). Ios.?.n.n. mn.non&:w to some other s

husk, the tainted and those deficient in mores because of voy, Chers
always exist during the ford-founders’ rule, while the others nx..:o_m
the rule and also outside of it, std

Equipment: Thereis external and internal equipment. A]| the
of unbound ascetics possess the internal equipment of _son n_
enlightened world-view and conduct. With respect to the axﬂn_._..m”,.namp

ment of broom, mouth-cover etc. (9.4-9.6), some of them p owwnwfa.
equipment and some do not. S thiy
Psychic colouring: The husk has the last thr
yellow (filament-coloured) and white. All six colourings, thatis, the aboy,
three as well as black, blue and grey, existin the tainted and thoge deficie n
in mores because of their violation of vows. The last three colouringg QHM
in those who are deficient in mores because of rising passions by, who
practise purification through service. Otherwise, according to (b, S
tradition, those deficient because of their passions have only whit
colouring, as do the unbound and the successful. According to the 85, this
second variety of those deficient in mores all haye four colourings grey,
red, yellow and white — whatever their stages of conduct. The soy atthe
fourteenth stage of spiritual develoment is free of psychic colour.
Descent (appearance) in heaven: At most, the descent of the hysk IS as
far as the Sahasrara gods (4.20) who have a lifespan of eighteen ocean-
measured periods; the descent of the tainted, and those who are deficient
due to violation of vows, is as far as the heaven of the Arana and Acyuta
gods who have a lifespan of 22 0.m.p.; and the descent of those who are
deficient due to rising passions, and of the unbound, is as far as the
Sarvarthasiddha gods who have a lifespan of 33 0.m.p. At the least, the
descent of the first four classes of the unbound ascetics is in the heaven of
the Saudharma gods with a lifespan of 2 o.m.p. (2-9 o.m.p., according to
the SB). The successful attains liberation,

Units of self-restraint: These are determined by the units of passion. The
Suppression or elimination of the units of passion is followed by an
increase in the units of self-restraint. In other words, self-restraint becomes
stronger as the passions grow weaker. The husk and those deficient in
e fewest units of self-restraint. Both of
of self-restraint along the
n the state of the husk ends and the state
S continues for innumerable stations of
atwhich there are enough for the state of

L] ~_._ﬂ
:o:__
E-Sm

ee colourings, red

(Bery

of deficiency due to rising passion
self-restraint until a certain point
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: vows and of the
due to violating wsﬁw_nEgSN_ tations of self-
of mores es continue for innumerable s bl stations of
These nrnnn.mnmm ceases. After crossing innumerable § ds. Then
BT o mores due to violation of vows ends. s
i n ) . inues alo
M:M_ﬂo rising of passions arises m_w_m nonan e e
. s au : H I ends.
Bo_‘nnwozm of self-restraint ::E it m:.m_ «o:anzmm across
innumerable S12 devoid of passion begins. .._.r_m : ion until the
o fhat B © ns of self-restraint devoid o“ pass
e statio .. iberation.
sful is reached. This is followed N H__m class of unbound
SUCCES . U GMHT succee
; -restraint oy
eition Om mﬂ—m

. he preceding class.
The »nnc%_.: ly more than the acquisition of the p
ic 1 infimite
ascetic!
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he previous chapter.explained the fifth and sixth
categories of truth, inhibition and wearing off of
karma. NOW the seventh and last category of truth,

liberation, 1 COI‘ISidftred. But first, omniscience that
precedes liberation is explained.

mohaksayaj jﬁdna-daréan&vararg&-ntar&yak.saydc ca kevalam

101 Omniscience arises when deluding karma is eliminated and, as a
cesult, knowledge-covering, intuition-covering and obstructive karma are
climinated.

The elimination of deluding karma through self-restraint and austerities is
followed by the simultaneous elimination of the other three destructive
karmas. The SS explainsin detail that the soul eliminates the three kinds of
the view-deluding karma and the four tenacious passions (see 8.10) some-
where from the fourth to the seventh stage of spiritual development, and
then slowly climbs to the twelfth stage of spiritual development, the state
of eliminated passions (9.1). At this stage, the deluding karma is totally
and finally expelled and the soul is then able to eliminate the three
remaining destructive karmas all at once.

