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Hi all,

The *Law Codes of Manu* (also called Laws of Manu or Codes of
Manu, or Manu-smrti) is the best known legal text from ancient
India, dating approximately 3rd-5th c. CE, and all later legal India
texts are dependent on his work. These law codes describe the
framework of the dominant Brahmanic-Hindu society and
consequently figure in to *later* Buddhist and Jain texts which
engage (often critically) certain aspects of dominant Brahmanic-
Hindu society and its approach to civic order and law (remember
that Hemacandra refers to some of Manu’s various views on
meat-eating).

The name “Manu” is shorthand as the actual author is unknown,
as are the his date, details of his birth and life. Manu is a title
referring to “the first human” or “the first king” in keeping with
the fact that most leaders of rival communities also had royal
pedigrees, such as Mahavira and Buddha, both princes. So
“Manu” becomes a mode of comparable authority. The most
historians can say about “Manu” is that he was a learned
Brahmin from north India.

While this work is acclaimed for its innovation of being
composed in verse and its dialog structure, it’s also been deeply
criticized for its role of solidifying the suppression of women and
oppression in the caste system. Nevertheless, as a piece of
historical literature depicting religion and law, it is unique,
especially for its presentations of opposing viewpoints.

Although Jain and Buddhist communities did not accept the fixity
of birth caste as in the Vedas and Codes of Manu, each of these
traditions also has its own internal hierarchies, as do all modern
societies.
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thought you might like to see another creation story. Like the Rig
Veda [and even the creation stories in Genesis of the Hebrew
Bible or Qur’an], there is more than one creation story included
suggesting a pluralistic approach to narratives. Karma factors
into the end of this first creation story.

CHAPTER ONE

. PROLOGUE

: seated, absorbed in contefnplation, whep the great seers
| Manu “‘"“sh-m paid homage to him in the appropriate manner, and

- meupto™ i’ these words: *‘Please, Lord, tell us precisely and in
ddrcsscd b der the Laws of all the social classes, as well as of those
roper & n* 3for you alone, Master, know the true meaning of
g0 juties cont;ined in this entire ordinance of the Self-existent
. the

LRl ,
| One, an ordinance* beyond the powers of thought or cognition.

ned in the proper manner by those noble ones, that

replied:

S
¥
i3

CREATION

o questlodl s might paid honour to all those great seers and

| Being of bouncess MG

' ‘Listen! Like so many ancient creation stories (as well as
the Big Bang theory), this narrative describes the

emergence of multiplicity from an ambiguous
unity of nonexistence, demonstrating a common
source, however inexplicable, of all existing

entities, states, and features

s¢There was this worlc!—pitchtdark,* indisc.ernilzle, w.ithout dis-
tinguishing marks, unthinkable, .mcomprehenmble, in a kind of deep
*sleep all over. ¢ Then the Self—ex'lstt?nt Lqrd appeared—the Unmani-
* fest manifesting this world beginning with the elements, projecting
" his might, and dispelling the darkness. ?That One—who is beyond
' the range of senses; who cannot be grasped; who is subtle, unmani-
| fest, and eternal; who contains all beings; and who transcends
“thought—it is he who shone forth on his own.
- #‘Ag he focused his thought with the desire of bringing forth
diverse creatures from his own body, it was the waters that he first
brought forth; and into them he poured forth his semen. *That
became a golden egg, as bright as the sun; and in it he himself took
birth as Brahm, the grandfather of all the worlds.
- “The waters are called “Nara”; the waters, clearly, are the off-
'_?gring of Nara, Because his first sojourn (ayana) was in them, trad-
1tion calls him “Narayana”. " That cause which is unmanifest and
cternal, which has the nature of both the existent and the non-exist-
ent—the Male produced from it is celebrated in the world as
Brahmg #

2¢After residing in that egg for a full year, that Lord on his own
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A fascinating self-dividing in which oneness becomes two, and becomes many,
including the factors of mind, sense organs, physical body.

