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LECTURE XXIII. 119

e—

After practising severe atfsterities both of them
became Kévalins, and havmg completely a.nnihi-
lated their Karman, they reached the highest
perfection. .(48) . |

Thus act the enlightened, the wise, the clever
ones; they turn from pleasures as djg this best of

men'. (49)
Thus I say.

—

TWENTY-THIRD LECTURE A
Kﬁsr AND GAUTAMA.

There was a Gina, PArsygas by name, an Arhat,

worshipped by the people, who was thoroughly

enlightened and omniscient, 3 prophet of the Law,
and a Gina. (1)

And there was a famous disciple of this Light of

' Compare the last verse of the Ninth Lecture.
* In this lecture we have a very interestin

They do not continue the two primitive churche
have grown out of the united church,

* Parsva is the lagt but one Tirthakara, his N irviza took place
250 years before that of MahAivira. This statement, which hag

®€n generally accepted, is, however, in seeming contradiction to
€xt, according to which a disciple of Parsva, who

d-STamaza, met Gautama,
arman, the disciple of Mahivira. We therefore must

; as Paramparésishya, that is not in
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e World, the young Sramaza Kési, who had
completely mastered the sciences and right con-
du;t{‘e(zgossessed the light of Sruta and Avadhi
knowledge!, and was surroun-ded by a f:rowd of
disciples; wandering from village to village he
arrived in the'town of Sravasti. (3)

In the district of that town there is a park, called
Tinduka; there he took up his abode in a pure
place to live and sleep in. (4)

Now at that time there lived the Prophet of the
Law, the Gina, who in the whole world is known as
the venerable Vardhamana. (5)

And there was a famous disciple of this Light
of the World, the venerable Gautama by name, who
had completely mastered the sciences and right
conduct. (6)

He knew the twelve Angas, was enlightened, and
was surrounded by a crowd of disciples ; wandering
from village to village he too arrived in Sravasti. (7)

In the district of that town there is a park
Koshtkaka: there he took up his abode in a pure
place to live and sleep in. (8)

The young Sramaza Kési and the famous
Gautama, both lived there, protecting themselves
(by the Guptis) and being careful. (9)

The pupils of both, who controlled thems-elves,
who practised austerities, who possessed virtues,
and who protected their Self, made the following
reflection : (10)

1 These are the second and third kinds of knowledge according
to the Gaina classification. Sruta is the knowledge derived from
the sacred books, and avadhi is limited or conditioned knowledge.
See Bhandarkar, Report, p. 106.
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“Is our Law the right one, or is the other Law!
the right one ? are our conduct and doctrines right
or the other? (11) ’

‘The Law as taught by the great sage Parsva,
which recognisesﬁbut four vows?, or the Law taught
by Vardhamaéna, which enjoins five vows ? (12)

‘The Law which forbids clothes (for a monk), or
that which (allows) an under and upper garment?
Both pursuing the same end, what has caused their
difference ?’ (13)

Knowing the thoughts of their pupils, both Kési
and Gautama made up their minds to meet each
other. (14)

Gautama, knowing what is proper and what is due
to the older section (of the church), went to the Tin-
duka park, accompanied by the crowd, his pupils. (15)

When Kési, the young monk, saw Gautama
approach, he received him with all becoming atten-

tion. (16)
He at once offered Gautama the four pure kinds
of straw and hay? to sit upon. (17)

Kési, the young Sramaza,and the famous Gautama,

sitting together, shone forth with a lustre like that
of sun and moon. (18)

There assembled many heretics out of curiosity,
and many thousands of laymen; (19)

Gods, Danavas, Gandharvas, Yakshas, Rakshasas,

! Viz. the Law of Pérsva or the Law of Mah4vira. 4 vown?

? Hence it is called kiuggdma kituryAma. Chastity (mai- E'/L
thunaviramana) was not “explicitly enumerated, but it was
understood to be contained in the fourth commandment : to have
no property (aparigraha).

* The four kinds of straw are: sili vihi koddava rilaga,
to which is added hay: ranne tanini.

Y&»v'* N
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LECTURE XXIII. 123

« The first could but with difficulty understand the

recepts of the Law, and the last could only with
gifﬁculty observe them, but those ‘t?,etween them
easily understood and observed the'm. (27)

¢ Well, Gautama, you possess wisdom, you have
destroyed my doubt; but 1 have another doubt
which you must explain to me, Gautama. (28)

A(w L 1 I

A . L‘+_¢
Ay ws, The Law taught by Vardhaména forbids clothes, s
€njoins five. (23) whilst that of Vardhamfma but that of the great sage Parsva allows an under e

YV e s Legs

e ascertainment

You no mijs

ivin
’ Wise man ?’ (24) B £

’ . of true things. (2
T.he first? saints were simple but slow §f ugxdse)r-
standing, the last saints

' prevaricating and slow
of understanding, those between the two simple

and wise; hence there are two forms of the Law®. (26)

' Bhfilya = bhfita, explained Vyantara. The vantara or
vinamantara are a class of ghosts. The second part of the
word apparently is tara ‘crossing,’ and the first seems to contain
an accusative vam or vizamam which may be connected with
viha or vy6man ‘air.’