This frees the soul to attain omniscience which is pure and perfect
knowledge and intuition. The one who attains this stateis described by the
<E (10.2) as the perfectly pure, the enlightened one, the all-knowing, the
!i-intuiting, the victorious, the absolutely alone.

sandhahetvabhava-nirjarabhyam

10.2 (SS 10.2 in part) Thereis no fresh bondage because the causes of
bondage have been eliminated and all destructive karmas have worn off.

% Now the reason why the karma is no longer bound is explained. Five
% causes of bondage were given in 8.1 — deluded world-view, non-
" abstinence, laxity, passions and the actions of body, speech and mind.
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Of these five, the first four have been eliminated. The las; cau
pable of producing long-term inflow and bondage, | Emn
eous inflow and bondage which cease in the =nxﬂm

y mn:o:
Hnn< ﬂmswnm
NStant —wna

.wm

inca
instantan

6.5).
[nstantaneous bondage, as explained in the

Satkhandagama, XIIL 47ff, is accompanied by massive
karma and by transcendental bliss. It is neither bound
neither realized nor unrealized, neither eliminated nor
neither expelled nor not expelled. It is ineffable. It is a bea
at the highest level of spirituality.

Wearing off all four types of destructive karmas also prev
binding of new karmas that could produce a deluded view M:ﬂm the
knowledge and intuition orstand in the way of infinite spiritual ep T Cover
bliss. €Igy and

Now, only the four non-destructive karmas — sensation, lifespan, }
and status — remain to be eliminated. This is achieved when the :mn ody
karma comes to an end at the appointed moment and is mo__oénwwww

liberation.

Nu.bnthﬁ on
a::.::mao: of
nor :s_uoc:m
ot n::.::mnna_
tific €Xperien nm

krtsnakarmaksayo moksah
10.3(SS 10.2inpart)  The elimination of all types of karmais liberation

The four destructive karmas are eliminated before omniscienceis attained,
Then the four remaining non-destructive karmas are eliminated and the
soul is detached from its body, ending its worldly existence. This is the
state of liberation that is free of all karma.

aupasamikadi-bhavyatvabhavac canyatra kevalasamyaktva-jriana-
daréana-siddhatvebhbyah

10.4 (S§10.3-10.4) When the five states in all their varieties and also
the state of being worthy of liberation cease, with the exception of the
perfect enlightened world-view, perfect knowledge, perfect intuition and
the state of being liberated, then there is liberation.

The szates thar diszinguish the soul from other substances were described
in 2.1-2.7. What happens to these states at liberation is now explained.
Three srates - pur and perfect enlightened world-view, knowledge, and
he total elimination of karma (see 2.4); they ar¢ the

f the soul which never cease. Similarly, the state of

. PP prn T b
inrginon —are due to

>l

inteinsic Droperiies o

LEAVING 7y Yoy
rated also ncaﬂ:._cﬁ,,ﬂ unlike the state of
0 (27) which ends mw%_ﬂ.n also being intrinsic.
tio ualities of infinite energy and bliss 5

¢SS the q ;
4 souls 2 inseparable companions of perfe

_uom—._.m so:r< of

re said to nx_..wa i
5 __Soi_&mn and

aammmam. ises the question that if the shape and size of 1
Th he size and shape of the body it happens ¢

ing o t O
m__._nmm oul is liberated and therefore devoid of a physica| mmwwu”ww?m“
’ u

- ot expand © thasiae of the cosmos? The explanation given is thae h
itn ion of EXpansion of the soul is due to the body karma 5 the
e of this or any sort in the state of liberation, the

e size of the cosmos is irrelevant, i

€ soul changes

asthere
stion of

adanantararm ardbvam gacchaty @ lokantat

10.5
the borde

When all karmic bondage is eliminated, the soul soars upwards to
r of cosmic space.

immediately after Hrw soul *..mm :a.:mm: of all karma, three events take
place simultaneously in one time unit: the soul’s separation from the body,
the soul’s motion upwards and the soul’s arrival at the border of cosmic
space. These three events are the simultaneous effect, process and
fiflment of the cause of the upward lift.