Créanon
14 v : body, 13 l-l;
) : ocoding on his own body. " Frop,
split the egg 1n twdo tt;,);b:ky and the earth, and between ;ﬁ% thy

halves, he forme

mid-space, the eight
1<From his bod%: o
ture of both the existe

‘tll:e ego—producer of self-aW

e
directions, and the eternal place of the w:t‘ the
moreoven he drew .Ollt the mind ha“,n;rs,a
and the non-existent; and from ¢}, " the
areness and ruler—%as ajgg . - 14,

e koIt o he e e
self (12.14),

: d
organs that grasp th.e sense objects 1
gradually the five sensory fghcs e six* possessing boundlesg mighy
body, moreover, he formed all pg t
Nk ysical frame bef)ox:;e, attached (;.¢ :
17 Because the : ; ical frame “body” (sarirg).
: 11 his physt B o )i
to these beings, the Wise &2 ied by their activities, as als, t]l::

er it accompani : .
i e; e:l‘:??ul:;c:?sthable producer of all beings, accompanied by j,
mind,

subtle particles. ricles of the physical frames of these seyey

¢ t]e ar . : :
al; P;rﬁf;‘gt:::l:::ighf this world comes 1nto being, the perishap,
males i

ding element acqy;
d : 1able. 20f these, each succee quires
from the imperishable b it Thus, cach element, traditi,

- ' c
the quality specific to €2 mber of qualities as the number of it

same nu
tells us, possesses Fhe* 2] the beginning through the words of the

ition in the series. . 2%
%?d;n:; r::, he fashioned for all of them specific names and activities,

ecific stations.*
as:zlf;;z Lord brought forth the group of gods who are endowed

with breath and whose nature is to act, the subtle group of Sadhyas,
and the eternal sacrifice. 2 From fire, wind, and sun, he squeezed out
the eternal triple Veda characterized by the Rg verses, the Yajus
formulas, and the Saman chants, for the purpose of carrying out the
sacrifice. #Time, divisions of time, constellations, planets, rivers,
oceans, mountains, flat and rough terrain, *austerity, speech, sexu?l

pleasure, desire, and anger—he bro for this_creation in his
wish to bring forth these creatures.® |7 = © be afficted '
%Ty establish distinctions among activities, moreover, he dis-

tinguished the Right (dharma) from the Wrong (adharma) and
afflicted these creatures with the pairs of opposites such as pleasur¢
and pain. # Together with the perishable atomic particles of the fi"®
elements given in tradition, this whole world comes into being in 8"
orderly sequence. * As they are brought forth again and again, €
creature follows on its own the very activity assigned to it in t¢

: : f his own
into pal‘UC]CS 0 " of his ph
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re is a unspecified notion of karma as some kind of “assigned” natural effects ; see if you can identifym
Creation 15

(¥ the Lord. 2 Violence or non-violence, gentleness or

inning by usness (dharma) or unrighteousness (adharma), truth-
au‘“_‘-,n h[::r uthfulness——whichcvcr he assigned to each at the
fulness ©F utioﬂ it stuck automatically to that creature, * As at the
me of ch:as on,s each season automatlca.lly adopt-s its own distinctive
unge of Z embodied beings adopt their own distinctive acts.

.F ioth : growth of these worlds, moreover, he produced from his
wFo

oms, thighs, and feet, the Brahmin, the Ksatriya, the
a
‘\1’132)(:: and the Stdra.

You can read the second story if you like or stop here; Go on to next page, Ch 12.|

Excursus: Second Account of Creation*

5 his body into two, he became a man with one half and a
g “"d".l-fh the other. By that woman the Lord brought forth Viraj.
womd? “tilng himself with ascetic toil, that man, Viraj, brought forth
»BY h&b himself—know, you best of the twice-born, that I am that
abeing ¥ ator of this whole world.
bcl:%csiﬁng to bring forth creatures, I heated myself with the most
arduous ascetic toil and brought forth in the beginning the ten great

the lords of creatures: 38 Marici, Atri, Angiras, Pulastya, Pulaha,
;;:; Pracetas, Vasistha, Bhrgu, and Narada. %They, in turn,
bmugilt forth seven other Manus of immense energy (1.61—2)5 the
< and the classes of gods; and the great sages of boundless might;
nYaksas, Raksasas, Pig¢acas, Gandharvas, Apsarases, Asuras, Nagas,
Sarpas, and Suparnas; the different groups of ancestors (3.19?—201);
u]ightnings, thunderbolts, clouds, rainbow stre.aks, rainbows,
meteors, storms, comets, and the manifold heavenly hghts.; ” pseud.o—
humans,* monkeys, fish, birds of various kind, farm al.mnal‘s, wild
animals, humans, predatory animals, and animals with incisors in both
jaws (5.181.); ** worms, insects, moths, lice, flies, bugs, all creatures
that sting and bite, and immobile creatures of various kind.
4In this manner through ascetic toil, those noble ones brought
forth at my command this whole world, the mobile and the

immobile, each creature in accordance with its activity.