? Those under the first Tirthakaras.

* The meaning of this explanation is as follc:ws. ’ As the vow
of chastity is not explicitly mentioned among Pirsva’s fqur vows,
but was understood to be implicitly en_]omed' by t.h.em, it follo.wls{
that only such men as were of an upright dls.posmon fand %1(1)1; s
understanding would not go astray by obsefrvmg the Z‘snit one
literally, i. e. by not abstaining from sexual -mterf:ourse, iy

ijdden.—The argumentation in the text p
not_expressly forbid Is of the monastic order to have
supposes a decay of "the ey ISIahﬁvi‘ra and this is possible
occurred between P?.rsva fa.nd copeans in,terval ¢ dime Ratlbs
only on the assumption of a su

and upper garment. (29)

« Both Laws pursuing the same end, what has
caused this difference? Have you no misgivings
about this twofold Law, O wise man?’ (30)

To these words of Kési Gautama made the follow-
ing reply: “ Deciding the matter by their superior
knowledge, (the Tirthakaras) have fixed what is
necessary for carrying out the Law. (31)

“The various outward marks (of religious men)

- have been introduced in order that people might

recognise them as such ; the reason for the character-
istic marks is their usefulness for religious life and
their distinguishing character. (32) 3 Jeweds

“Now_the opinion (of the Tirthakarasl is that
_lgowledge, faith, and right conduct are the true
causes of final liberation, (and not the outward
marks).” (33)

‘Well, Gautama, you possess wisdom, you have
destroyed my doubt: but I have another doubt,
which you must explain to me, Gautama. (34)

‘Gautama, you stand in the midst of many

el:apsed between the Jast two Tirthakaras.
with the comm

And this perfectly agrees
Pirsva,

on tradition that Mahivira came 250 years after
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‘m\
thousand (foes) who make an attack on yoqy . how
have you vanquished them 1 " (35)

“ By vanquishing one, five are vanquished . by
vanquishing five, ten are vanquished; by this tenfold
victory, I vanquish al] foes.” (36)

Kési said to Gautama: ¢
foe ?’ To these words of K
following reply ; (37)

“Self is the one invincible foe,
the four) cardina passions Z

Whom do you call ,
€si Gautama made the

(together with
, (viz. anger, pride,

regularly vanquished.” (38)
‘Well, Gautama, &c. (as in verse 28). (29)

‘We see many beings in this world whe are bound

by fetters; how have you got rid of your fetters
and are set free, O sage?’ (40)

“Having cut off all fette
them by the right means,
fetters and am set free, O sa

Kési said to Gautama :

15, and having destroyed
I have got rid of my
ge.” (41)

“What do you call fetters ?”

' This question does not refer to the difference in doctrines
between Pirsva and Mah4vira, but is discussed here, as the
commentator states, for the benefit of the pupils of both sages
who are engaged in conversation. I think, however, that this and
the following questions are asked and answered here by the
disciples of the two Tirthakaras for a better reason than that
given by the scholiast. For in them the leading topics of Gainism
are treated in a symbolical way. Gautama at once understands
the true meaning of the similes and interprets them to the
satisfaction of Kési. In this way the unity in doctrine subsisting
between the Law of PArsva and that of MahAvira is demonstrated

to the hearers of the dispute, after the differences had been
explained away,

? Kashdya,

125

LECTURE XXIIIL

ords of Kési Gautama made the following
To these W
repy b c., are heavy fetters, attachment

:
) d N e?éfs ’one; bhaving regularly destrO)ed
is a dang

duct.” (43)
‘ to the rules of con
them, I live UIt)ama’ &c. (as in verse 28). (44) |

- Gaua in the innermost heart tbex-'e grO\\%

'O Gaultj}nl]] ,brings forth poisonous fruit; how
a plant WAIEE 2’ (45) .

tout? (45
have )’ou:)t:;;ough]y clipped that plant, and torn 1(;

«] I}tma:ether with its roots; thus I have got ri

out allog _ 6

: s fruit.” (46)
of th? -pofizni;l Gautama, ‘ What do you call that
1K:;1' s’I‘o these words of Kési Gautama made
ant !

ing reply : (47) _
th?‘ I{O()ll,oewglfg erxigt);nce is that dreadful plant whxc.h
brings forth dreadful fruit; having regularly torn it
outh live pleasantly.” (48) .