TRANSLATOR'S NOTE
The movement from the place of death to the border of cosmic space takes place in

one time unit. The soul is supposed to pass without touching the intermediate
space units. This is called “touchless moving”.

pirvaprayogad asangatvad bandhacchedat tathagatiparinamac ca
tadgatih

106 The soul soars up by virtue of the antecedent impetus, separation
from karmic particles, severance of the karmic bondage and its innate
mode of upward flight.

dviddhakuldlcakravad vyapagatalepalabuvad erandabijavad
agnisikhavac ca

(S8 E.d Because of these factors, it is like the potter’s wheel set in
motion, like ¢t gourd with dissolved carthen layers, like the castor seeds
teleased from the pod and like the flame of fire.
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dharmastikayabbavad
(55 10.8)  The liberated soul cannot go outside cos

’ . . mic s
there is no medium of motion beyond. Pace _unnmsmn

.?r _m. .
Imnm wrn Bo:o:onmocmnm:nrmm?a&:mn:?oa karmic
explained.

The SB explains antecedent impetus, as does the SSi
example of the potter’s wheel which continues to revol

has withdrawn the rod th VE even afy
potter erod thatturned the wheel. The er the
the soul derived from karma during its worldly existence § Ntwhich
push upwards even after separation from the body. Urnisheg the

Because of its heaviness, matter tends to pull downward
tend to fly upwards. This is their nature. The deviation in s..m
is due to extraneous factors. Clods of earth fall downwarg
blows horizontally and fire blows upwards. Worldly souls
horizontally as well as upwards because of th Bo<nao£=m:a

e burden of their karp
matter. As soon as they are freed of the karmic burden souls fl armijc
lace of liberation at the top of th ’ Y Up to the
place of liberation at the top of the cosmos. The tendency of th,
dsis like that of the f ich, wi ively Lo Ol tof
upwards is like that of the flame which, with relatively litt}e mass, 1 y
up, unlike the clod which falls downwards because of its mags, | i
The downward movement of worldly souls is also compared wi
AR i with a
gourd overlaid with layers of heavy black earth sinking in water and th
upward flight of the souls freed of karmic burden is compared with ﬁrn
gourd bobbing up to the surface of the water when the earthen layers rmcm
dissolved.

The upward motion of the soul when freed from its karma is further
compared with the upward thrust of castor seeds when released from the
pod.

The SB commentary and SS sutra both explain that the liberated soul

cannot go outside cosmic space because there is no medium of motion
beyond (5.17).

TO—.—&DWn wm

n
the Sutra, wig, the

Oveme

] srm—mﬂ MO..LM
€se Hﬂn-&@—.—ﬂmnw
mw even as g:.:m

ksetra-kala-gati-linga-tirtha-caritra-pratyekabuddhabodbita-jriana-
vagahand-ntara-sankhyd-lpababutvatah sadhyah

10.7(5510.9) The state of the liberated soul is considered through
twelve gatswsys of investigation: place, time, realm of birth, gender or
drass, ford, condact, mode of enlightenment through self or others,
laowledpr heignt, interval,number and relative numerical strength of the

G ED 50
4souls in the preceding eleven gateways, uL
1 ogat€
perd : .
f . concept of the liberated soul is explained throy
xow U estigation. These gateways explain the 8h twelye gate.

circy
cm n mstg .
way’ nces — Physi-

. mmvmnmﬂcm_lcsmnnér._rr .

hological 21 ; Chthe soul js |

o ?MM of these circumstances with respect to thege mhwnn,wwwa.. Abrief
S1s Wmd.nb

accot
%_os_._ : The actual place of liberation is the Zone
. Dla " space. For the places from which one ¢

r realms of birth.