Excursus: Classification of Fauna and Flora

“‘I'will now explain to you exactly which type of activity is ascrib.ed
here to which type of creature, and also their relative order with
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This chapter will address “The Fruits of Action”; keep in mind
that this text was written after certain Jain and Buddhist
ideologies were circulating and these are reflected in Manu’s
concerns, though in unique ways that remain tied to the Vedas.
One can only approach the complexity of Indian philosophies,

practices, religions, and communities in a dialogical way, that
is, how they all inform one another.

CHAPTER TWELVE

described this Law for the four classes in its entirety, O
hgc ICTeach us accurately the ultimate consummation of the
ne
)

1*You

Ginless Y

juits of ‘C“&zs'son of Manu and the very embodiment of the Law,
'Bh‘&u& great seers, ‘Listen to the determination with respect to

to

agigement in action.’

qid

ACTION

The Fruits of Action

sAction produces good and bad results and originates from th'e
mind, speech, and the body. Action produces the human condi-
tons—the highest, the middling, and the lowest. ;

'One should understand that the action of the embodied self—
sction that in this world is of three kinds, has three bases, and con-
tains ten characteristics—is set in motion by the mind.*

$Coveting the property of others, reflecting on undesirable.t.hings
in one’s mind, and adhering to false doctrines are the three kmd§ of
mental action. ® Harshness, falsehood, slander of every sort, and idle
chatter are the four kinds of verbal action, ?Taking what has not
been given, unsanctioned killing, and sex with'another’s wife are
given in tradition as the three kinds of bodily action. L

'A man experiences the good and bad results of mental actions in
his mind alone; those of verbal actions, in his speech; and those- of
bodily actions, in his body alone. *On account of_ faults resulting
from bodily actions, a man becomes an immobile creature; on
account of faults resulting from verbal actions, he becomes a bird or
an animal; and on account of faults resulting from mental actions, he
becomes a man of the lowest caste. :

19The rod of speech, the rod of mind, and the rod of action—a
man in whose intellect these are kept under control is said to be
“triple-rodded’.* ' When a man has laid down these rods with

respect to all creatures and brought lust and anger under control, he
thereby secures success.
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Manu lays out an intriguing view of three selves; try to identify
all three in your own words Actinn

The Inner Selyes

; "The one who mak i L
lisctrama, ‘the knower of the field’; the :nzs\::l 85 g
E3 ¢ other .hand, the wise call Bhiitatman ? juss
J_Anc:ther. inner self innate to a]| embodied ,bei "y
iva, ﬂ.‘le 1§1dmdual self’, by whom are experienngs Seare
am‘i‘pams in succeeding births * L Pleag
These two—Mahat * ‘the Great’

' _ hat, t’, and ifa ¢
th? ﬁelfl —united with the elements, remailr(\s ;;:av}::? i
abides in creatures both great and small, ¥ py, hi o ihe one “h
able forms stream forth, which cons o °

‘ X Y Inn
both great and small, Fntly setin motion the “"f:z:;
Yama is € Pl‘OCeSS of R.ebi!'th "‘When evi i
:;naraII(:L to |pr0fluccd for them from the same :il\l'n‘;:r::::t:?omcf firm body j5
Bugunie; [designed to suffer torments, \7 After experiencing tﬁzs iifs,* 2 body
realiye of Y'ama \mth. that body, they merge into those ve ; t;)rmcms
:"g:t':/“ Pal;:lcles, each. Into its corresponding particle, Y Clemeny|
impermane |3 After paying for the sins resulting from attachment ¢
nce) inthe |Objects, sins that lead to misery, he is freed from :’_Sensm-),
image we | approaches the same two beings of great power,* 19 Unwearim:; o
filledin__| two jointly examine his merits and sins, linked to which on: S
happiness or suffering here and in the hereafter. e
®If he acts righteously for the most part and unrighteously 1 5
§mall degree, enveloped in those very elements, he enjoys happiness
in heaven. 2 If, on the other hand, he acts unrighteously for the most
part and righteously to a small degree, abandoned by those elements,
he suffers the torments of Yama. 22 After enduring the torments of
Yama, Jiva, ‘the individual self’, becomes freed from taint and enters
those same five elements, each into its corresponding particle.
B Seeing with his own intellect those transitions of this Jiva, ‘the
individual self’, resulting from righteous and unrighteous conduct,
XV:tat':isLet;ge let him always set his mind on righteous conduct.
orton"® | The Three Attributes *One should understand Goodness, Vig
whatare | Ouf, and Darkness as the three attributes of the body, attributes by
examples of | which Mahat, ‘the Great’, remains pervading all these existencs
each? completely.