"VV ell, Gautama, &c. (as in verse 28). .(49)

‘ Gautama, there is blazing up a frightful fire
which burns ! thé embodied beings; how have you
put it out ?’ (50) 3

“ Taking water, excellent water, from (the. river)
produced by the great cloud, I always pour it over
my body; thus sprinkled the fire does not burn
me.” (51)

Kési said to Gautama, ‘ What do you call the
fire?’ To these words of Kési Gautama made the
following reply : (52) |

“The passions are the ﬁr_gi_};nowle(_lge, a vir-
tuwfmz{rsﬁthe water ; sprinkled

an
M

' In the original ¢ fire’

is put in the plural because the four
kashiyas or cardinal passi

ons are denoted by it.
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with the drops of knowledge the fire of the
is extinguished and does not burn me.” (53)

“Well, Gautama, &c. (as in verse 28), (54)

* The unruly, dreadful, bad horse, on which o
sig, runs about, Gautama ! how comeg it to s t);lu
it does not run oft with you?' (55) 2k

"1 govern it well in its course b
Knowledge ; it does not go
to the right path.”" (56)

Kési said to Gautama, ‘What do
horse ?" To these words of Késj Gaut
following reply : (57)

“_The mind is that unruly, dre
I govern it by the discipli AW (50 thay ;

. 1t
becomes a well-) trained Kambéga-steed 1. (58)

*Well, Gautama, &c. (as in verse 28). ( 59)

‘ There are many bad roads in this world, which
lead men astray; how do you avoid, Gautama, going
astray as you are on the road ?’ (60)

“They all are known to me, those who are in the
right path and those who have chosen a wrop
path ; therefore I do not go astray, O sage!” (61)

Kési said to Gautama, ‘ What .do you call the
path?’ To these words of Kési Gautama made the
following reply : (62)

“The heterodox and the heretics have all chosen
a wrong path; the right path is that taught by the
Ginas; it is the most excellent path.” (6 3)

‘ Well, Gautama, &c. (as in verse 28). (64)

“Is there a shelter, a refuge, a firm ground for the
beings carried away by the great flood of water ?
do you know the island, O Gautama ?’ (65)

-\‘_
paSSIOnS

Oy the bridle of
astray with me, j¢ keeps

YOu call th;q
ama made the

adful, baq j, orse

' Kanthaka, see above, p. 47, note 2.

R IR R e
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marge, great island in the midst of

h is not inundated by the great flood

water, Whlc

Ofl‘{vZ;el;l(§6t:6(Z Gautama, ‘What do you call this
1

land ?’ To these words of Kési Gautama made
island
- ly: (67) .
the followxf;lfolc'lepiz E)ld age and death, which
“The beings; Law is the island,

ay livin
et ﬁr?nw g),round,gT}T;efuge, the most excellent
the

" (68
sh?l\;‘;:u (Gat)ltama, &c. (as in verse 28). (69)

«On the ocean with its many currents thex:e drifts

a boat ; how will you, Ga;xtama, on board of it reach
i e?’ (70

th?‘ Xp%o;;iet;}:t):rleakswwill not reach the opposite

shore; but a boat that does not leak, will reach

it.” (71) :

Kési said to Gautama, ‘What do you call this
boat?’ To these words of Kési Gautama made
the following reply : (72)

“ The body is the boat, life is the sailor, and the
Circle of Births is the ocean which is crossed by
the great sages.” (73)

‘Well, Gautama, &c. (as in verse 28). (74)

“‘In this dreadfully dark gloom there live many
beings ; who will bring light into the whole world of
living beings ?* (75)

“The spotless sun has risen which illuminates the
whole world ; he will bring light into the whole world
of living beings.” (76)

Kési said to Gautama, ‘ What do you call this
sun?’ To these words of Késj Gautama made the
following reply : (77)

“Risen has he who put an end to the Circle of
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1I.Slrths_, the omniscient Gina, th(.‘..ll-lminary’ who brip,
ight into the whole world of living beings.” ( &8

“‘Well, Gautama, &c. (as in verse 28). (79) 78)

‘Do you, O sage, know a safe, happy, and qy:
lace for living beings which suf L et
place iving beings which suffer from pains1!
body and mind?" (80) al

“ There 1s a safe place .in view of all, but difficult
of approach, where there is no old age nor deat
pain nor disecase.” (81)