T Generally speaking, souls can beliberated i, ¢
2. he ascen ding time cycles (see S5 3.27), Specifical
born in certain aeons of these cycles to be
g cvcle liberation is only possible in the |ast Part of the aeon of
%ﬂ?i:r-vl vation and any part of the aeon of privation-wit, iy

: L. ) . ~plenty.
¢ ascending cycle, it is only possible in the aeons of vnr_.maoés

of _Eﬂm:os at the
nachieve :vnamaos
3

he mnmnn:&q_m as
_.w Speaking, they
liberateq, In the

n_n:

_h,.””: o?s..:v”_u_n:Q and v_n:nw-@_””u.vn?.mmo.:. People born in the aeon
' Ezmao:-i_n.r-v_n:qw can attain li eration in the next aeon of priva-
on, Jlthough if they were won.n in this latter aeon, they could not.
However, abducted vnovrw. z.:: is ﬁ.romw who are carried out of thejr land
of %EEN_ effort, can mﬂ.nm_z liberation in any aeon of the time cycles. The
sctual instant of liberation for a soul occurs at the border of the cosmos
where there is no time in the sense that there are no vehicles of luminous
gods t0 measure time (4.15).

3, Realms of birth: The life culminating in liberation must be in one of
the fifteen lands of human habitation where spiritual effort is possible (S
1.37). However, people who are abducted can achieve liberation in other
lands as well, although the restriction that they be lands of human habita-
tion applies to them also (8§ 3.35). Abduction is only possible of people ar
the fifth and sixth stages of spiritual development (9.1). The realm of birth
in the penultimate life can be in any of the four realms — heaven, hell,
subhuman (micro-organisms, plants and animals) or human.

4, Gender and dress: A person freed of all sexual dispositions attains
liberation. It is affirmed by the SB/SBT tradition that physical gender -
female, male or hermaphroditic — and dress have no bearing on attaining
libezation. Even 2 householder wearing their daily garb can beliberated. In
the $S tradition 2135, liberation is said to take place in those freed of all
sexual disposition. However, they must also be physically male and nude.

5. Ford: This : -#:7s to the way across to liberation. Founders of the ford
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mniscient Jinas who proclaim religion and attajy, |;
so souls who are enlightened in isolation, findjp .__un.s
within themselves, independent of any &mn._.vznn amﬁzmwr&ﬂw%s
else. They are n:mmw-mc&-moc:mﬂm. > .z:& category of mosm_o
[iberation as an ordinary person practising the discipline S:wrm
founder of the ford. In the SB/SBT tradition, these three Gt t by the
apply t0 women. The 85 identifies two categories of liberated mo:_a alsg
first category includes founders of the ford, and the second %mu The
people, both those who attained liberation in the presence wm tdinary
founder and those who attained liberation in the absence of a forg.
founder. a forg.
6. Conduct: At the instant of liberation in the zone of libersiigy

e five stages of conduct (9.18) because the mE.., ﬂrm
an

are the 0
There are¢ al

zo:.
mnos
Sao:a
attajp

soul is no longer at th
highest stage of conduct ends when the soul is disembodied.

2. Enlightenmentand liberation through the self or others: Four (|
of souls are .dentified. Of those who achieve enlightenment and _Em_..wm.ms
through their own initiative, there are those who acquire the a:m_:maww:
ford-founder and help others to liberation, and those who are enlighten M
and liberated in isolation. Of those who achieve enlightenment DM d
liberation through instruction from others, there are also those who help

others to liberation and those who remain satisfied with their own

liberation.
8. Knowledge: Asoulis liberated only after it has attained omniscience.

Before becoming omniscient, however, a soul may possess two, three or
four varieties of knowledge in combination (1.9): empirical and articulate
knowledge; or empirical, articulate and clairvoyant knowledge; or
empirical, articulate and mind-reading knowledge; or all four of these
knowledges.