2%'When one of these attributes thoroughly suffuses the bod\::
makes the embodied self dominant in that attribute. * GOOC_i“*“-"’s Y
knowledge, tradition tells us; Darkness is ignorance; and Vigour

gantly
nun

]

Darkness.

preceding.

¥Which of these attributes leads to which ¥ 1
cyclical existence—I will briefly state them in du¢

Action 213

a0 it These are their pervasive forms that inhere in all

someone perceives within himselfa com.iio-
._rt l;;;ure and tranquil light, he sh.ould recognize
fs:whcn it is full of pain and causing anguish to

e it is Vigour, irresistible and con-
| tand that it is Vigour, . :
:1:5!“, he ‘_h"“mﬁgf:; beings; ® when it is full of confusion, with
¢ drawing

object, unfathomable by argument, and indiscernible, he

ol recognize it as Darkness.

will explain to you completely the fruits arising

from all these three attributes—the highest, the
::ﬁddl'mg, and the lowest fruits.

ic tol rification, the control of
. ecitation, ascetic toil, knowledge, punk b
lif:;:;sm:ght;ous activity, and contemplation of the self —these
¢ the attribute of Goodness. : i
:::)lvc, taking up improper tasks, and constant indulgence in se
wl pleasures—these 1m*.u:k it
k of resolve, cruelty, inhdelity, . )
::bi:ml begging, and carelessness—these mark the attribute o

2 Delight in undertaking activities,

the attribute of Vigour. ¥ Greed, sloth,
deviation from proper conduct,

What are the 3 times?

“These, in brief and in the proper order, should bc_k“"w::rn[:?t
marks of all these three attributes located in the th.ree nfms'hﬂe tols
about which a man is ashamed after he has oomfm.tted ltl’ v & et
committing it, and when he is about to commit 1t—2 ?rl;a i
should recognize all that as the mark of the attrgbutc o hores
% An act by which a man seeks to win wide fame in the wor e
not disappointed when he fails to win it—one should reoofn e
the mark of the attribute of Vigour. ¥ What a man seeks to kno bein
all his heart and is not ashamed to perform, at which his inner being
rejoices—that is the mark of the attribute of Goodness.

“Pleasure is said to be the mark of Darkness; Profit,
and Law, of Goodness (2.224n.). Eacl

of Vigour;
is superior to each

What are the 3 marks and what is
their ideal order?

order with respect to this entire world.

%' Those who possess Goodness become gods; those who possess
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Note that “Manu” has a special concern with preserving the authority of the
Vedas, including the value of caste roles, and a special concern with Brahmins
aat' respectfully and being respected fo)qt;ﬁigi#nique roles

Vigour bec.ome humans; and those who
become animals—that is the thr i

12

ossess [ 4o
. eefold Aknegs
nize, however, that this triple course E:::;e *'One shoylq al“y'
threefold, namely, lowest, mid

Sed on attripy e, ;08
: dle, a tes dy §
specific type of action and knowlee&gen:itll'uﬁgnh::;hdepcndi"slz:xu:hu
) ms and i ' e
animals, farm animals, and iackalsf:::st:’ S:h’ chakes, CTeepin
course relatc.d to Darkness, + Elephants, hor nstétlue the 1°“'mgt
foreigners, lions, tigers, and boars—thege cs:s, e, d“PiSed
course related to Darkness, “Caranas, Suparn mt;,mte the mj
fiends, and ghouls—these constitute the hi h.as’ Jpostil
related to Darkness. P

among the comen'
** Jhallas, Mallas, Natas (10.22),

Urseg
and people addicted to gamblin inki
g and dnnk i s y
first course.related to Vigour. “Kings, K:;i-iy;:es:ocoi‘sﬁtutc the
and professional debaters and soldiers—these constituya Chap- I
course related to Vigour, + Gandharvas, Guhyakas, Yt:kthe ml.dfﬂt
attendants, and all the Apsarases—these constitute t;:&hc.lwmc
among the courses related to Vigour. e