Kési said to Gautama, ‘What is
called?” To these words of Kési Gautam
following reply: (82)

i‘It: is what is calle.d I\Tlryz‘mz}, or freedom from
pain, or perfection, which is in view of all; it is the
safe, happy, and quiet place which the great sages
reach. (83)

“That is the eternal place, in view of all, byt
difficult of approach. Those sages who reach it are
free from sorrows, they have put an end to the
stream of existence.” (84)

“Well, Gautama, you possess wisdom, you have
destroyed my doubt ; obeisance to you, who are not
troubled by doubts, who are the ocean, as it were,
of all Sttras.” (85)

After his doubt had been solved, Kési, of enormous
sanctity, bowed his head to the famous Gau-
tama. (86)

And in the pleasant (Tinduka park) he sincerely
adopted the Law of the five vows, which was
proclaimed by the first Tirthakara, according to the
teaching of the last Tirthakara. (87)

h) no

this place
a made the

1 Manasé dukkhé stands for minasé€him dukkhéhim. It
is an interesting instance of the dropping of case affixes, which
probably was more frequent in the vernacular.
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LECTURE XXIV:
7 a, knowledge

e [ Kési and Gautam ledie
¢ were for ever broug

and Vvirtuo ,d subjects of the greatest importance
eminence a 48 | y
were SCtt]]CC;-]e( as)scmbl)' Was gr(?atly pleabedT?ll]ey
1he W.:‘ thoughts on the right hwa{z.enerable
i dthf(lési and Gautama: ¢ May the
pril:cshow us favour!’ (89)
on
Thus 1 say-

TWENTY-FOURTH LECTURE.

THE SAMITIS.

e creed are the Samitis

The eight arti cve Samitis and three

and the Guptis; there are
Gu’lf‘)}:l: ga)mitis2 are: 1. iryd-samiti (going’.by
trodden by men, beasts, carts, &c., and looking
¢ to occasion the death of any
, bhasha-samiti (gentle, salu-
éshani-samitl

paths
carefully so as 1o
living creature) ;

tary, sweet, righteous speech); 3. Eshand !
(receiving alms in a manner to avoid the forty-two
faults that are laid down); 4. 4dana-samiti (re-
ceiving and keeping of the things necessary for

' The word I have rendered “article” is mAaya, the Sanskrit form
of which may be matd or mitrd. The word is derived from
the toot mi ‘to find room in, and denotes that which includes
in itself other things, see verse 3. The word muy also mean
mAtrs ‘mother, as Weber understands it. But this is an obviously
intentional double meaning.

* The definitions placed in parentheses in the text are taken
from Bhandarkar’s Report for 1883~1884, p. 98, note +, p. 100,
note ¥,

(45] K
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religious exercises, after havin
d g carefull .
them); 5. ukkira-samiti (performingy €Xamineq

: ) the
tions of nature in an unfrequented Opera-

. . ]
three Guptis (which are here includedpi:c:l)l'e o

Samiti in its wider application)are: 1. mane :
(preventing the mind from wandering in the %uptx
of sensual pleasures by employin g iti orest

. : n contemplat;
study, &c.); 2. vAg-gupti (preventing the ton;?e,

from saying bad things by a vow of silence &

3. kdya-gupti (putting the body in an imm,ovaa;
posture as in the case of Kayotsarga). (2) )
The eight Samitis are thus briefly enumerateq ;
which the whole creed taught by the Ginas and ’sm
forth in the twelve Angas, is comprehended. (3) et

1. The walking of a well-disciplined monk shoylg
be pure in four respects : in respect to 1. the cause!-
2. the time; 3. the road; 4. the effort2 (4) ,

The cause is: knowledge, faith, and right con-
duct; the time is day-time; the road excludes bad
ways. (5)

The effort is fourfold, viz. as regards: 1. sub-
stance, 2. place, 3. time, and 4. condition of mind.
Hear me explain them. (6)

With regard to substance: the (walking monk)
should look with his eyes; with regard to place:
the space of a yuga (i.e. four hastas or cubits);
with regard to time: as long as he walks; and with
regard to condition of mind: carefully3. (7)

term
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his walk and his body (executing it), whilst h.e avoids
attending tO the objects of sense, but (n_nnds) his
study, the latter in all five ways.‘. (8) .