9. Height: Before liberation, the maximum height for Jinas is 500 bows
(502-509 bows for the first Jina’s mother and some others) and the
minimum is two to nine fingers less than seven cubits, according to the SB
tradition. The maximum is given by the $S as 525 bows and the minimum
125 han 3.5 spans or two cubits. The maximum height appliesto

.« .nons to attain liberation in a time cycle and the minimumto
. <5, When liberated, the soul’s height is reduced by one-

: - “azer, cubit and span, see appendix 3.)
J _ :ration of souls can take place continuously f
gle “i.zt intermittent liberation, two liberations may
:imally may be separated by as much as sixmo

or twoto
be one
nths.

SIALE Vr 1N LIDERALTED SOUL

ouls may attain liberation during one time

erical serength: the above eleven points are used as the

18 i\ . ;
g ; Wn_un. nmﬁmmmn__O:. So: ) .
that is, those who are carried out of their

' ffort, and also those who migrate, are the
; of P! ity of iberated souls. There are many' more who
allest min® ., the region of birth.

. ﬁnov_n are liberated in the descending cycle than in
: Few Many more souls are liberated in the regions

=
2
o

(2
Jes do not occur-

wh . h: There are four categories of souls considered here:
souls (ransmigrating from the animal (subhuman) realm to

the human realm; o
ansmigrating within the human realm;

Is tr
(3.2) Sou migrating from the infernal realm to the human

3.3) Souls trans

realm;

(3.4) Souls \ransmigrating from the realm of gods to the human
realm. .

The first category accounts for the least number of liberated souls

ore in each successive category.
g to the SB tradition, the number of her-
s the least. Many more females are

with many m
@) Gender: Accordin !

maphrodites liberated i

liberated and many more males than females.
(5) Ford: The ford-founders are the smallest minority of the liberated
souls. There are many more who areliberated inisolationand who
do not become ford-founders. There are many more than these
who are hermaphrodites and are liberated during the rule of
ford-founders. There are many more fermnales than hermaphrodites
who are liberated during the rule of ford-founders and many more
males than females liberated thus.
Conduct: The first three of the five stages of conduct (9.18) are
optional for liberation. Only the last two are essential. The souls
liberated with all five stages of conduct are the fewest. There are

=

nically correct translation

1
“Many” i = )
7" is used througnout this gateway as shorthand for the tech
ts of numerable, innumer-

.

numerabl n . ; . .

o y more”. Sez zpendix 1 for further details on Jaina concep
eand infinite,
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(7)

(10)

many more souls with four stages of conduct, Th
souls than these who are liberated with three mnMno arem
Mode of enlightenment: The number of .y an om. condye,
isolation is the least. Hermaphrodites nszvrn ns__mrs:& .m
founders are many more, females nszmrnauo%vnnw& by for %
are many more again and males enlighteneq by *OMaﬂna.mocsan;
many more again. “tounde At
Knowledge: The people with two varieties of k

achieve omniscience, the essential condition of :ruoé
fewest. The people with four varieties of knowle mmwm:oz. are th,
omniscience are many more and the people with Hr—.nndrm mm_:s.n
many more again (because the fourth variety, ming m:nﬁ,_omms
possible only for ascetics who undertake very n:.mmnc: -nnm%um, is
Height: Liberated souls with the minimum A Hsteritics),

height

: of /

eight fingers are the fewest. There are many more o,”.n Mc,a:
Ith the

maximum height of 333.3 fathoms.2 However, in bety

two extremes, there are many more liberated soy]s with uﬂ«.z. these
four cubits sixteen fingers and many more again with mn_rmr.ﬁom
higher than four cubits sixteen fingers (but less nrmma_mwﬁ
maximum). The liberated souls with a height less than four n:hmﬂn
sixteen fingers (but more than the minimum) are mosnsrm”
greater in number again and the total number of other liberated
souls is somewhat more than this.