*Hermits, ascetics, Brahmins, divi i

. : , divine hosts in celestia] ohac:
asterisms, and Daityas—these constitute the first course reci}::;m'
Goodness. * Sacrificers, seers, gods, :

Vedas, celestial |
ancestors, and Sadhyas—these constitute th’e al lights, years

to Goodness. *Brahma, Wiy

creators of the universe (1. La
Mahat (12.14), and the Unmanifest—the wise call thisstl:z)l’li h;;
course related to Goodness. '

men who live by vile OcCupating

1 have declared above everything coming from the
three kinds of action—the entire transmigratory

cy'cle affecting all beings, a threefold cycle which con-
tains a further threefold division.

®Vile and ignorant men attain evil transmigratory paths by their
attachment to the senses and by their failure to follow the Law.

*Which kind of womb this Jiva, the ‘individual self’,

attains in due order within this world through which
kind of action—listen to all of that,

Sin and Rebirth *Those who commit grievous sins causing loss
of caste first go to dreadful hells during large spans of years; upon

Action 315

88

£ that, they reach the following transmigratory
. 1 o
expiratio”

" bs of dog, a pi ) @
gtales urderer of a Brahmuin enters the wombs of a dog, a pig

$A *amel, 8 0% 8 goat, sheep, a deer, a bird, a Candala,and a
pkey: @ :

f’?ﬂk"’B .. who drinks liquor enters the wombs of worms,
%

: crement, and vicious animals.

[ : moths_g hites th:lt:zi:e‘::housand: of times the wombs of
¢ i l?zl::dSt aquatic animals, and vicious ghouls.
spider, e has s:; with an elder’s wife enters hundred of times

#A man WhO ers. carnivorous animals, fanged

bs of grasses, shrubs, creepers,

precs es that commit cruel deeds.
ﬂﬁmals! an;i ;rrvt:zlruals become carnivorous animals; those who eat

»Viciou . MR
forbmn food become worms; thieves l:mcorm: c:r;g::als, and those
who have sex with lowest-born women ecome g ry s

@A man who forges links with outcastes, has sex wi e
olse’s wife, or steals what belongs to a Brahmin becomes a Brahmi

d. :

ﬁ“‘]'A man who steals gems, pearls, corals, or any of qxe v:r;ous
precious substances out of greed is born. among goldsmiths. B)t
stealing grain, one becomes a rat; by stealing bronze, a ruddy goose;
by stealing water, a Plava coot; by stealing honey, a gnat; by stealing
milk, a crow; by stealing sweets, a dog; by stealing ghee, 2 mongoose;
“by stealing meat, a vulture; by stealing fat, a Madgu cormorant; by
stealing oil, a cockroach; by stealing salt, a cricket; by stc.ahng‘ curd,
a Balaka flamingo; * by stealing silk, a partridge; by stealing linen, a
frog; by stealing cotton cloth, a Kraufica crane; by stealing a cow, 2
monitor lizard; by stealing molasses, a flying fox; by stealing fine
perfumes, a muskrat; by stealing leafy vegetables, a peacock; by steal-
ing various kinds of cooked fOOd, a porcupine; by stcaling uncooked
food, a hedgehog; * by stealing fire, a Baka heron; by stealing house-
hold utensils, a mason-wasp; by stealing dyed clothes, a francolin
partridge; ¢’ by stealing a deer or an elephant, a wolf; by stealing a
horse, a tiger; by stealing fruits or flowers, a monkey; by stealing
a woman, a bear; by stealing water, a cuckoo; by stealing vehicles, a
camel; and by stealing farm animals, a goat. ®If a man steals any-
thing at all belonging to some one else by force or eats an oblation

before the offering has been completed, he inevitably becomes an
animal.
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@ Women also, when they steal in the above p, anner i, ta gy
they become the wives of_the VEry same creatures, » ingy, R,

%When people bclongmg to th? social clasgeg devigte .
respective occupations outside a time of adversity, they goom thej
evil cyclical existences :u'\d end up a8 Servants of he B th"lugh
"When a Brahmin c?evmt.cs, he will become q Ulki, u?:opl“'
cating vomit; a Ksatriya \_vﬂl become a Kx'ltapﬁtnna ghost eg,. Bhox
and corpses; "3 Vaiéya will become a Maitraksajyotijq ghost f3 bty
on pus; and a Stdra who deviates from the Law Proper g hi:;dl"?
become a Cailasaka ghost. il