,. To give way to: anger, pride, deceit and greed,
Jaughter, fear, loquacity anq slander?; these eight
faults should 2 well-disciplined monk avoid; he
should use blameless and concise speech at the
proper time. (9, 10) . |

3. As regards begging?, a monk should avoid the
faults in the search 4, in the receiving?, and in the
use® of the three kinds of objects, viz. food, drticles
of use, and lodging. (11)

A zealous monk should avoid in the first (i.e. in
the search for alms) the faults occasioned either by
the giver (ndgama) or by the receiver (utpadana);
in the second (i.e. in the receiving of alms) the faults
inherent in the receiving; and in the use of the
articles received, the four faults”. (12)

1 The ¢five ways’ are vikan4, &c., as explained in the Twenty-
ninth Lecture, §§ 19-23, below, p. 165 f. The commentators supply
kuryAt ¢ he should carry on his study.’

2 Vikah4 = vikath4i, which does not occur in common
Sanskrit. Perhaps it stands for vikatthd ¢boasting.’

3 Rshana. 4 Gavéshani. ¢ Grahanaishani.

¢ Paribh6gaishana,

7 There are altogether forty-six faults to be avoided. As they
are frequently alluded to in the sacred texts, a systematical
enumeration and description of them according to the Dipika

ill.be useful. )

He walks carefully who pays attention only to

0 \/,_’—'—’_—’—’——’_’//’/‘ |
A ' There are sixteen udgama-déshas by which food, &c. becomes |
'\{lj\,‘. \Y'\ unfit for a Gaina monk:
! I Adhaikarmika, the fault inherent in food, &c., which a lay-
h i igi i f whatever
? Giyani = yatna; it consist . : ) ) man has prepared especially for religious mendicants 0
living creatures (givaday4). I BUESE i wempeeion 3(()"‘)" SEEs ;
* Upayukta. \ Bs I}ulddésik;, is food, &c., which a layman has prepared for
a particular monk.

0\ P
B(\ \\;ﬂ/ W\/Gﬁ

' Alambana literally sup " . )
’ port ; explained : su t
the mind becomes pure. P pported by which

KX 2

%ﬁ% pes
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4. 1f a monk takes up or lays dow
of things belonging to

. PlQtika, i : , ‘hich s
(Oghim ’ .,]j?‘foml, &c., which is pure on the whole,
. . : U.r plI.rm es }m};urc on account of the first fault,

. Unmisra, is : 'hi
o L 1s food, &c., of which a part only had been
speaially prepared for the monk in question,
5 Slhupanﬁkarmika, is food, &c., which
for the monk.

) ~ L .

6. lra.l).hrtuka‘ 1s food, &c., which
some festivity,

LI - ; .

7. Pridukkarana, when the layman has to light a lamp in
order (o fetch the alms for the monk.

8. Krita, when he has to buy the things.

9. Primitya, when he has to fetch a ladle (?uddhéraka) in
order to draw out the food, &c.

1o. Pardvritti, when be replaces bad particles of the food by
zood ones, and vice versa.

11. Adhyahr/ta, when he has to fetch the food, &c., from
some distance.

12. Udbhinna, when he has to open locks before he gets at
the food, &c.

13. Mdlihrta, when he has to take the food, &c., from some
raised or underground place.

14. Akkhidya, when the food, &c., was taken by force from
somebody.

15. Anisrssh/a, when a man gives from a store he possesses
in common with other men, without asking their permission.

16. Adhyavapfira, when the mendicant calls while the dinner
is being cooked, and for his sake more food is put in the pot on
the fire,

(Some of these faults are enumerated in the Aupapiiika Sftra,
Se 1)

There are sixteen utpidana-déshas; or such faults as are
occasioned by the monk’s using some means to make the layman

. n the two kinds
his  general and supple-

but

has been reserved

has been prepared for

| give him alms:

1. Dhitrikarman, when the monk plays with the layman'’s
children.
2. DQitakarman, when he gives him information about what

' his people are doing.

3. Nimitta, when he speaks in praise of almsgiving,
4. Agiviki, when he makes his birth and family known to him.

v
v

\
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_ﬂl/»- . .
/tal‘yl outfit, he should proceed in the following
men ’

way. (12)

Vapanika, when he expatiates upon his misery.
g. Kikitsi, when he cures sick people.
. Kro6dhapinda, when he extorts alms by threats.
5 inda, when he tells the layman that he has laid

. Manapi ;
a jager with other monks that he would get alms from him.

9 MAyipinda, when he employs tricks or buffoonery in

to procure alms. '
ord:; Lgbhapiﬂda, when he goes begging from a desire of

good fare: . .