Interval: The souls liberated continuously for eight time units are
the fewest of those liberated continuously. The souls liberated
continuously for two time units are the next fewest, although they
are many more. For every extra time unit of continuous liberation
from three to seven time units, there are many more souls
liberated. The souls liberated intermittently after a period of six
months are the fewest of the souls liberated at intervals. Many
more souls are liberated at intervals of one time unit. Many more
than these are liberated at intervals exactly half the time between
one time unit and six months. Many more are liberated in less than
this half-period and somewhat more than these are liberated at
intervals longer than this. The number of souls liberated at other

ND% 50—'0

edge whe

% Souls lose ¥ of their height in liberation. Therefore, with two cubits as the minimum heigh

<

260

: 4 : . it ei ers.
before liberaton, we 22 the 2 cubits — (2 cubits X¥3) = 1Y cubit or one cubit eight fing
Similarly with 509 fathian

= 133 * fathomse.

fathavas as the maximum heighr before liberation, 500 fathoms — (500 X )

P
ATH To r_wmw>.—._OZ
.. somewhat more again.

- qe6 1S ; .
H:kuwnn The souls __.vnnmnna m_EES:mocm_w as one of
z: 7”“ the fewest. Infinitely more are liberat, O 108 o)
a

ed &Sz_ssnocm; in

of between fifty and 107. 5::52»I< more thap ¢
€seare

_En::n.m mwwu\_z_nmznocw_wnws_.mn o:vm of between twenty-five ang
forty-nine. Vany mor P simultaneously ip gro

to rwenty-five or just on their own, ups of
azﬂ iefly describes the abode of the liberated :
$B br h of land, 45 X 10’ yojanasin d; souls as 4 liny
_.%%& stretch O s Y Janasin m_maanr eight yojanag
whee! he middle and gradually attenuating so that it s thinner th
(hick in tA° f a buterfly at the periphery. Situated at the EBS.:M ””n
pace, it is most pleasing, miwan.mao:w:m. auspicious and gmr?....
bling the outer mc_.muno.om a white parasol unfolded downward,
anaﬂnm»n 4s the innate attributes of the liberated souls, the Sp explains
_r”w gssence as perfect r:ﬂi_&Wn and pare Eﬂzao:, true world-view and
(otal lieration: They are free ﬂ any achvity ecause &n_.n Is No cause of
ction, that iS, karma, 4&:: them. Being free of activity themselves and
ecause there is 10 S.&EB of motion on:a. .%n liberated souls cannot
pass into transcosmic space. ,_.r.nw .nn_ox :.Esnn:cun& eternal bliss.
Unlike sensuous u_nmmp.:.n, their E._mm is :.:_::.:om_. Unlike pleasure that is
conditioned by the relief from pain, their bliss is unconditioned. Unlike
pleasure thatis due to the fruition of beneficial karma, their bliss is without
cuse. The bliss of liberated souls is the result of their absolute freedom
from karma and from the passions that are the seeds of karma,

The

The SB here explains the essence of the entire treatise by explaining the
path to liberation. In their beginningless wanderings, some souls happen
to find an opening into truth spontaneously by pressure from within.
Others find such an opening by the external pressure of guidance from
enlightened teachers (1.3).

The opening signifies a lifting of the veil of delusion with which spiritual
life begins. The veil of delusion is essentially a deluded world-view, a
perverse set of values. With the lifting of the veil, the enlightened world-
view arises as a state of emotional calm, dread and distaste for worldly life,
compassion and faith in transmigration (1.2).

The enlightenzd world-view is followed by enlightened knowledge of
the categories of truth (1.1-1.2) through linguistic analysis, the u,nvqoﬁ,a
methods of knowedge, the gateways of investigation and the vr__omowr_._
@lstandpoints 1.5-1 .8). The true knowledge of the five states of the sou
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— the innate state and those due to the rise, suppre
sion and partial elimination, and elimination of
achieved. This is followed by the appreciation of ¢
of the substances that are constantly subject to orj
continuity (5.17-5.22, 5.29-5.31).

By reducing passions and desires, guarding thought
(9.4), observing the five kinds of careful movemen (9
the ten virtues (9.6), the soul nourishes its dread and n_.
_ﬁ%nwlmﬂm wwnvo“w a.@oﬁm to the twenty-five Supporting

] ) gains stability of mind through the twely P
(9.7). It is consequently freed of attachment because of the e
karmic inflows (6.1-6.4). By enduring hardships (9.9)
external and internal austerities, it stops accumulating 3
karma (9.19-9.20).