™ The more that people addicted to sensug] Pleasureg ;
sensual pleasures, the more the:u- proclivity to them
repeatedly engaging in these sinful actions, thege o
understanding undergo torments here in various birthg_
about in dreadful hells such as Tamisra;

the hell ASipau-
the like; being tied up and cut up;

various kinds of torture. | -
caten by crows and owls; being burnt by hot sand-grye], th:':l’nbtlng

able tortures of being boiled in vats; 7 taking birt, constanty ip .
wombs full of suffering; being assailed by cold and heat; £

p 2t ter
various kinds; ™repeated residence in different wombs; bein:);:::
agonizingly; being wrapped up in painful Wways; doing g

: 3 ervile wory
for others;* ™being separated from relatives and loved ones, havip
to live in the company of evil people; earning and losing wegl,
winning friends and enemies; ®old age, against which there is o,
remedy; being assailed by illnesses; various afflictions; ang death
itself, which is impossible to overcome,

*'When a man engages in any act with a certai

n inner disposition,
he reaps its fruits with a body corresponding to

that disposition,

you above all the fruits arising

now to these rules of action for a
rules that secure the supreme good.

21 have declared to
from actions. Listen

Brahmin,

Actions Leading to the Supreme Good

B Vedic recitation, ascetic toil, knowledge,
refraining from causing injury,
the highest means of securing t
“Among all these splendid a

controlling the sensts,
and service of the teacher—these are
he supreme good.

ctivities, a particular activity has been

v
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the supreme
299 for a man here to secure
;cclared as the :’lﬁ;‘cﬁid?:i'on holds the knowledge of the self to
£

good: .;;Txl:s:- it is, indeed, the foremost of all sciences, for by it one
bct!‘e i , lity. i Veda are
ns immorta t acts prescribed by the
“t:‘lo"e shoul%;?i‘i:::;isg?mﬁng the highest good both here
glwaysd more € than the above six activities. ¥ All these activities
and in the fyetEniees included within the scheme of the acts pre-
without exception £r¢ h in proper order within the rules of a
scfibed by the Vcda, €ac
corresponding &5 the Veda are of two kinds: advancing, which
# Acts prescribed by the VR Ty
nhancement of happiness; and arresting, which pro-
e ecmc good. ¥ An action performed to obtain a desire
e th; :]l:f ll:lcreafter is called an ‘advancing act’, whereas an action
hc::'o::l:cd without desire and prompted by !mowlcdge is said to .be
pe ‘arresting act’. By engaging in advancing acts, a2 man attains
::uality with the gods; by engaging in arresting acts, on the other
hand, he transcends the five elements. : \

** A man who offers sacrifices within himself attains absolute sov-
ereignty when he sees equally himself in all beings and all beings m
himself. * Leaving behind even the acts prescribed above, a Brahmin
should apply himself vigorously to the knowledge of the self, to
inner tranquillity, and to vedic recitation. % This, indeed, is the con-
summation of one’s existence, especially for a Brahmin; for only by

achieving this does a twice-born accomplish all he has to do, and
never otherwise.

*The Veda is the eternal eyesight for ancestors, gods, and

humans; for vedic teaching is beyond the powers of logic or cogni-
tion—that is the settled rule. % The scriptures that are outside the
Veda, as well as eve

ry kind of fallacious doctrine—all these bear no
fruit after death, for tradition takes them to be founded on Darkness.
*All those different from

the Veda that spring up and then floun-
d‘ﬂ‘-they are false and bear no fruit, because they belong to recent

times.*

The four social classes, the three worlds, and the four 0“3":”‘;{
life, the Past, the present and the future—all these are indivi :.sm
established by the Veda. % Sound, touch, visible aPPe:h"_?z;. gin s
and, the fifth, smell, are established by the Veda lone; sty e
according to attribute and action. ® The eternal vedic