1. Samstava-pinda, when he flatters the layman. .

12. Vidydpinda, when he makes a show of his learning; or
when he conjures a god from whom to get alms.

13. Mantraddsha, when he obliges the layman in some way
or other.

14. Kiirnaydga, when he makes himself invisible and then
takes away the food, &c.

15. Yégapinda, when he teaches people spells, tricks, &c.

16. Malakarman, when he teaches them how to obviate evils
by roots, charms, &c.

ere are ten faults of grahanaishand:

1. Sankita, when a monk accepts alms from a frightened
layman.

2. Mrakshita, when the food is soiled (kharanfita) by
animate or inanimate matter.

3. Nikshipta, when the food is placed among animate things.

4. Pihita, when animate food is covered with inanimate matter,
and vice versa.

5. Samhrita, when the layman has to take out the thing to be
given from one vessel and puts it into another. .

6. Diyaka, when the condition or occupation of the giver

forbids accepting alms from him. o
7. Unmisrita, when the layman mixes up pure with impure

food.
8. Aparita (?), when one joint possessor gives away from the

store against the other’s will. | _
9. Lipta, when the layman gives food, &c., with a ladle or his

hand, soiled with milk, butter, &c. . .
0. Khardita, when in giving alms he spills milk, &c.

! See next page.
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A zealous monk should wipe the thin
inspected it with his eyes, and then h
it up or put it down, having the S
respects? (14) .

5. Excrements, urine, saliva, mucus, uncleanlinegg
of the body, offals of food, waste things, his own bod
(when he is about to die), and everything of thig
description (is to be disposed of in the Wway to be
described). (15)

[A place may be not frequented and not seen
people), or not frequented but seen, or frequen
and not seen, or frequented and seen. (16)]°

In a place neither frequented nor seen by other
people, which offers no obstacles to self-control, which
is even, not covered with grass or leaves*, and has

g after hayip
€ should ty),
amitl in both

(by
ted

- There are four faults of paribh6gaishan4:

| 1. Samybgan4, when the monk puts together the ingredients
| for a good meal.

2. Apraména, when he accepts a greater than the prescribed

. ,‘,, c{ - quantity of food.
\

3. Ingila, when he praises a rich man for his good fare, or
dh@ima, when he blames a poor man for his bad fare.

4. Akdrana, when he eats choice food on other occasions than
those laid down in the sacred texts.

" Aughika and aupagrahika. The former is explained
simudayika, the other denotes such things as are wanted

occasionally only, as a stick. I cannot make out with certainty

from the commentaries whether the broom is reckoned among
the former or the latter.

? This means, according to the commentator, either in taking up
or putting down, or with respect to the 6gha and aupagrahika
outfit, or with respect to substance and condition of mind.

* This verse, which is in a different metr
a later addition, and has probably bee
commentary, the KQrzi or the Bhishya.

* Agghusiré =
I translate accordi

e (Aryﬁ), is apparently
n taken from an old

asushirg, not perforated, not having holes,
ng to the author of the Avakfri. The literal
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ndition! not long ago
2
mate surface-layer?,

present co

‘1to 1tS . .
ught imn as an inani

e bx:o spacious,
ich 1° illage,
which (the V1 : ;
o nea’ insects 2@

o s exemPt, 00 his excrements, &c. (17, 12(&1)
N thus briefly enumerated,

explain in due order the three
hall now

] s
uptis > ( :

¢ Ip There 15, 1. tru

¢ruth and untruth ; 4

and what is not untrue.

to all four * (20)
A zealous mon

I f
th; 2. untruth; 3. a.mlxture o)
a, mixture of what 1s not true,

The Gupti of mind refers

k should prevent his rr;inc: 1;rom
rom
) for the misfortune of someb.ody e i: ,liVing
deswe}i on acts which cause mlseryh‘ p R
:)h?“g :5 and from thoughts on acts whic
eings®, L
i . (21 .
oy f}f;“gi;; oﬁ' s)peech is also of four klr;()is
’ ¢« o . ; 2
i’ rring to the four divisions as in verse 20)h (f 22)
(rejz zealous monk should prevent his speec)
(expressing) desires, &e. (as. in verse 21) 1(I:.: 3 it
3. In standing, sitting, lying dowln, Junr;lz) " E, o
‘ i us
in the use of his organs, a zealous m :
?)::v?nt his body from intimating obnoxious desires,

i i e to the same
translation would give a wrong idea, as 1t would com
i ita i ext verse.
d bilavargita in the n o b
® lthIe :orwhere the géround has been cleared not long ag y

. g i t least
bu:ngggl;;gra\vhere the animate ground is covered by a

igi inanimate matter. ;
ﬁw: %ig;tso(;f;l;rg (20, 21), of speech (22, 23), and of the body
iz. : ;
24, 25)-
( 4 See part i, p. 159, note 2.
¢ Samirambha.