The karma bound and accumulated in the past is worp
of the states beginning with the enlightened view without abstipe
ending in the state of the victor (9.47). Self-restraint in religious n: noM nd
begins with initiation into ascetic life and continues to the state Mﬂ c_Q
restraint with flickering greed (9.18). The soul then observes the ”JM,
restraint of the five kinds of unbound ascetics — “the husk” ang mono .
(9.48-9.49) — until it reaches the final state of the unbound ascetics .i“
successful”. ,

The soul gradually rids itself of the types of mournful and wrathfyl
meditation (9.31-9.36) and acquires the power of analytical meditation
(9.37). It reaches the first two stages of white meditation (9.39) sometimes
leading to the acquisition of supernatural powers such as:

mmmO—au Um:mm—

su
karma AN.: - mwvag.
he Qualities 4, q they,

.. Mod
gination, essation , nM
n

nﬂmﬂﬁm
: Ectiong
inhibitigy, of
NDQ. ﬂﬂm.nnmm_..bm
nd —u:nnﬂﬂw new

—

healing by touch
healing by excreta
healing by bodily secretions
verbal curses and blessings
lordship of all creatures
subjugating all creatures
clairvoyance
a subtle (transformed protean) body which can enter into a minute
pore of the filament of a lotus
9. alight (transformed protean) body which is lighter than air
10. ahuge (transformed protean) body which is larger than Mount Meru
11. touching anything at any distance

g

© N OB
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. gt will on water or diving into land
. 1 the help of rays, smoke, etc.
and diving in the sky
 ructed movement ?u\ transforming the Protean body)
un? ey (bY :.mnmmEESm the protean body)
iavisi g many shapes at will (by transforming the
cnm_w ofhotand cold light (from red/fiery coloyr

=
=
&=
£

==
==
=
=
o2
=

15
16
7. 3

_ ody) ;
w%msm touch, taste, smell, colour and sound at 2 distance
s

ulEaneo. indiscriminate perception by all the senges
on of knowledge
sive knowledge
a mﬂwﬂ__&mn of the whole from the part
Nw. simple Bim-nnu&s.m
" complex mind-reading |
L g the desired object

 attainin, ; .
WW pot attaining the undesired object

28, speech &mnrmnmw.nm milk

29, speech &mn_.._m@:m honey

30. proficiency 1n debate

3. understanding all utterances

32, enlightening all beings .

13, proficiency in Onnc_.n sciences

14, words vomiting poison

35, slightly incomplete knowledge of the fourteen books of the early
literature

36. complete knowledge of the fourteen books of the early literature.

Protean body)
ng, from the fiery

9. *
0. S
1. retent!

The first twenty of these powers are physical, the next seven, mental and
the last nine, verbal. However, the ascetic has no interest in any of them,
but is set on the total elimination of the twenty-eight types of deluding
karma (8.10). On the elimination of these types of karma, the soul attains
the state of eliminated passions with a lingering veil of ignorance. Within
an intra-hour (less than forty-eight minutes), the knowledge-covering,
intuition-covering and obstructive karmas are simultaneously eliminated.
Now the soul is freed from “seed bondage” (that is, causally active
bondage, usually known as destructive karmas) and practises perfect
conduct (9.18). '+ is now the victorious, the absolutely alone, the all-
knowing, the 2!t ‘nruiting, the perfectly pure, the enlightened one, the
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accomplisher of the mission and the successful.

Then, on the elimination of the non-destructive karmas — he o
body, status and lifespan karmas — the soul is freed of effect bq
has now burnt the karmic fuel accumulated in the pase, I is |j
without fuel. It is absolutely tranquil because it is severed from,
worldly life and with no future worldly life because there is ne cause
produce this. It is beyond all worldly pleasures and to

. attains the ;g of
liberation which is perfect, absolute, incomparable, eterng] and upgy,.
passed by anything else.
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