{ 4

/
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Actuom
mmmp;i:bdnmofmmfmmm
1‘?,"‘ m:::'hom the ved:bpuu? iS entitleq
f army, the king, the arbiter o Punishme,, e
%O‘xk world. "™ As 2 fire, when it has pick;‘::%,j:
m“?“‘“"““““’*’“fﬂ‘“‘*‘“%mm@
his aints resulting from action. "“““whﬂ*nmmeu... 5
ing of the vedic treatise, in whatcvc_r orde_f of life he ““‘-\
becomes fit for becoming Brahman while he i still in this ay h"
“Those who rely on books are better than the ; "'ﬂd
who carry them in their memory are better than ,h,:‘:;:l,_%
rely on books; those Wl_“’ understand are better than those %H,
ply carry them in their memory; and thoge who resolurgy [%
them are better than those who only understang_ ey
*For a Brahmin, ascetic toil and knOchdgc are e |
means of securing the supreme good; by ascetic toil by d;ugjh
impurity and by knowledge he attaing immonauty. oy
" Perception, inference, and treatises Coming fouci :
sources—a man who secks accuracy with respect to ghe L“vqk

lg",

‘hem,”&

qh“qu;

"This is the totality of activities lead
supreme good as prescribed. The secret
this Treatise of Manu will now be taught.

ing to the
doctrine of

Excursus; Secret Teaching

"1f it be asked: what happens in cageg where specific Laws have nye
been laid down? What ‘cultured’ Brahmin i

Law, " Thoge Brahmi

ins who have studied
supplements in ac,
scripture,

the Veda together with iis
cordance with the Layw and are knowledgeable in
perception, and inferen
‘cultured’,

ce, should be recognized i
"’Altcrmtivcly, when a le
mem

gal assembly with 4 minimum of tn
% or with a minimum of three members firm jn their con-
ctermines a point of Law, no one must question that L

duet, ¢

;
|
i

1

|
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Conclusion

Vedas, a logicuan, a hcrmcnct_n, an
who km“:hc lhIL: and three individuals b:longm_g to
" s A th;sc constitute a legal assembly witha
onders of Ble—= ows the Rgveda, a man
v * 112 A man who kn R
#gmmw of ten mEmbers. d 2 man who knows the Samaveda—
o nows the Yajurveda, and 2 man v 1 bly with a
«ho knows ecognized as constituting a egalassc_m ¥ e
these sbﬂ‘“l‘:, :r;‘ members for settling doubts regardmg the aw.
qipimum O a single Brahmin who h@s the Veda determines
wWhen “:: the Law, it should be rwo?mﬁ as the hlgg:‘f‘.lﬂ
Mhmgcmdh,'n ttered by myriads of ignorant men.
et £ m:; l:whcc fail to follow the obscrv_anu:s, who are
tha ds :d with the Veda, and who merely use their caste to earna
unacquaint ether, they do not constitute a legal assembly.
i m;::ht:ngvclop;d by Darkness declare something as the Law,
lu“ﬁnﬂmy are ignorant of it—that sin, increased a hundredfold,
::;;, those who declare it.

1*] have explained to you above all the best means of

securing the supreme good. A Brahmin who does not
deviate from them obtains the highest state.

CONCLUSION

Excursus: Summation

What is the best way to attain t_he
highest good and how does this
relate to the creation story at the

these embodied beings. i
" Let him deposit space within his spaces;* the wind within his
motion and touch; the highest fire within his digestive orpan and
€¥€S; water within his fluids; earth within his physical form; '*'the
"oon in his mind; directions in his ears; Visnu in his stride; Hari® in
is strength; Fire in his speech; Mitra in his organ of evacuation;
and Prajipati in his organ of procreation.


Brianne Donaldson
What is the best way to attain the highest good and how does this relate to the creation story at the start of the text? 


220 Conclusion

122 The ruler of all, more minute than.even &t g,
like gold, and to be grasped by the sleeping mind\he, f%plen q
him as the supreme Person. ' Some call him Fire, Shoyjg, Nt

Prajapati, others Indra, still oth?rs Breath, and yet ot?eme Manu tuhw
Brahman. #This one, pervading all beings by meanrs the ey "
forms (12.16), makes them go around like 3 whee] thi of the ﬁ::
growth, and death. ¥ When a man thus sees by the self :ﬁlgh' bifth,
the self, he becomes equal towards all and reacheg Brahlb;mgs L
highest state. ! 1, th,
126 When a twice-born recites this Treatise of Map, Procly
Bhrgu, he will always follow the proper conduct and obtain v:;lned by
state he desires. teye,

|“twice born” refers to first physical birth, and second “birth” into knowledge of Vedic studies |
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“twice born” refers to first physical birth, and second “birth” into knowledge of Vedic studies 
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