8 Samrambha.
7 Arambha.
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from doing acts which cause misery to livip
or which cause their destruction. (24, 25)

e beings,

These are the five Samitis for the practice of th
e

religious life, and the Guptis for the prevent;
everything sinful. (26)

This is the essence of the creed, which 3
should thoroughly put into practice; °
man will soon get beyond the Circle of Births (

Thus I say.

on of

age
such a wige

27)

TWENTY-FIFTH LE
P)M,lxrv\iwx ((’m‘}‘fuﬂkﬁ o) “LLURE.

THE TRUE SACRIFICE.

There was a famous Brihmaza, Gayagh6sha b
name, who was born in a Brahmanical family, but whz
was pledged to the performing of the yamas-. (1)

This great sage,

who subdued all his senses,

and wh.o walked on the right road, came, on his
wandering from village to village, to the town of

Benares. (2)

‘ There outside of Benares he took up his lodgings
In a pleasant park; there he took up his abode ?n
a pAure place to live and sleep in. (3)
t the same time a Brahmazn i
: : ) a, versed in the
Védas, Vigayaghésha by name, offered a sacrifice in

that town. (4)

Now this houseless (monk) at the end of a fast of

a month’s duration, went to the sa
ghdsha to beg alms. ( 5)

crifice of Vigaya-

1
Yama etymologically means *restraint ;

great vows of the Gainas

” here it denotes th
cf. XXIII, 12, p. 121 and note 2. )

LECTURE XXV. ‘

.t wanted to turf the approaching monk
S -

{1 not give You 2lms, mendicant, beg

' else. (6) A '
somewhere re versed in the Védas and are chaste
5 Ht1-

ersed in the Gyou

unded in the sacrificial

who are able to save themselves and others,

science, ht to be presented with food and all

such priests oug

desire.” (7, 8)
the\?\’/'h:rsl the great sage was thus refused by the

priest, he was neither angry nordpleased, as he
always strove for the hxghffst good. (9)

Not to obtain food, or drink, or whatever else he
wanted, but to save these people he spoke the
following words : (10)

«You do not know what is most essential 2 in the
Védas, nor in sacrifices, nor in the heavenly bodies®,
nor in duties* (11)

«Nor do you know those who are able to save
themselves and others; but if you do, then speak
out!” (12)

The priest did not make a reply to defend himself
against his insinuation ; but he and all there assem-
bled joined their hands and questioned the great
sage: (13)

« Tell us the most essential subject in the Védas,
and tell us what is most essential in the sacrifice ;

! It is worthy of note that, according to the opinion of our
author, the knowledge of astronomy, as taught in the Gyébtisha, was
one of the principal accomplishments of a priest. This quality
of a priest must therefore have been more conspicuous to an
outsider than Brihmanical books would make us believe.

2 To render muha = mukha.

8 Nakshatra. ¢ Dharma.

— [ s o
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tell us the first of the heavenly bodies,
the best of dharmas. (14)
‘Who are able to save themsely

(viz. tell me). T ask you to solve ¢
O saint.” (15)

(N2

€S and Others
his my douby,

he Védas s the
is the Purpose of
enly bodies is the
that of Késyapa

the sacrifice !; the first of the heav
moon, and the best of dharmas js
(i.e. Kishabha). (16)

“The beautiful (gods) with joined hands praise
and worship the highest Lord (i.e. the Tirthakara)
as the planets, &c., (praise) the moon. (17)

“The ignorant (priests) pretend to know the
sacrifice, those whose Brihmanical excellence cop-
sists in (false) science they shroud themselves i
study and penance, being like fire covered by
ashes. (18)

“He who is called by people a Brahmaza and is

worshipped like fire (is no true Brahmazna). But him
we call a true Brahm

such. (19)

“Hewho has no worldly attachment after entering
the order, who does not repent of having become
a monk % and who takes delight in the noble words,
him we call a Brahmaza, (20)

“He who is exempt from love, hatred, and fear,

ana, whom the wise point out as

virtues : truth, penance, conten
faith, constancy, not injuring anything, and Samvara,

139
LECTURE XXV. 3

hines forth) like burnished gold, purified
shin

ho \ (21)
(and WO 11 a Brahmaza. _ '
in fire li him ‘S’ij?:ubduing ascetic, who reduces his
13 A ean,

who is pious and has reached

i call a Brahmaza. (22)
NI hm; :;zughly knows living beings, w.hether
He e not, and does not injure them in any
ways; him we call a Brahmaza. (23)
e thr}elf) does ’not speak untruth f.rom angeti1 or
f “Ii-'{fxwfrom greed or from fear, him we call a
or fun,

ﬂesh and blOOd,

they move Of

y (2 | .
Brf};—rlnean\j/hg [ti)oes not take anything that is not

i i tient, small or
given him, be it sentient or not sen
laroe, him we call a Brahmaza. (25) A
§ I-’Ie who does not carnally love divine, h.n-:
s, hi
or animal beings, in thoughts, words, or act
A 26)
we call a Brahmazna. ( -
“He who is not defiled by pleasures as }z:inl] us
growing in the water is not wetted by it,
te]
1l a Brahmaza. (27) .
Ca“ He who is not greedy, who lives unl;no“;]nc;
’ v
who has no house and no property, an \Ca“
has no friendship with householders, him we
a Brahmaza. (28) - '
“He who has given up his former connections
(with his parents, &c.), with his kinsmen .and relau;)lns;:
and who is not given to pleasure, him we ca
Brahmana. (29)

! Niddhantamalapivaganm. '.I‘he commc;ntatglrlcssisrurr::jlaz;
transposition of the members in t-hlS compotAllr{l ._t ” how;;ver,
compounds are not unfrequent in our Pra’ r;d . régular, e
piAvaga stands for pipaka, the compound w ox?b Lo ide
would refer not to *gold,” but to the person descri Ee . e
we must translate : whose impurities and sins had been

? L e. by thoughts, words, and acts.
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“The binding of animals
all the Védas, and sacrifice
cannot save the sinner :
are very powerful. (30)

“ One does not become a Sramaza
nor a Brihmaza by the sacred syl
a Muni by living in the woods, n

(to the sacrificial pole),
s, being causes of sin,
for his works (or Karman)

by the tonsure,
lable Om, nor
or a TApasa by

grass and bark. (31)
“One becomes a Sramana by €quanimity, a Brah-

maza by chastity, a Munj by knowledge, and a
Tapasa by penance. (32)

“By one’s actions one
a Mya, or a Vaisya,

“The Enlightened One
qualities) through which
Snitaka!; him who is exe
call a Brahmazza. (34)

“ The most excellent twice-

these good qualities, are a
and others.” (35)

When thus his doubt
ghosha, the Brihmazna, a
Gayaghésha and to his (

Vigayaghosha, please

becomes a Brahmaza, or

or a Stdra. (33)

has declared these (good
one becomes gz (true)

mpt from all Karman, we

born men?who possess
ble to save themselves

had been solved, Vigaya-
ssented ® to the great sage
speech). (36)

d, folded his hands and spoke

' Snitaka denotes a Brahman who has finished his studies ; it
here means as much as ‘2 perfect sage.

* A various reading in one MS. adds, ¢
before dvigas.

* Samudiya tayam tam tu,
Samudiya stands, according to
ddya, but there is no finite verb
absolute participle, either expressed
Wwe must read samuviya vayam =
perfect is retained in some cases.
be right, the next line would be super

Ginas and Brihmanas’

The text is evidently corrupted.
the commientators, for sami-
with which to construe the
or easily supplied. Perhaps
samuvika vakas; for the

However, if this conjecture
fluous.

y I41
LECTURE XXV. 4

— «You have well declared to me what
follows :
as

ists in. (37)

hood consists in. 37

B Brﬁhmaﬂ: sacrificer of sacrifices, you are tire

‘You areed of those who know the Védas, yﬁu

most 1eAne otishaiga, you know perfectly the
know t

Lavz-( (38)are able to save yourself and others ;
“You

Ims
ur to accept our a )
do us the hono

therefore

0 l‘);sctloofur)lzox::::t a(rf}?)adms - but, O BrAhmaza, enter

der at once, lest you should be drifted abqut
thetﬁz dreadful ocean of the Samsara, whose eddies
on

ers. (40) ’ |
afi %alregre is glue (as it were) in pleasure.. those W!]O'
re not given to pleasure, are not soiled by it;
Etlhose who love pleasures, must \vandfar aboult.bm
the Samsaira; those who do not, will be lbe-
ted. (41)

- ‘?If (;rou take two clods of clay, one wet, the
other dry, and fling them against the wall, the wet
ill stick to it. (42) '

O“s ¥Lus foolish men, who love p}easure, \.v1ll be
fastened (to Karman), but the passmnles§ will nc;lt,
even as the dry clod of clay (does not stick to the

all).”
“a“)fhe??{;igayaghésha had learned the excellent
Law from the houseless Gayaghosha, he entered the
Ord(;::yigﬁz‘)sha and Vigayaghosha both annihilatec(:il
their Karman by self-control and penance, an
reached the highest perfection. (45)

Thus 1 say. /



